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ABOUT THE GANJA POPULATION’S KIZSECHME,
ELCHILIK CUSTOMS AND ENGAGEMENT CEREMONY

Abstract. The article is devoted to the ethnological study of the (kizsechme- bride choosing, elchilik
(the girl’s request to her family to marry the chosen bride to the family’s son) customs and engagement
ceremony, which constitute an important aspect of family life in the city of Ganja, one of the oldest cities
in Azerbaijan, distinguished by its rich material and spiritual culture, customs and traditions, which gave
the world such poetry and art geniuses and masters as Abullula, Mahsati, Nizami, Mirza Shafi Vazeh,
etc., as well as several commanders in the person of Javad Khan. This article provides extensive informa-
tion on who previously selected girls for the boys who were going to get married, why the poor did not
go as elchilik to the doors of wealthy families, and the main reasons for this. At the same time, it is said
that a woman called a “go-between” is appointed for the chosen girl, and that she visits the girl several
times under certain pretexts to collect information (for example, the girl’s character, work skills, cleanli-
ness, whether she is defective, hospitality, relationship with her siblings, etc.). The article extensively
comments on issues such as who participates in the first and second-third emissaries, bringing sweet tea
to the table after the girl’s family answers “yes” to the emissaries, and not marrying off the younger ones
when the older brother or sister is present.

Another point followed in the article is the process after the small and large engagement ceremonies.
According to the collected materials, a few days after the balga (small engagement ceremony), the boy’s
house would take 10-15 relatives and a red khoncha, jewelry, and a kelaghayi. This was called “taking
the balga.” The boy’s house would cover the cost of meat, food, and other products to be used in the
balga ceremony. Wealthy families would also hold an engagement ceremony after the balga. Unlike the
balga, more guests would attend the engagement ceremony. The boy’s house would also pay for the
food and drink at this ceremony.

Keywords: Ganja, population, girl’s choice, balga, engagement ceremony.

For citation: Aliyev A., Amanova B. About the Ganja population's kizsechme, elchilik customs and
engagement ceremony // Electronic scientific journal "Kazakh history ". 2025. Vol. 185. No. 1. Pp. 46-
51 (In Eng.). DOI: https://doi.org/10.62183/2025-1-5-45
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['siHAXKA XaAKbIHBIH, KbI3 TaHAQY,
eALLi Xibepy A9CTYpAepi XKaHe KYAAAbIK, pacimi

AHaaTtna. Makana O3epbaitkaHHbIH €H KeHe KaAaAapbliHbiH Gipi—-IqHAXaaarbl (Kbl3 TaHAay
— kizsechme, eawinik — elchilik (kbi3AbIH OT6aCbIHAH OHbI YAbIHA KAAbIHAbIK, PETIHAE aAyFa PyK-
caT cypay)) SAET-FYPbINTapbl MEH KYAAAbIK POCIMiH 3THOAOTMSABIK, TYPFblAQH 3epTTeyre apHaAfaH.
[aHAKA ©3iHiH 6ail MaTepUaAAbIK XXKOHE PyxaHW MOAEHUETIMEH, ASCTYPAEPIMEH epeKlLEAEHEA]
koHe anemre AGyArasa, Maxcatun, Huzamu, Mupsa LLlacdhm Bazex cusikTbl akbiIHAQD MEH 6Hep Maii-
TaAMaHAApPbIH, COHAaM-ak, JKaBaa xaH CUAKTbl HipHelle ackepy KOABACLIbIAAPAbI CbIMAAFaH KaAa.
byA MakaAaaa GypbiH XKIriTrep yuWwiH KbI3AAapAbl KiM TaHAaFaHbl, HEre KeAEMAEp ABYAETTI oTHaChbl-
AQPAbIH €CITiH KaFblIM eALLiAiK )XiGepMereHi >xoHe OCbIHbIH, Heri3ri cebenTepi TypaAbl KEHiHEH akna-
paT G6epireai. CoHbIMEH KaTap, TaHAAAFaH Kbi3Fa «AEAAAA» AEM aTaAaTblH SMEA TaraiblHAAAATbIHbI
JKOHE OA OPTYPAI CblIATayAapMeH Kbi3Fa GipHelle peT 6apbin, OHbIH MiHE3-KYAKbI, eHOEK AaFAblAa-
pbl, Ta3aAblfbl, AEHCAYAbIFbl, KOHaK>XaMAbIAbIFbl, HayblpAapbIMeH KapbIM-KaTblHACbl TYpaAbl aKmna-
paT >XMHANTbIHbI ANTbIAFAH.

Makaraaa coHaait-ak, OipiHLIi >KoHe eKiHLi-YIWiHLLI eALiAepre KiM KaTblCaTbiHbl, KbI3AbIH OTOACHI
eAlliAepre «1o» Aen ayan 6epreHHeH KeniH AacTapxaHfa ToTTi Wwal oKeAiHyi, YAKEH ara Hemece anam
TYpFaHAQ Kiwi 6aybipAapAbl YIAEHAIPMEY TyPaAbl MOCEAEAEP KEHIHEH TaAKbIAAHAAbI.
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Makarapa KapacTblpblAFaH TaFbl Oip MaHbI3Abl aCMeKT—KYAAAbIK, POCIMIHEH KeWiHri npouecTep.
KrHaAFaH MatepraspAapFa CoMKec, WarbliH KyAaAbIK, paciMiHeH (balga) GipHellue KyH ©TKeH COH, XiriT-
TiH oT6acbl 10-15 TybICTapbiH aAbIM, KbI3AbIH YiiHE KbI3bIA KOHLLA, 3eprepAik OyrnbiMaap XXoeHe KeAerait
anapraH. bya «balga aay» aen ataaran. CoHaan-ak, XiriTtiH ot6achl balga pacimite nanaasaHbiAaTbIH
€T, a3bIK-TYAIK >kaHe 6acka Aa OHIMAEPAIH LLbIFbIHbIH KeTepreH. AayAeTTi oTbacbiAap balga paciMiHeH
KeMiH YAKEeH KYAAAbIK, POCiMiH ©TKi3reH. Balga paciMmiHeH aiblipMallibIAbIFbl, KYAAAbIKKa KOOIpeK KOoHaK-
Tap KeAreH. bya paciMae Ae XIiriTTiH oT6achl TaMak, MeH CyCbIHAAPAbIH LbIFbIHbIH ©3 MOMHbIHA aAFaH.

TyiiH ce3aep: [9HAXKA, XaAbIK, Kbl3 TAaHAQY , KYAQAAbIK, PACiMi, 3THorpadus.

Ciateme ywiH: AveB A., AMaHoBa b. [gHAXA XaAKbIHbIH Kbl3 TaHAQY, eAlli Xibepy AsacTypaepi
>KOHE KYAAAbIK, paciMi // Kasak, Tapnx sAeKTPOHAbI FbIAbIMM >KypHaAbl. 2025. T. 185. No 1. 46-51 66.

(ArbiA.). DOI: https://doi.org/10.62183/2025-1-5-45

Introduction

The customs of “girl selection”, “elchilik” and
“engagement” have a special place in the family
life of the Ganja population. According to the in-
formation we received, boys would see girls main-
ly in the city baths, at certain holidays and ceremo-
nies, choose them, and like them. Let us also say
that even in ancient times, there is information that
boys themselves carried out the custom of girl se-
lection among the Turks [Kopormnsi, 1976:114,129].
Nevertheless, in all regions of Azerbaijan, and es-
pecially in Ganja, this work was mainly done by
the aunts, aunts, and older sisters of the boy to be
married.

According to the information we received and
the literature, a mother who wanted to marry her
son would invite her sister-in-law and sister to her
house and instruct them to “find a beautiful girl
for her son” [Ganjabasarin ad-anenali, 2022:122].
When choosing a girl, the identity of her lineage and
parents would be of particular interest. As they say,
women who “sit hard and come” and daughters of
influential men were preferred. Undoubtedly, the
popular saying “look at the side and buy the diaper,
look at the mother and buy the daughter” or “the one
who comes from the back of a man is better” was
also used in this regard [Aliyev, 2012:40].

According to the information we have obtained
from the people of Ganja and the ethnographic lit-
erature, in the past, the rich did not choose girls from
the poor class [Babaeva, 1964:177]. It was very rare
for poor girls to be liked and chosen by the rich.
This rare event would happen when the girl from
the poor family was extremely beautiful. In turn, the
poor boys would not “look at the girls of the rich as
customers”. Because it was unthinkable for the poor
and the rich to form a kinship relationship. That is
why the poor would choose the girl from the family
that suited them, relying on proverbs such as “what

is a scoundrel doing in the reserve” and “stretch your
legs under your blanket” [Aliyev, 2012:40]. The
boys who turned a blind eye to everything and fell
in love with the daughter of a rich man, who went
out of their way for their love, demanded so many
“headpieces” or other things that it was impossible
to give them. The opposite of what we have said is
shown by the list of things sent to him by Mirza Bey,
the man of Ashug Ali of Gizilvang, who chose Basti
Khanum, the daughter of Kokhan of Goychali Nif-
tali, who was considered one of the famous beys of
the 19th century, as his wife:

Mirzo Boayler, xotrin monden galmasin,
Bu adotnon elin isin istorom.

Obrudan, stlasdan, tirmoden, saldan,
Comi parcalarin bagin istorom.

iki dovo gotir yaninda kogok,

Goalan tohfslar do olduqgca goaseng.
Otliyine gotir iyirmi erkok,

Kabab ¢okmok li¢iin sisin istorom.
Basligina gotir licco min manat,

Ciit qizil bilerzik, ham qizil saat.

“Ho” demosino iki kohlon at,

Ipok heyvo yohor gasin istorom.
Niftaltyam, budur s6ziimiin dyii,
Cagirram toyuma rayyati, bayi.

Olli put yag gotir, doxsan put diiyii,

El yemoyo yagli asin isterom [Murovdagli, 14 aprel 2007].

Let us also say that the issues mentioned above
are among the customs that existed until the 50s and
60s of the 20th century. Now the issue of choosing
and liking a girl is carried out by the boy and the girl
themselves.

Material and method

In conducting the research, ethnological litera-
ture and field materials, as well as the knowledge

47



About the Ganja population’s kizsechme, elchilik customs and engagement ceremony

we gained through our personal observations, were
used. In fulfilling the task set, a scientific-theoret-
ical, objective, systematic approach to the work,
historical-comparative-critical analysis, descriptive
method were taken as the basis and a generalized
conclusion was drawn.

Discussion

After the performance of the “girl selection”
custom, preparations for the embassy were made.
On this occasion, the elders-white-bearers were con-
sulted, and the “experts” were informed about the
identity, lineage and nobility of the girl they liked. It
was after their blessing that the activity began.

According to the residents of Ganja, as in other
parts of Azerbaijan, a eloquent woman called an
“intermediary” or “helper” would be sent to visit
the girl chosen for the boy, to learn about her char-
acter, work skills, cleanliness, hospitality, health,
relationship with her older or younger siblings, and
also to learn about the financial situation of her
family. The “intermediary” would visit the girl’s
family under a certain pretext and after several vis-
its, would discuss the matter with the girl’s mother.
The girl’s mother would say, “Let me talk to the
man of the house, if necessary, I will send a mes-
sage.” After that, the girl’s house would also collect
information about the identity of the boy’s parents,
his character, height, behavior, work capacity, and
relationship with relatives and neighbors. If the
character of the boy’s side, this or that feature, sat-
isfied the girl’s family, then they would say, “Go
and tell the boy’s family to send people,” when the
intermediary next arrived. After this message from
the girl’s family, the boy’s mother, aunt, and aunt
would go to the embassy in the evening. However,
at this stage of the embassy, the issue would not
be resolved positively: “Go and send your elders
and white men, let’s see who wants our daughter,
and which marriage center we should give her to,”
they would say. The second stage of the embassy
was already extensive: the elders and white men of
the generation, the boy’s parents, uncle, aunt, etc.
At the same time, the elders and white men of the
girl’s side, their parents, uncles, and aunts partici-
pated in this embassy. After the elder of the boy’s
side explained the purpose of their visit with elo-
quent words and speech (since information about
the boy had been gathered beforehand and his char-
acteristics satisfied the girl’s family), the people of
the girl’s side would nod their heads in agreement
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and say, “May they be happy.” After this, tea and
sugar cubes were brought to the table in a tray.
The tea was sweetened and after a sip was taken, a
blessing was given.

Let us also say that using eloquent expressions
and saying heartwarming words in an embassy has
existed since ancient times. We see a clear example
of this in Dede Gorgud’s appeal to Deli Garjar for
Banuchicek:

Qars1 yatan qara tagini agmaga golmigom.
Aqmdili goriiklii suyini kegcmogo golmisom.

Gen otoging, tar koltugina qisilmaga golmisom.
Tenrinin buyrugiiile, peygombarin qovliile
Aydan ar1, giinden gorkli qiz gardasin Banigicogi
Bamsi Beyrogo dilemoago golmisom
[Kitabi-Dads Qorqud, 1988:56].

Even if the girl who did not get a “ha-yes”
brought tea to the table, she would not be touched.
According to ethnographic literature and the words
of the elderly residents of Ganja, as in the neigh-
boring provinces of Gazakh-Aghstafa, parents who
did not want to give their daughters to the coming
ambassadors here would give various excuses. For
example, they would say that they intended to marry
their daughter to the son of one of their close rela-
tives and would ask them not to come to the embas-
sy next time [Salehov, 1995:54]. As a result, the elo-
quent women of the boy’s house would sometimes
be upset when they did not receive a “yes” for the
girl they had spoken to. Over time, this sadness was
reflected in the bayati:

Ozizim buda moni,
Agac al, buda meni.
Gor no giine qalmisam,
Boayonmir bu da mani?!

Yola, izo golmorom,
Durub, dizo golmorom.
No ¢oxdu qiz gapist,
Bir do sizo golmerom.

Let us also say that sending a eloquent woman
as an ambassador for a girl was a practice among the
Yakuts [Pavlinov, 1929:98], as well as among the
Siberian and Altai Turks [Cemeitnass oOpsiiHOCTB,
1980:15-36].

According to the information we received,
sometimes when the girl did not want to give up,
the ambassadors did not give up, they would “knock
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on” the girl’s door several times, declaring that they
would take her by force or pleasure. There were
even those who spoke to the young men in the lan-
guage of “dava” in order to get the girl. This is also
shown by the following two examples of bayati:

Ozizim ¢agir moni,
Qoy durum sagir moni.
Falok ¢ox danisdirib,
Lal-dinmaz, fagir meni.

Ozizinem baxaram,
Darya olub axaram.
Bu q1z1 vermasaniz,

Yeri, gdyii yaxaram.

It would be appropriate to mention one subtle
point here. According to the customs of the Azerbai-
jani Turks, insulting or expelling ambassadors was
considered a ridiculous act. The ambassadors would
be welcomed, listened to, not interrupted, and even
if they did not answer “yes”, they would respectfully
send them on their way.

Ethnographic materials collected from city
dwellers show that members of the lower age group
were not married off until an older brother or sister
had married. Otherwise, the older brother or sister
would have been considered “defective” (e.g., dis-
abled — mute, deaf, blind, insane, etc.). Younger
people would marry before the older ones only for
excusable reasons. This approach was also typical
for the Garayazi-Borchali-Baskechid-Bolus-Gara-
chop Turks living in neighboring Georgia [Aliyev,
2012:43-44]. The existing feature we have men-
tioned was also of great importance for Abkhaz
families. This is also indicated by information in
the literature. It says: “Two sisters and two broth-
ers from the Amichba family in Sukhumi ... helped
me a lot in collecting material. These intellectuals,
who had received university education, understood
well the importance of the accuracy of the infor-
mation they provided. Although these girls, who
had many admirers, were over forty years old, they
refused to get married until their older brothers
got married. According to Abkhaz customs, older
brothers and sisters should get married first. Ac-
cording to the Amichba sisters, late marriage can-
not cause any problems in the upbringing of chil-
dren.

For example, they recalled the marriages of two
of their aunts. Their aunt, Dzhug, was fifty when she
married seventy-year-old Tamshuk Ashula. This

was the first marriage for both of them. They have
two sons. Both the aunt and her husband are still
alive. The second aunt, Dzab, was fifty when she
married seventy-year-old Petro Kanba two years lat-
er. They have a son and a daughter. The children are
over twenty years old. The parents are also healthy.
There is an Abkhaz proverb: “Children from the el-
ders are wise” [Benet, 1989:78].

Familiarity with ethnographic literature shows
that the custom of embassy-holding in Ganja was
the same as that of other Turkic peoples — Ka-
zakhs [ApreiaOaeB, 1974:70], Kyrgyz [AOpam3oH,
1971:280-281], East Turkestan [Karanos, 1900:142-
146], West Siberian Tatars [Banees, 1972:98-100],
Central Asian peoples [Jlo6auesa, 1978:144-147],
Bashkirs [Pyaenko, 1955:259-260] and other Cau-
casian Turks [["amkueBa, 1990:167].

After the performance of the bride-choice and
ambassadorial customs, the “belge” or “small en-
gagement” ceremony, which the people of Ganja
attached great importance to, prepared for and cel-
ebrated with great enthusiasm, was held. During
the belge, 10-15 close people from the boy’s side
would go to the girl’s house. During this proces-
sion, the “lucky ring”, “kelagay”, “kelle gand”,
other sweets and a ram would be taken for the girl.
The book, which provides very brief and scanty in-
formation about some of the customs and traditions
of Ganja, states that animals were slaughtered and
delicious dishes were cooked during the ceremony
in question. Each family tried to set a table wor-
thy of its name and organize a gathering within its
means.

The boy’s house was welcomed with pomp. As
soon as they entered the door, they were blessed and
both parties greeted each other with kindness. The
guests were seated at the top. Before the assembly
began, one of the closest men of the boy would put
a ring on the girl’s finger and put a kelaghai on her
shoulder [Ganjabasarin ad-anenalari, 2022:124].

Ethnographic literature contains information
that is considered typical for the entire population
of the Western region. It says that the owners of the
house would break the skulls brought by the male
side in the “belge” and send them to the room where
the women gathered through the girl. The girl would
then throw the skulls into cups filled with tea and
place them in front of them. After that, the relatives
of both sides would congratulate each other [Sale-
hov, 1995:54].

Research shows that from the day after the
belga, the girl who was “named” had to wear a
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kelaghay and a veil when she went out of the
house [Geybullayev, 1994:167]. This meant that
she already belonged to someone else, that she
was engaged. Moreover, after the belga ceremo-
ny, a kinship relationship was established be-
tween the boy and the girl. As in various ethno-
graphic regions of Azerbaijan, as well as among
the Azerbaijani-Turks of Georgia [Aliyev,
2012:45-46], in Ganja, the people connected by
kinship were expressed with special terms. The
boy’s relatives called the girl “gelin”. The girl’s
and the boy’s parents called each other “guda”.
The girl called the boy’s father “kayinata”, her
mother “kayinan”, her brother “kayin”, her sister
“bald1z”, and her brother’s wife “elti”. The girl’s
parents addressed the boy as “kiireken”, and his
brother as “yezne”.

According to the collected ethnographic materi-
als, in Ganja, the “big engagement” ceremony was
celebrated more lavishly. Unlike in Belga, the num-
ber of guests at the engagement ceremony was large.
During this ceremony, the groom would inform his
relatives, neighbors, and other people he knew close
to him in advance that the engagement would take
place on such and such a day of the month. That is,
it was indicated that “relatives and neighbors should
also prepare for the engagement, and those closer to
him should even decorate the “khoncha” [Javadov,
1993:92].

A large cave was built in the yard for the engage-
ment ceremony. The inside of the cave was deco-
rated, and a carpet was laid on the floor. At least 40-
50 people from both sides would participate in the
ceremony. As in other parts of Azerbaijan, as well
as among our compatriots living beyond its modern
borders, in Ganja on the engagement day the girl
would be brought an “eyebrow ring”, “earrings”,
“bracelet”, “necklace”, a colorful “pal-paltar”, as
well as khonchas filled with fruits and sweets [Ali-
yev, 2012:46], as well as “a gold-stitched tsek, gold
headscarves, a carpet” [Ganjabasarin adet-anenalari,
2022:125], etc.

The engagement ring differed from other rings
in its shape. Thus, “the bottom of the engagement
ring was flat, and the top was convex, and it was also
relatively thick and heavy. Among the people, the
engagement ring was considered a symbol of love,
spiritual affection and commitment. The engage-
ment ring was worn on the “bride’s finger” of the
left hand [Mustafayev, 1977:98]. The bride’s finger
was sometimes called the “engagement finger” or
“treasure finger”.
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According to the residents of Ganja, as in most
regions of Azerbaijan, the boy’s house would pro-
vide the meat (3-4 male goats), food, and other prod-
ucts to be used in the engagement. The boys sent to
the bride’s house would have a red kelaghai tied to
their horns, and sweets would be hung on a string
around their necks. Those who took the meat and
food to the bride’s house would be given various
gifts.

Shortly after the engagement, the bride’s fam-
ily would return the brought khoncha trays to the
groom’s house. This work was done by the bride’s
aunt. This was called “gabqaytarma” among the
population. Literature and ethnographic materials
show that in Ganja, all the trays were filled to the
extent possible. Usually, they would leave clothes
for the groom, his father, his mother, and in general,
for his closest relatives. For example: a robe, cloth,
kelaghay for women, and shirts, socks, scarves, etc.
for men. [Ganjabasarin adoat-enalari, 2022:126].

The engagement period of a boy and a girl
sometimes lasted several, even seven years. There
were certain reasons for this. The information we
get from the fairy tale “The Generous Butcher” re-
corded in Ganja also completes our idea: “Butcher
Ahmed had a cousin. They had been engaged for
seven years. Since both of their parents had died,
they could not hold their weddings in mourning”
[Ganja Folklore Anthology, 2003:239].

As in all parts of Azerbaijan, during the Novruz
holiday, a portion was brought for the girl in Gan-
ja: baklava, gogal, badamura, nuts, khonchas filled
with various sweets, a lamb with a red ribbon tied
around its neck, etc. It was of this kind.

The engaged girl was also sent various gifts on
the Eid al-Adha. In a book that contains some of the
customs and traditions of Ganja, we come across
the following information: “They buy a sheep for
the sacrifice and decorate it beautifully. They tie red
chaps on its legs, a red ribbon or tassel on its horns,
and a red belt around its waist. Some even decorate
the sheep with henna.

Early in the morning on the day of the holiday, a
close person from the groom’s house takes the deco-
rated sheep to the girl’s house. The groom’s mother
gives gifts of scarves, socks, shirts, etc. to the driver
of the car carrying the sacrifice sheep and the boy
next to him. In the girl’s house, they welcome those
who bring the sacrifice, and after slaughtering the
sheep, they wrap one of its legs (para shaqqa) in red
cloth and send it to the boy’s house” [Ganjabasarin
ad-anenalari, 2022:126-127].
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According to the elderly residents of Ganja,
bringing gifts to the engaged girl on holidays has
been a tradition for a long time and continues to this
day.

H. Sarabski wrote that during the summer,
spring, autumn holidays, and Novruz holidays, they
would buy and send a festive dress for the girl, fresh
fruit, and nuts, as well as a sheep for the Kurban
holiday. It was the duty of the boy’s house to buy
and send her clothes as long as the girl was in her
father’s house [Sarabski, 1958:100].

According to the information we received, while
the engaged girl was in her father’s house, the boys
would often visit her. These visits were considered
a sign of respect for the girl who would become a
bride.

Conclusion

The research shows that significant changes
have occurred in the customs of “girl selection”,
“elchilik” and “belge” and “nishan” ceremonies,
which are important aspects of family life in Ganja.
Thus, now, not in baths or at the fountain, but at
wedding ceremonies, folk festivals, schools, insti-
tutes, and workplaces, the boys themselves see and
choose girls and then inform their parents about
it. After that, the parents fulfill their duties and,
as before, go as messengers with the participation
of elders and elders and betroth the young people.
And engagement ceremonies, attended by relatives,
neighbors, friends, and other close people, are cel-
ebrated not in tents, but in wedding palaces.
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