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HISTORY OF SETTLEMENT AND ETHNIC COMPOSITION
OF THE KYRGYZ ON THE TERRITORY OF MODERN UZBEKISTAN
(Andijan, Namangan, Fergana regions)

Abstract. The scientific article discusses data on Kyrgyz people living outside the territory of Kyr-
gyzstan in the Republic of Uzbekistan. Their localization, distribution and settlement areas of the Kyrgyz
in the Ferghana Valley, tribal composition, material and spiritual cultures are studied. For the analysis,
scientific, scientific and statistical materials were used on the number and settlement of Kyrgyz in the
Ferghana Valley. Ethnocultural ties of the Kyrgyz people with other Turkic-speaking peoples have also
been studied.

The article examines historical data about Kyrgyz living outside the territory of Kyrgyzstan, including
in neighboring Uzbekistan. This work examines the localization of the Kyrgyz, their areas of distribution
in the Fergana Valley, tribal composition, material and spiritual culture of the ancient people. The terri-
tory of the Fergana Valley, which is currently under the jurisdiction of independent states (Kyrgyzstan,
Uzbekistan, Tajikistan), has been known since ancient times under the additional name “Golden Val-
ley” The history, culture, language of the Kyrgyz and Kyrgyz ethnic group and other features are closely
related to the population and culture of the Fergana Valley. It is known that the Kyrgyz have lived in the
valley, its foothills and mountainous areas since time immemorial. Some historical sources and works of
researchers indicate that the Kyrgyz inhabited the Fergana Valley and surrounding areas in the 10th-11th
centuries. AD It should be noted that the Kyrgyz have long lived in the Fergana Valley and its foothills.
An example of this, along with historical sources, can be toponymic names associated with the names
(ethnotoponyms) of Kyrgyz tribes and clans, which are quite densely populated in the region. In general,
to date, comprehensive studies of the ethnic history, ethnogenesis, ethnic culture, language, material
and spiritual culture of the Kyrgyz living in Uzbekistan have not been carried out. For the analysis,
scientific, scientific and statistical materials on the number and settlement of the Kyrgyz in the Fergana
Valley were used. The ethnocultural ties of the Kyrgyz people with other Turkic-speaking peoples have
also been studied.

Key words: Kyrgyz, Ferghana Valley, statistics, Soviet power, Kyrgyz tribes, ethnos, right wing, left
wing, Bulgachi (ichkiliki)
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KbIpFbi3AapAbIH, Ka3ipri ©36eKcTaH TeppUTOPUSICbIHAAFbI
(9HakaH, HamanraH, ®epfaHa 06AbICTapbl) KOHbICTaHY TapUXbl
)KOHEe 3THMKAABIK KYpambl

AHaatna: Makanapaa KbIpFbl3cTaH ayMarblHaH ThIC >KEpAE, OHbIH illiHAe Keplli ©36ekcTaHaa
TypaTbiH KbIPFbI3AAP TypaAbl TapuxmM AEPeKTep KapacTblpblAFaH. byA eHOekTe KbIpFbi3AapAbIH
xepciHaeyi, orapabiH DepraHa aAkabOblHAAFbl TapaAy anMakTapbl, TalMaAblK, Kypambl, €XKEeAri
XaAbIKTbIH, MaTEPMAAADBIK XKOHE PYXaHW MOAEHUETI 3epPTTEACAI.

Kasipri TaHaa Tayeacis mMemaekeTTepaid (KbiprbidctaH, ©36ekcTaH, ToXikCTaH) Ky3blpblHAAFbI
depraHa aAKabblHbIH, ayMarbl €XXEAAEH «AATbIH aAKarn» KOCbIMLLA aTaybiMeH OeAriAi. KpipfFbi3 xoHe
KbIPFbI3 3THOCbIHbIH, TapuXbl, MOAEHUETI, TiAl XXoHe 6acka aa epekiueAiktepi DepraHa aAKaOblHbIH
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XaAKbl MEH MOAEHMETIMEH Tblfbl3 0OalAaHbICTbl. KbIPFbI3AAp €XEeAAEH aAKanTa, OHbIH eTeriHAe,
TayAbl arMaKkTapAa MekeH eTkeHi 6eariai. Kenbip Tapuxym AEpeKKe3Aep MeH 3epTTeylliAepAiH
eHbekTepiHAE KbIpFbi3AapAbiH (DepraHa aHFapbl MEH OHbIH, MaHbIHAAFbl ariMakTapAbl coHay 10-11
FacblpAapAa MeKeHAEereHi anTblAaabl. AMTa KeTy Kepek, KblpFbidaap exeaseH DepraHa aakabbiHAQ
>K&HE OHbIH eTeriHae emip cypreH. byFaH Tapuxu AepekkesAepMeH KaTap eAkeae Oipliama TbiFbl3
KOHbICTAHFaH KbIPFbI3 TAlMNaAapbl MEH PYAApPbIHbIH, aTayAapbIMeH (3THOTOMOHUMAEPiIMEH) BalAQHbICTbI
TOMOHUMMKAABIK, aTayAapAbl KeATipyre 6oAaAbl. YKaArmbl, OCbl KyHre AeriH ©306ekcTaHaa TypaTtbiH
KbIPFbI3AAPABIH 3THMKAAbIK, TapWXblH, 3THOrEHe3iH, 3THWMKAAbIK, MOAEHMETIH, TiAiH, MaTepUaAAbIK,
YK&HEe pyXaHU MBAEHMETIH >KaH-KaKTbl 3ePTTeY >KYMbICTapbl XYPrisiAreH oK. Tasaay ywiH PepraHa
aAKaBObIHAAFbI KbIPFbI3AAPAbIH CaHbl MEH KOHbICTAHYbl TYPaAb! FbIAbIMUI, FbIABIMU YKOHE CTAaTUCTUKAADIK,
MaTepuansap naaasaHbiasbl. KbIpFbi3 XaAKbIHbIH 6acka TypKi TIAAEC XaAbIKTapMeH 3THOMBAEHU
GanAaHbICTapbl AQ 3ePTTEAAI.

KiAT ce3aep: kbipFbizpaap, MepraHa aMarbl, CTAaTUCTUKA, KEHECTIK GMAIK, KbIPHbI3 TarnaAapbl,
3THOC, OH KaHaT, COA KaHaT, 6yAraiubl (ilLKiAikTep)

Cianteme ywin: Kapataee O.K., KaapbipoB A.T. KbiprbizaapAblH — Kasipri  ©36ekcraH
TEePPUTOPUSICHIHAAFbI (DHAIXKaH, HamaHraH, MepraHa 06AbICTapbl) KOHbICTAHY TAPUXbl XKOHE 3THUKAADIK,
Kypambl // Kaszak Tapuxbl 3AEKTPOHAbI FbIAbIMM >KYpHaAbl. 2024. T. 182. No 2. 7-13-66. (aFblALIbIH
TiniHae.). DOI: https://doi.org/10.62183/2024-2-2-4-13

Introduction

Among the current issues in Kyrgyz studies, it is
important to clarify the social and economic status
of Kyrgyz people residing in neighboring countries
(China, Uzbekistan, Tajikistan, Afghanistan,
Kazakhstan, and others) due to historical and
political events, their resettlement, and tribal
composition today. It should be noted that Kyrgyz
people have lived in these territories (including
the territories of the CIS countries that emerged
in 1991) since ancient times. The reason Kyrgyz
people remain in the territories of these countries
lies in various political circumstances. The main
reasons for the division of Kyrgyz people need to be
considered in two stages: first, in the second half of
the 19th century, according to the Russian Chinese
(Qin Dynasty: 1644-1912) and Russian British
border treaties, part of the Kyrgyz people remained
in the territory of Afghanistan, which was under
the protectorate of China (Qin) and Great Britain.
In addition, the territories of Sarykol (Murgab),
Zherge-Tal were part of the Bukhara Emirate. The
centuries-old nomads of the Kyrgyz, the roads to
the main pastures and wintering, have overlapped,
influencing the economic way of life that has
evolved over centuries.

The second stage took place in the 1920s-1930s
of the 20th century under Soviet rule (the Provisional
Government of the Russian Empire initiated this
process in 1917 — O.K.). As a result of clarifying the
national-territorial boundaries in Central Asia, part
of the Kyrgyz people, who lived within the Russian
Empire and the former Bukhara Emirate, remained
within the newly formed Uzbek, Tajik, and Kazakh
autonomous republics, and later within the territories

of union republics (initially ASSRs, autonomous
regions). These actions were the result of the Soviet
state’s policy to create national-administrative
systems to manage the fragmented national-cultural
and linguistic characteristics of the peoples living in
the Central Asian region.

As a result of the reforms of national-territorial
division, vast territories where Kyrgyz people have
long resided came under the jurisdiction (national-
administrative entities) of the aforementioned
republics.

Recently, both electronic and print media have
started using the term “ethnic Kyrgyz” to refer to
Kyrgyz people who have been living in neighboring
countries since ancient times and have remained
there due to historical circumstances. Unfortunately,
we see and hear that this ethno-social term is
currently being used by government officials at an
official level. This term has an incorrect definition
and is far from being scientifically accurate from an
ethnopsychological perspective.

The category of “ethnic Kyrgyz” can also include
compatriots who have moved from Kyrgyzstan to
other countries such as Turkey, Germany, Russia, the
United States, Italy, and others, and those who have
become citizens of these countries. For example,
Kyrgyz people living in the Van region of Turkey
can be called “ethnic Kyrgyz” because in 1982 they
were forced to relocate from their previous places
of residence in Afghanistan to another country. It
is worth noting that there are over 20,000 Kyrgyz
people living in Chicago (USA) alone, who can also
be classified as “ethnic Kyrgyz”.

The Fergana Valley, which is currently under
the jurisdiction of independent states (Kyrgyzstan,
Uzbekistan, Tajikistan), has long been known by
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the additional name “Golden Valley.” The Fergana
Valley, the jewel of Central Asia, is one of the
regions in Asia where the most ancient people
lived, civilizations developed, and various cultural
centers flourished. This region is renowned for
its high level of development of sedentary, semi-
nomadic, and nomadic cultures, where humans
mastered mountain ranges, water-rich foothills,
fertile lands, and utilized pastures for livestock.
The history of the valley spans centuries, during
which it absorbed numerous layers of different
cultures, including urban, semi-sedentary,
nomadic, etc., where economic-cultural, trade-
economic, and linguistic ties of tribes and peoples
closely developed. The cities and settlements
in the region became major trade, cultural, and
economic centers, linking the West and the East.
It was the Fergana Valley that united branches
of the Great Silk Road, connecting Eastern and
Western civilizations. The valley, known as the
“pearl of Central Asia,” has long been famous for
Indo-European (Iranian, Hindi), Turkic-Mongolian
languages and has been one of the main centers of
cultural blending (Islamic, Buddhist, Christian,
etc.). Various ethnic groups migrated from different
regions to the valley, where relative peace and
dominance prevailed. As a result, in the 19th and
early 20th centuries, the population growth of the
Fergana Valley, along with various ethnic groups,
contributed to an increase in population density
(see: Gubaeva, 2004: 3-4).

The territory of the Fergana Valley covers 22,000
square kilometers, including the foothills — 80,000
square kilometers. The valley has an elliptical shape
and, as is known, reaches 300 square kilometers
in length and 170 square kilometers in width. The
Fergana Valley is surrounded by the Chatkal and
Kuramin ranges from the northwest, the Fergana
range from the northeast, the Alai and Turkestan
ranges from the south. On the western side, a plain
road, which could lead to other regions of Central
Asia, is currently framed by the Kayrak-Kum canal
(“Khujand Gates”) and extends to the Ach-Talaa
area (Hungry Steppe).

“Most of the other roads connecting the valley
to the outside world pass through the mountains,
mountain passes. The territory of the valley is
mainly flat, consisting of surrounding mountains,
the height of which reaches 6 thousand meters.
Politically, economically, and culturally developed
since time immemorial, the Fergana Valley has
been divided between three countries (Kyrgyzstan,
Uzbekistan, Tajikistan) since the first quarter of the

20th century (1924-1926/27), in terms of national-
cultural, linguistic characteristics.”

“At present, the Fergana Valley is one of the
most densely populated regions not only in Central
Asia but also in the world. The population of the
region is mainly engaged in agriculture, animal
husbandry in the mountains and foothills, as well
as farming. The major ethnic groups comprising the
majority of the Fergana region are Kyrgyz, Uzbeks,
Tajiks, Russian-speaking peoples, followed by
Tatars, Uyghurs, Central Asian Turks, and Central
Asian Roma (Luli). It is known that almost all the
population adheres to the Sunni orientation of Islam
(Hanafi madhhab). It can be noted that in the ethnic
history and culture of the population of the Fergana
Valley, geographically separated from other regions
of Central Asia, certain characteristics have been
formed.”

“The history, culture, language of the Kyrgyz
people, and other characteristics are closely
connected with the population and culture of the
Fergana Valley. It is known that Kyrgyz people
have been living in the valley, its foothills, and
mountainous areas since ancient times. The history
and culture of the state and the peoples inhabiting
the region are widely reflected in historical sources,
as well as in the works of authors from the Middle
Ages and modern times. It is known to science that
foreign and domestic historians show a constant
interest in the history of the region. The Kyrgyz
people began to be mentioned in the 9th-10th
centuries within Central Asia. Some rare written
sources contain information about the Kyrgyz and
neighboring peoples and tribes.”

“The Kyrgyz people have long inhabited the
cities and villages of Maverannahr (the region
between the Syr Darya and Amu Darya rivers)
and had close trade ties with the local population.
They (the Kyrgyz) obtained clothing, fabrics, and
agricultural goods necessary for farming, while the
settled population provided them with livestock,
animal products, meat and dairy products, leather,
and other supplies. The Kyrgyz began to inhabit and
settle the steppe regions of Central Asia (the region
between the two rivers) in the 6th century AD during
the Western Turkic Khaganate, and later during the
Uyghur and Turgesh Khaganates (see: Ethnic Atlas
of Uzbekistan, 2002: 140-142).”

Materials and methods

Some historical sources and works of researchers
indicate that the Kyrgyz inhabited the Fergana Valley
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and surrounding areas in the 10th-11th centuries AD.
In the medieval geographical written source of 982
AD in Farsi “Kitab Hudud al- ‘alam min al-Mashrik
ila-al-Maghrib” (“Borders of the World from East to
West”), written by an unknown (anonymous) author,
a special section is devoted to the Kyrgyz (“On the
territory inhabited by the Kyrgyz” — 176 pages).
In information about neighboring peoples (Chigil,
Yagma, Karluks, Kesim, Tuhsi, etc.), the Kyrgyz
are mentioned 11 times. In such cities and towns as
Osh, Uzgen, Aksy, Hokand (Kokon), Kubasai, along
with these peoples, the residence of the Kyrgyz
is described (MIKK, 1973, “Hudud al-alam.” S.
41-45). Al-Marwazi wrote that the Kyrgyz lived
in the XI century. in the East Tengir mountainous
regions (Karaev, 1968:55). Al-Marwazi noted in
his memoirs that “the Kyrgyz stopped burning the
bodies of the dead after they became neighbors
with the Muslim world. They believed that burning
human bodies purifies the deceased.” Therefore, the
Kyrgyz became neighbors with Muslims after the
year 840 (see: Karaev, 1968: 54).”

The map drawn by al Idrisi also gives very
interesting information about the territories in which
the Kyrgyz are located. In al-Marvazi Tabai’s work
“al-khayvan” (“The Animal World”), written in
1120, he writes that the Kyrgyz were located south
of the Kimaks, and the Yagmas and Khallukhi
(Karluks) were located to the west. The chronicles
of the Tang Dynasty of 843 describe successful
military campaigns of the Kyrgyz in East Turkestan,
attacks on the territory of the Tang state (China)
called Anxi and Beitin (Malyavkin, 1974: 37, 116).
These historical evidence also show that Kyrgyz
people began to settle in the territory of modern
Kyrgyzstan. The cities of Osh, Andukan (Andijan),
Uzgen, Aksykent, Kuvasay and others, located in
the Fergana Valley, population data and economy
of the region are described in detail in the works of
authors of the Middle Ages (see: KKTB, Bishkek,
2002, books I-1I1)

“There is abundant information about the
population of the region during the Mongol
conquests and in later times. The works of Muslim
authors were written with consideration of religion,
its spread, and designated the population solely
by the term ‘Muslims.” Zahir-ud-Din Muhammad
Babur, in his ‘Baburnama,’ wrote that to the east of
Andijan, between the Fergana Valley and Kashgar,
lived 5-6 thousand families who called themselves
‘Chogorok,” ‘Chogrok.” Among their large horned
livestock, the Chogoroks kept sheep and yaks
(kotos). At that time, only the Kyrgyz in Central Asia

kept yaks. This indicates that the Kyrgyz lived in the
Fergana Valley. Babur (Zahir-ud-Din Muhammad),
who gathered an army against the invading nomadic
Uzbeks (Shaybanids), who had overthrown the
Timurid state from the Desht-i-Kipchak, received
20,000 sheep and 1,500 horses from the Kyrgyz.
Chogoroks are known today as part of the Teiit and
Kesek tribes living in the territory of Kyrgyzstan,
and among the Kyrgyz living in the Tashkurgan
Autonomous Region of the People’s Republic of
China.”

“In the work ‘Tarikh-i Rashidi’ (describing
events of 1451), by Mirza Muhammad Haydar,
information about the tribes Barin, Bulgachi,
Choros, and others of the Fergana Valley is reflected.
Baaryn is the tribe of the right wing of the Kyrgyz,
Bulgachi or Bulgachylar is the name of the Kyrgyz
tribal association Ichkilikov, and Choro(s) is the
name of a large tribe in the Kyrgyz Sayak tribe. In
‘Majmu at-Tavarikh’ by Saif ad-Din Aksikenti (16th
century), information is provided about the tribal
groups of the Kyrgyz, about the right and left wings
and about Ichkiliks (Bulgachi). The genealogical
gap mentioned in that era fully coincides with
the genealogical tree of modern Kyrgyz. Firstly,
the tribal groups of the right wing, left wing, and
Ichkiliks, built on a dual system, stemmed from
the military and economic needs (see: Karataev
O. Kyrgyz Dictionary of Ethnonyms. Bishkek:
2003). Mass migrations of Kyrgyz from Eastern
Turkestan, now the northern regions of Kyrgyzstan,
to the Fergana region and further to the Tashkent
region, occurred due to pressure from the Dzungar
Khanate (1635-1773/75) (see Gubaeva, 1983:83). It
is likely that after these events, the relative number
of Kyrgyz living in the region sharply increased.
It is necessary to note that the Kyrgyz have long
lived in the Fergana Valley and its foothills. As an
example, along with historical sources, toponymic
names associated with the names (ethnotoponyms)
of Kyrgyz tribes and clans, which are quite densely
scattered in the region, can serve as evidence.

Studies of the population history of the region
can be mainly divided into four phases. 1. Joining
the Russian Empire at the end of the 18th century. —
60 XIX century; 2. Study of the Fergana Valley in
the 60s of the XIX century. before 1917 3. Research
work in Soviet period; 4. Research work after
independence. These data are largely based on the
results of statistics and censuses of the population
of Central Asia, including the Fergana Valley,
conducted at one time by government institutions of
the Russian Empire and the period of Soviet power.
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Discussion

During the era of great geographical
discoveries, foreigners’ interest in Central Asia,
including the Fergana Valley, began to grow. Their
interest was linked to the region’s population,
traditional culture, languages, location, and so
on. In 1812, Indian official Mir Izzetullah, who
visited the Khanate of Kokand at the request of
the British William Moorcroft, provided detailed
information about the Fergana Valley. The author
considers Osh and its surrounding areas as the
residence of the Kyrgyz, Aravan as the residence
of the mountain Tajiks, who were resettled from
Badakhshan, Andijan district (Min-Tepe) as the
residence of Kipchaks and Turks, and Kuvasay as
the residence of Kyrgyz and Kalmyks (Gubaeva,
2004: 7). The ethnic composition of the valley’s
population at that time was extremely diverse. For
example, in the third quarter of the 18th century,
the Dzungar Khanate collapsed, and the surviving
Kalmyks began seeking refuge in Central Asia,
particularly in the direction of Fergana. As a result
of military clashes, some Kalmyks were displaced,
while others settled down (History of the Peoples
of Uzbekistan. — Tashkent, 1947. Vol. 11.-P.131).
Mass migrations of Karakalpaks to the Fergana
Valley occurred due to civil wars and famine in
the Khanate of Khiva. Additionally, in the 17th-
18th centuries, mountain Tajiks from Badakhshan
began to migrate to the Fergana Valley. The main
reasons for this were internal conflicts among the
khans of Mountain Badakhshan and famine.

Geographical, historical-ethnographic, linguis-
tic (language) study of the region’s population was
initiated during Tsarist Russia. Local authorities
of the Russian Empire began to conduct statistical
studies and clarify the boundaries of the region. Sta-
tistical committees recorded on the population data
of the region, national, tribal composition, etc. in
such written sources as: “Materials for the Statis-
tics of the Turkestan Region. Yearbook,” “Yearbook
of the Fergana Region,” “Statistical Overviews of
the Fergana Region,” “Materials for the Statistical
Description of the Fergana Region,” “List of Settle-
ments in the Fergana Valley,” and drew maps re-
flecting the population’s settlement areas. Explorer
Nikolay Potanin, who accompanied envoys from
the Khanate of Kokand from St. Petersburg in 1829,
provided reliable information about the population
and economy of the region (Gubaeva, 2004: 8). Un-

fortunately, the overwhelming majority of data from
this era were empirical, and the authors had little
knowledge about the language or history of the re-
gion’s population.

The works of V.V. Velyaminov-Zernov on the
study of the territory were raised to a new level.
In these studies, a careful approach was used
to accurately study the political and economic
situation, economy, and economic structure of the
territory. Research is aimed at studying the economic
potential of the region, which will create new goods
for capitalist entreprencurs of the Russian Empire,
and they, in turn, will use raw materials and cheap
labor. In the main works devoted to the study of
Central Asia, including the Fergana Valley, one
can add studies by famous authors such as: A. F.
Middendorf, A. P. Fedchenko, N. A. Severtsova, 1.
V. Mushketova, N. A. Aristov, A. V. Bunyakovsky,
A. Z. Validov, A. L. Kun, P. E. Kuznetsov, A. A.
Kushakevich, N. S. Lykoshina, A. I. Maksheev, V.
P. Nalivkin, V.A. Parfentyev, N.F. Sitnyakovsky,
A.P. Khoroshkhin and others. The works of these
researchers reflect data on the Kyrgyz of the
Fergana region: generic names, their composition,
location, economic structure. It is known that most
of this information was published in the collections
“Vestnik”, “Proceedings”, “Notes” of the “Russian
Geographical Society” (RGO). In particular, it
should be noted the work of N.F. Sitnyakovsky
about the Kyrgyz living in the eastern part of the
Fergana region (“Enumeration of some clans of
the Kyrgyz living in the eastern part of the Fergana
region”, 1898). The researcher provided work
supplemented by significant information about the
tribal composition and settlement of the Kyrgyz.
In addition, it is necessary to note the article by
N.S. Lykoshin, which provides information on the
Chapkulluk (Chapkyldyk) volost of the Khojent
district of the Samarkand region. The author wrote
about the relationships of the Kyrgyz people residing
inthe volost (administrative unit) of Chapkulluk (the
name of the Kyrgyz tribe Chapkildyk), populated
by Kyrgyz, regarding their forced resettlement
(Samarkand, 1906). V.P. Nalivkin, along with his
wife M. Nalivkina, who extensively studied Central
Asia, provided information about the -culture,
language, economic structure, social relations, and
religious situation of the settled population of the
Fergana Valley in their work “Essays on the Life of
Indigenous Women in the Fergana Valley” (Kazan,
1886).
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Results

The authors note that they observed a process of
Turkicization among the local Tajiks (Sarts). The
Kyrgyz people living in the foothills of the Fergana
Valley continued to lead a nomadic lifestyle. In the
section “Roof of the World” translated into Russian
in the work of British Sir Thomas Edward Gordon,
it is recounted that in Kyzyl-Arte of the Pamirs,
there were 1000 families of Kyrgyz and Kipchaks
(Kyrgyz-Kipchaks — O.K.), who had migrated
from Fergana seven years ago (Gubaeva, 2004:
16). French anthropologist and ethnographer C.
Ujfalvy in 1876-1877, alongside Kazakhs, Tajiks,
nomadic Uzbeks, and Karakalpaks, wrote about the
Kyrgyz. He also provided data on the settlement
of sedentary and semi-nomadic populations. At
that time, Fergana Kyrgyz lived in the territories
of Osh, Andijan, Namangan, Kokand, Margilan,
Skobelev (Fergana), and Khujand districts of the
Fergana, Syr-Darya regions of Turkestan General-
Governorship.

Ethnographic data on the population and the Ky-
rgyz people of the Khodjent district of the Samar-
kand region is covered in the work of L.I. Zarubin:
“The Population of the Samarkand Region: Its Size,
Ethnographic Composition, and Territorial Distri-
bution.” 1t is known that part of the territory of the
Hodgental County by geographical features is inc-
luded in the Fergana Valley. In Khodjenski county,
Kyrgyz people lived in the counties of Chapkulluk
(Chepprok), Bokso, Sibirgi, etc. Scientific work
“Clan Division of the Kyrgyz” by the famous Ky-
rgyz state and political figure Abdykerim Sydykov,
published in 1927 in Tashkent, has not lost its re-
levance for historical science and today (Sydykov,
1925: 3-25). The Russian Institute of Statistics and
Statistics has published a new book on Kyrgyz
Kyrgyz Society. The author cites the genealogical
discrepancies of the Kyrgyz, gives exact data on the
distribution area of their distribution, and writes that
in the territories outside the Kyrgyz ASSR there are
more than 350,000 Kyrgyz (China, Afghanistan).
The Afghan side scholar named the Kyrgyz living
in Sarykol (Murghab), Afghanistan (see Sydykov,
1925/1927: 273-274). The Afghan side is Afghanis-
tan. It is worth mentioning the studies on the his-
tory, ethnography of Kyrgyz, conducted by one of
the first Kyrgyz historians-writers Belek Soltonoev
(Soltonoev, 2003: 423). Population of Fergana val-
ley, economic system, social relations of Kyrgyz
XIX century. Studied in scientific works K. Usen-
bayeva, V. M. Flat, K. S. Moldokazemova, B. M.

Zhumabayeva, T. Kenensarieva, A. Bedelbaeva and
others.

After the Central Asian peoples became part of
the Russian Empire, a new Russian system of ad-
ministration was introduced in the territory. Sta-
tistical censuses of the settled, semi-nomadic, and
nomadic population were carried out, the tax sys-
tem, the use of land and water, and pasture use were
streamlined, and villages began to be created. Impe-
rial officials paid attention to the ethnic composition
of the living population and conducted special cen-
suses to determine the exact national composition.
In 1897, the first population census was conducted
in the Russian Empire and the Turkestan General
Government. In the foothills of the Fergana region
of Russian Turkestan at the end of the 19th century.
— early 20th century 423 thousand 639 Kyrgyz lived
(see: Materials on the characteristics of the national
economy in Turkestan...1911:62).

Following the recommendation of linguists, the
population of Turkestan was surveyed by linguistic
features rather than by ethnicity. There were several
errors made in these statistical surveys. Obviously,
in the historical conditions of Turkestan at that time
it was difficult to determine national characteris-
tics in relation to linguistic characteristics. It was
especially difficult to clarify the ethnic differences
between the Sarts and the Uzbeks, as well as some
Farsi (Tajik) language groups. In the XVIII-XIX
centuries. in the Fergana Valley, the number of Ta-
jiks grew due to external migration, which led to the
problem of separating their Turkified part from the
settled Sarts (see: Abashidze, 2004: 58). In addition
to the Kyrgyz, Sarts (788 thousand), Uzbeks (153
thousand), Turks (260 thousand), Karakalpaks, Kip-
chaks, Kashkars, Tajiks, and Mongols lived in the
Fergana Valley. The number of Fergana Kyrgyz, ac-
cording to one source, was 202 thousand people: in
research by K.K. Palena — 423 thousand, according
to N.V. Turchaninov — 259 thousand. Eight peoples
are most clearly distinguished: Sarts, Kara-Kyrgyz,
Turkic-Tatars (Central Asian Turks — O.K.), Uz-
beks, Kipchaks, Karakalpaks , Kashkars, Tajiks,
who made up the population of the Fergana region
in 1904. Due to errors made in statistical work, the
results of the census of that time were constantly
changing. For example, the statistics of that time
were characterized by the fact that the number of
Fergana Kyrgyz “grew”, and according to some data
“decreased”. The publishing house “Yearbook of
the Fergana Region” in the first issue of 1901 pro-
vides the relevant statistical data for 1899. Accord-
ing to these data, 50% of the total population of the
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Fergana Valley are Sarts, 11% Tajiks, 300 thousand
Kara-Kyrgyz (Kyrgyz), 170 thousand Kashkars, etc.
(Abashin, 2004: 61-62).

In 1924, the “Statistical Yearbook 1917-
1923” was published. Statistical Department of
the Turkestan SSR. The head of the management
department, I.P. Magidovich, provided compre-
hensive information on the national composition
of the population of Fergana. It describes the in-
tegration into the data of the population of the no-
madic volosts of Namangan and Andijan districts,
which were not previously included in the survey.
When clarifying the situation on the population of
Osh district, data from the settlement commission
(Resettlement Administration) for 1911 and 1913
were used. I.P. Magidovich, based on the available
accurate data, writes: “... the Karakyrgyz (Kyrgyz)
retained the purity of their blood, since they lived
in high mountains away from others.” The author
indicates the tribal composition of the Kyrgyz, the
right and left wing (thirty sons), the Ichkilik tribal
group, the total number of Kyrgyz in relation to
the tribal groups (Abashin, 2004: 73-74). In 1897,
according to the census of the Namangan district
(rural population), the Turkic-speaking Sarts were
58.0%, Tajiks — 18.55%, Kyrgyz — 7.17%, accord-
ing to data for 1904, the population speaking the
Sart language was 63.38 %, Kyrgyz — 21.46%.
These data were obtained after including the Arym,
Chatkal, and Suusamyr districts. The number of
Kyrgyz in the district in 1897-1904. increased by
59 thousand people (Bushkov, Zotova, 2004: 115-
116). The Namangan district included the volosts
of Arym, Bagysh, Kyzyl-Dzhar, Kyrk-Uul, Saruu,
Suusamyr, Chatkal, Bayastan, Kutluk-Seit, which
at that time were inhabited mainly by Kyrgyz. Be-
tween 1904 and 1911, data on the ethnic compo-
sition of the population of the Fergana region be-
came more accurate, indicating an improvement in
the quality of work of state statistical institutions.

The ethnic affiliation of “Kyrgyz-Kipchaks” and
“Kulan-Kipchaks,” as well as their differences, need
clarification. Numerous mentions of the Kipchaks,
who inhabited the Fergana Valley, can be found in
historical sources as well as in subsequent statistical
compilations. Their total number in statistical
collections ranges from 40 to 60 thousand. L.P.
Magidovich in his work warns against ethnic mixing
of the Ferghana Kipchaks with the Kyrgyz and
Karakalpaks. The Kipchaks in the Fergana Valley
“constantly emphasized that they were different
from the Kyrgyz and Uzbeks.” The researcher notes
the special role of the Kipchaks in the Kokand
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Khanate (Magidovich, 1924: 43-45)". These
Kipchaks (Kulan-Kipchaks) were mainly engaged
in cattle breeding, some of them moved to sedentary
life, and some lived the life of a cattle breeder. The
Kipchaks lived mainly near cities and populated
areas. Kulan-Kipchaks, in contrast to the “Kyrgyz-
Kipchaks,” moved from Desht-i-Kipchak (from the
middle reaches of the Syr Darya) to the Fergana
Valley in the 16th-17th centuries and were migrants,
a nomadic ethnic group. All of them were in the first
quarter In the 20th century, during the first census
and establishment of borders, they were registered
by the authorities as “Uzbeks,” after which they
were included in the Uzbeks. Currently, it is known
that the bulk of the representatives of the Kyrgyz
tribes in the Fergana Valley (on the Uzbek side) are
representatives of the Kipchak tribe.

The Kyrgyz tribe “Kipchak™ call themselves
«Kyrgyz-Kipchaks». The endoethnonym term
“Kyrgyz-Kipchak™ is used by representatives of
the Kyrgyz tribe Kipchak to distinguish themselves
from the “Kulan-Kipchak” nomadic Uzbeks who
switched to a sedentary lifestyle from Desht-i-
Kipchak. Kyrgyz-Kipchaks are one of the largest
Kyrgyz tribes that became part of the Kyrgyz ethnic
group around the 10th century.

Representatives of this genus are found among
the Kyrgyz people who currently live in the People’s
Republic of China, Tajikistan (Murghab, Zherge-
Tal), northern Afghanistan (Wakhan corridor), and
the Kyrgyz of Chui, Batken, Jalal-Abad, and Osh
oblasts of the Kyrgyz Republic. [.M.Zarubin in his
statistical work “List of nationalities of Turkestam
Territory” (Zarubin, 1925:1925) (Zarubin, 1925:5)
specified ethnic differences of Kyrgyz from Kazakhs
and noted that ethnic self-consciousness of Kyrgyz
in comparison with neighboring Kazakhs takes
a very strong place. But the Kuramins?, being an

! Note: We are referring to the Kulan-Kipchaks, who
achieved political dominance in the Khanate of Kokand for
several years. — O.K.

2 The Kuramins. The Kuramins, who inhabited the Angren
Oasis, trace their origins to the tribes of the senior and middle
zhuz of the Kazakhs. In the 17th-18th centuries, they settled in the
territory of the modern district. The settlement of the Kuramins,
the economy of the migrants, and some of their differences
from the local ethnic environment are reflected in the works of
N.A. Aristov. The Kuramins who resettled in the Fergana Valley
consist of tribes such as Kerait, Zhalaiyr, Zhapalak, Toru Aygir,
Kara Chapkan, Chuvadak (Chuldak), Alchyn, Uyshun, Besh-
Kalyn (Taz), Karashyrak (Karashyyrak), and others. Among
these tribes, the Zhalaiyr were the most influential. Almost all
of the mentioned tribes among the Kuramins have parallels in
Kyrgyz ethnonyms. Some researchers (A.P. Okladnikov and
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independent ethnos living in neighboring settlements
with the Kyrgyz, have retained their ethnic identity
weakly. The author reports that there are more
than 126 thousand Kyrgyz living in Osh district.
This source of information does not correspond to
the data of previous statistical compilations on the
number of Kyrgyz people of 127.5 thousand people.
This indicates that after the establishment of Soviet
power, statistical data began to be provided more
accurately. It should be noted that the data presented
above does not include about Kyrgyz people who
live in the Andijan and Namangan, Margilan and
Khujand regions. It is obvious that during the
“census” in the Fergana region and other regions
of Central Asia, some large ethnic groups were
eliminated, and the names of small ethnic groups
turned into the main national names. For example, at
the kurultai held in Tashkent in 1921, the ethnonym
“Uighurs” was restored as the name of the people,
while the Turkic-Persian-speaking Sarts, who made
up a significant part of the population of Fergana,
then the Kuramins, Kipchaks, Kashkars (immigrants
from East Turkestan), Karakalpaks , Arabs,
and some Tajiks were forced to accept the exo-
ethnonym “Uzbeks” and forget their language and
culture. The researcher of Central Asia V. Mallitsky
wrote about the actions to assign a new name to
the settled population speaking the Turkic-Farsi
language. He noted that this movement “was led by
the Samarkand intellectual figure S. Lapin.” “Under
the activities of the intelligent S. Lapin in 1890, the
name “‘sart” is not mentioned in official documents
in Samarkand.” Therefore, the opinion of naming
the population with the term “Uzbek” began to gain
wide acceptance as early as the beginning of the
20th century (see: Abashin, 2004: 83-84). In 1926,
alongside the clarification of national boundaries,
the All-Union Population Census was conducted in
the USSR. In Central Asia, including the Fergana
region, a new ethno-cultural policy began to be
implemented. According to the 1926 census data,

others) connect the eastern origin of the ethnonym “Kuramins”
with ancient Turkic times. Runic inscriptions found in the
territory inhabited by this tribe also illustrate this. Descendants
of this ancient lineage under the name “kuramsha — kuramchi”
have survived as part of the Buryats of the Ekhirit-Bulagat
district. Researcher T.A. Bertagaev notes in his studies that
the origin of the Kurams belongs to the circle of Mongolian-
speaking tribes and defines the meaning of “kura — kh — khura
— kh” as “gathering”, “uniting”. Khuramsha — kuramcha; —
chin; — cha — shan; — sha; — a member of the chin in Mongolian
languages defines occupation, movement. The word “kurama”
is known as the name of clans within the Kyrgyz tribes Solto,
Teiyit.

there were 327 thousand Kipchaks (Kulan-Kipchaks
and others) living in the Fergana Valley. Historian
and ethnographer K.Sh. Shaniyazov wrote that the
inclusion of the Kipchaks into the newly formed
Uzbek nation was a very complex process (see:
Shaniyazov, 1974: 68). Presumably, the renowned
ethnographer and Turkologist K. Sh. Shaniyazov
includes Kyrgyz-Kipchaks, Karakalpaks, and other
tribes among the Kulan-Kipchaks.

According to the same census data from 1926
in the Uzbek SSR (established in 1924), there were
58,960 Kyrgyz residing in the Andijan, Fergana,
and Namangan regions, of which 58,768 Kyrgyz
lived in rural areas (Abdullaecv, Atakhanov, 2014:
2). Onomastic data also contribute to sources that
accurately reflect the historical situation. In the
toponymy of the Fergana Valley, Kyrgyz names of
large tribes, smaller clans, and groups are widely
spread. In the statistical work “List of Settlements of
Fergana” (Skobelev, 1909: 34,35,52,53... and other
pages), settlements, villages inhabited by Kyrgyz,
and the number of inhabitants in each village are
clearly indicated. A wealth of precise information is
also available in the works of the renowned expert
on the ethnography of Fergana, S.S. Gubaeva. The
distribution of Kyrgyz throughout the Fergana
Valley was localized. On the northern and eastern
sides of the valley lived tribes from the right
and left wings, while on the southern side were
representatives of the tribal group of Ichkilikovs
(Gubaeva, 1983, 84). These included: Basyz,
Munduz, Saruu, Chon Bagysh, Kitay; tribes of
the right wing: Jediger, Bagysh, Mongol, Sayak;
groups of the Adigin tribe (Bargy, Boru, Joru, Kara
Bagysh, Sarty) and Mungushi inhabited the eastern
part of the valley. The tribal group of Ichkilikovs
consisted of Kypchak, Naiman, Teiyit, Kesek,
Toolos, Zhookesek, Kandy, Boston, Noygut, Avat,
Orgu. In the volosts of Chapkildyk, Sibirgi, and
Bokso, which were part of the Khodjent district,
representatives of the Kesek, Teiyit, Kypchak, Avat,
Orgu, and Chapkildyk tribes lived.

Conclusion

It is worth noting that some of the located
Kyrgyz villages were included in the Uzbek SSR,
Tajik ASSR. For example, in the triangle of Fergana
— Yazyavan — Kuva there are representatives of
the tribes Boston, Kandy, Naiman, Kypchaks,
Jookesek. In these places there are such Kyrgyz
villages and hamlets as Boston (several villages),
Naiman (several villages), Kyzyl-Kypchak, Kyrgyz-
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Kypchak, Jookekesek, Budkachi (Kypchak tribe),
Chapkyldyk, Durmancha (Kypchak), Toraigyr
(Kypchak), Shabada (Boston) and others. (Gubaeva,
1983: 84-85). The appearance of ethnotoponyms at
the junction of languages and cultures is proved
by science. For example, the area of settlement of
the Mungush tribe of the right wing can be traced
by ethnotoponyms. For example, there are villages
Zhapalak, Zhezkazgan, Sokolok, Erke-Kashka,
Uluuu-Katyn, Mangyt, Kok-Zhatyk, Kodogochun,
Toleiken, Zhoosh, and others. On the Uzbek side
of the valley, Bagysh, Kara-Bagysh, Aryk-Bagysh,
Uch-Bagysh, Chon-Bagysh and other toponymic
names are widespread in the areas from Aravan,
Asake to the Yangi-Kurgan district of Namangan.
According to the toponyms Kydirsha, Koklen
(Teyit), Teyit, Kara-Teyit and others, it can be
traced that representatives of the Kyrgyz tribe Teyit
have lived in the territory of Margelan district since
ancient times.

According to Uzbek scientists of the XXI
century, the northern slopes of the Fergana Valley
are inhabited by representatives of the tribes Sayak,
Djediger, Bagysh, Monol, belonging to the right
wing of the Kyrgyz, and Saruu, Basyz, Kushchu,
Chonbagysh, Kitay, Munduz, belonging to the left
wing of the Kyrgyz. And in the southern part of
the Fergana Valley settled representatives of the
tribes Kypchak, Naiman, Teyit, Kesek, Kandy,
Boston, Noygut, Avat, Toolos, belonging to the
Ichkilik tribal group (Abdullaev, Atakhanov,
2014: 2).

Groups of Kyrgyz, Kipchak (Kyrgyz-Kipchak)
tribes live in the territory of Pap, Chust, Buvaida,
Yangikurgan, Uichi, Naryn, Uchkurgan, Dangara,
Balykchy, Izbaskent, Korgon-Tyubinsk, Jalal-
Kuduk districts. Representatives of the genus
Naiman, according to the data of Ya. B. Vinnikov,
live in some villages of Kuvaisinsk, Alyty-Aryk,
and Tashlak districts (Vinnikov, 1956:163). In

addition, the Naimans live in Kozho-Abad, Korgon-
Tyubinsk districts of Andijan province. It is also
known that the names of these tribes are found in
local toponymy.

Members of the Kesek tribe, belonging to the
Ichkilikov tribal group (Bulgachis), live in the
Korgon-Tyubin and Jalal-Kuduk districts of the
Andijan region. Keseks live compactly in the
villages of Dardak, Dehkanchechi, Kampiravat
in the Korgon-Tyubin district. Y.R. Vinnikov
considered the Zhookeseks as an independent tribe.
Some sources indicate that the Zhookeseks were part
of the Kesek tribe. It is known that the Zhookeseks
inhabited the territories of the Narynsky, Alt-Aryk,
Fergana, Kuva (Kuvasay), and Akhunbabayevsky
districts. The Zhookeseks are dispersed in the
aforementioned regions and live mixed with Uzbeks
(Abullaev, Atakhanov, 2014: 3-4).

Representatives of the Kyrgyz clan Kandy
inhabit the territories of the Korgon-Tyubinsky,
Jalal-Kuduk, Kodjo-Abad, Fergana, and Kuvin
districts. It is known that a significant number
of tribal groups of the Boston tribe reside in the
aforementioned districts. Noyguts are one of the
numerous Kyrgyz tribes living in Uzbekistan. The
main part of the Noyguts settled in the villages of
Noygut, Imanarik of the Uch-Korgon district, and
in the village of Chekshura of the Fergana district.
Avaty live in the Uch-Korgon and Naryn districts of
the Fergana Valley. Tooloses live compactly in the
villages of Jalal-Kuduk and Kojho-Abad districts of
the Andijan region.

Overall, comprehensive studies of the ethnic
history, ethnogenesis, ethnic culture, language,
material, and spiritual culture of Kyrgyz people
living in Uzbekistan have not been conducted to the
present day. We believe that the existing close socio-
economic and cultural ties between the two countries

will provide ample opportunities for research.
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well as the relationship between human and society. Conclusion. Color and number concepts are one of
the main categories of culture that preserve important information about the nature of the environment,
the historical path of the people, and the relationship between different ethnic traditions. That is, identi-
fying the symbolic meaning of colors and numbers in the centuries-old culture and tradition of a people
is one of the topics of scientific interest.
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Ka3ak XaAKbIHbIH, AYHUETaHbIMbIHAAFbI
TYC MeH CaHADbIK, CHUMBOAAAP

AHaAaTna. Makanapa Kasak, XaAKblHbIH AYHMETAHbIMbI >KalblHAQ aKrapaTt OepeTiH GeAriaepAi
6ipi 60OAbIN TabbIAATbIH CaHAAP MEH TYP-TYCKe OGaiAaHbICTbl TYCIHIKTEPI KapacTbIpbIAaAbl. XaAbK,
HaHbIMbiHAaH xabap OepeTiH MyHAa TaHOAAAp XaAbIKTblH, ©MIp CYypreH opTacbl MeH CaATbiHA
6aAQHbICTbl  KAABINTACbIN OTbIpFaHbiH  6Garikayra 6OO0AaAbl. OAEMAE KAl  XaAbIKTblH OGOAMAChIH
FacblpAaH-FaCbIPFa >KAAFaChIMN OTbIPpFaH ASCTYP-FYPrbIHAQ, MOAEHMETI MEH CEHIMIHAE TabOUFM KYLLTEPA|
KabblAAar, TYCiHyiHe 6aiAaHbICTbI epeKLIeAIKTepi KepiHic 6epin oTbipaabl. 3ePTTEeYAiH MaKCaTbl XaAbIK,
AYHVETaHbl MeH MOAEHMETIH, TapuXbiH 3epTTeyAe Aepekke3 KbI3MeTiH aTkapaTblH, aknapaTtTap MeH
MOAIMETTEepPAI 6OMbIHA CiHIPreH Typ-TyCTep MeH CaHAbIK, GEATIAEPAiH MBHIH ally. 3epTTey makcarbiHa
COMKEC TYP-TYC MeH CaHAbIK, CMMBOAAAP TaHbIM KYPaAbl >K8HE SAEMAi TaHyFa HerispeAreH OeAriAi
ob6pasaap MeH abCTpakTiAl yrbiMaapra Herizaeaeai. OcbiFaH CyiieHe OTbIPbIN, 8P XaAbIKTbIH, TYPMbIC-
TipLWIAiri, AyHMeTaHbIMbI, ASCTYPI, YATTbIK, 60sybl >kaHe T.6. hakTopAapAbIH TYC KabblAAayblHa acep
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eTeTiHiH Kepemi3. TyCTi CMMBOAABIK, KabbIAAAHYbl ©6T€ MaHbI3Abl: KOK TYC acrnaHMeH, CyMeH, >KacbiA
TYC — OCIMAIKMNEH, KbI3bl — OTMEeH >oHe T.6. 3epTTeyAiH METOAOAOTMSIAbIK, HEri3iH Tapux >XeHe
(UAOAOTUSIABIK, FbIAbIMAAPbBI MPUHUMIATEPI MEH BAICTEPI KypanAbl; COHAAM-AK, >KAAMbl FbIAbIMU >KOHE
TapMXM-CaAbICTbIPMaAbI, CUMATTay XXeHe T.0. TOpi3Al Tapmxm aaicTep KoAAaHbIAAbL. HaTuxeci. KeHicTik
MeH yakbITTbl, TaBUFATTbl, COHAAM-aK, KOFaM MEH aAam apacbiHAAFbl KApbIM-KATbIHACTblI KOPCETETiH
PMAOCOCUSAABIK, AOTMKAABIK, KAaTEropms KaTapblHAQ CaHaAaTblH TYP-TYC MeH CaHAbIK, OGeAriaepAi
XaAbIKTbIK, AYHMEHI TaHy, Tabumiun KyObIAbICTapAbl KabblAAdy, ©MIp CypreH opTacbiH, reorpadusAbik,
OpHaAacybl MeH TabuFaTbiH KOPCETYAE CMMBOAABIK, KOPCETKILL PeTiHAE KapacTbipblAAbl. KOPbITbIHABI.
Typ-TyC >KeHe CaHAbIK, YFbIMAAP 9PTYPAI 3THUKAABIK ASCTYPAEPAIH apakaTbIHAChl, XaAbIKTbIH Tapuxu
>KOAbI, KOpLLUafaH OpTaHbiH 00Sybl >KarblHAQ MOAIMETTEPAI 6OMbIHA >KMHAFaH MOAEHWMETTIH Herisri
KaTeropmsiAapbiHbiH, 6ipi 6OAbIN TabblAaAbl. SFHM, KE€3 KEATEH XaAbIKTbIH FacblpAap 60Mbl KaAbINTacKaH
MBAEHMETI MeH ASCTYPIHAEri TycTep MeH CaHAAPAbIH CMMBOAABIK, M8HIH aHbIKTay — FblIAbIMM

KbI3bIFYLLIAbIK, TYABIPATbIH MOCEAEAEPAIH Oipi.

TyiiH ce3aep: TyC, HaHbIM, CaHAbIK CMMBOAAP, Ka3ak XaAKbl, AYHMETAHbIM, KMEAIAIK, Kas3ak,

XaHAapbl.

Ciateme ywin: Kowbimosa A.O., Horainbaesa M.C. Ka3zak, XaAbIKbIHbIH AYHMETaHbIMbIHAAFbI TYCTIiK
MeH CaHAbIK, CUMBOAAAP // Kasak, Tapuxbl 3SAEKTPOHABI FbIAbIMM XKypHaAbl. 2024. T. 182. No 2. 17-24-
66. (arblAWwbIH TiAiHAe.). DOI: https://doi.org/10.62183/2024-2-2-14-24

Introduction

The current worldview and beliefs of the
Kazakh people have been formed over the years
and centuries, and have been preserved unchanged,
while some have evolved with internal changes
until today. Accordingly, studying the problem
in the contemporary history in the modern age
is considered important not only in a particular
field, but also in terms of interdisciplinary and
international perspectives. Therefore, the study of
the issue of cultural heritage, which has not lost its
relevance over the centuries, requires a wide range
of scientific research, which should be linked to
the history of the Kazakh people through various
scientific fields.

As we observe, the types, colors, and symbolic
elements that are identified as one layer of the history
of the Kazakh people are of great importance in
exploring the customs and worldview of the people.
After all, some pages of the history of any people
are not only found on paper, but also reflected in
their literature, faith, customs, art of painting and
calligraphy, and we study them by entering all of
hidden lines into the history page. All of these are
the symbolic representation of the history of the
people, tribes, and the present nation and part of it.

The symbol is considered as a semiotics that
preserves and transmits the cultural, spiritual, and
mythological heritage of any nation. The perception
ofthe world, the emergence of their own identity, and
the signs of fear and joy of any nation are reflected
in the mythological symbols, beliefs, and traditions,
which have been preserved and transmitted through
generations.

The color and numerical semantics indicate
people’s objective perception of the world, while
the system of meaning which characterizes humans
from a moral-ethical perspective, creates a special
basis of evaluating tools. For example, color symbols
enable us to understand national culture, and the
fusion of language forms in Kazakh culture makes
it possible to reconstruct the linguistic image of the
Kazakh world. However, comparative-historical
analysis assists in deciphering the ways of forming
the lexico-semantic system in diachrony.

Therefore, itis clear that information providers of
the people’s knowledge are represented in the form
of information dissemination tools. For example,
information about beliefs related to mythical motifs,
colors, and numbers conveyed in songs reveals the
significance of the people who lived during that time
and serves the purpose of their historical continuity
during the subsequent period of development.

Materials and methods

The theoretical basis for studying the issue is
reflection of the color and numerical symbols and
signs in the Kazakh people’s worldview thoughts
and perceptance system, which are part of their
ethno-cultural and spiritual history. In the course of
research, we are interested in exploring the scientific
works related to this issue, which reveals symbols
and numerical signs that convey the beliefs and
worldview of the people. The documentary basis
was linked to symbolic systems found in written
and folklore sources. The main methods of research
are historical and comparative analysis and semiotic
analysis.
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The customs and beliefs of any given people
throughout history, as well as their experiences and
knowledge were useful in any aspect of their lives.
Some of the symbols and signs that they use can
be related to the beliefs and understanding of other
Turkic and Slavic peoples. Therefore, comparative
studies of the topic with concepts of those people
who lived nearby or even far away can give it great
importance and wide range appliance.

Discussion

Despite the fact that each aspect of the issue has
been studied separately, it has not been published
as a complete work. However, it is impossible to
ignore the fact that the study of the spiritual world of
the history of peoples has become the huge interests
of researchers to the object of study in every
period and in every field of science. Especially,
the philology and philosophy experts have given
importance to conducting comparative research with
linguistic connections in revealing the meanings
and significance of different types and numerical
symbols.

The main part of research works are limited to a
single period in history, and are not interconnected
and related to each other, taking into account the
time scale. In particular, we can find a few research
works on the topic of the color and numerical
symbols related to the names of states and tribes as
well as spiritual world of the peoples who inhabited
the territory of Kazakhstan in the early and middle
ages.

However, when we compare its linguistic
research with other fields, as we mentioned earlier,
it is possible to say that has a leading position.
For example, we can mention the authors who
have reasearched in this field, such as L. Urof, A.
Matthews, R. Frumkina, and other scholars who
has contributed to the reasearch in world of Turkic
languages such as A.N. Kononov, E.V. Sevortyan,
A.M. Shcherbak, and others.

Academician A.N. Kononov was the first to
pay attention to the semantic peculiarities of color
terms in the Turkic languages. His works «On
the Semantics of the Words «Aq» and «Qaray in
Turkic Geographic Terminology», «Semantics of
Color Terms in Turkic Languages», and «Methods
and Terminology for Determining the Colors of
Countries among the Turkic Peoples» examine
the semantic peculiarities and meanings of color
terms of black and white that exsists in Turkic
geographic terminology. In these works, the
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author studies the ways in which various Turkic
peoples create and use different color terms in
their languages and explores the meanings that
these terms convey.

If we turn to the history of the study of color terms
in the Kazakh language, we can mention the works of
A.T.Qaiydar,R.G. Syzdykova, Z. Akhtamberdiyeva,
B. Omirbekov, Sh. Zharkynbekova, U.B.
Serikbayeva, K.T. Qayyrbaeva, R.T. Laulanbekova,
and other researchers who have studied the semantic
characteristics, symbolic meanings, and usage of
color terms in the Kazakh language.

However, there is a lack of works that researchers
have extensively studied the significance and
symbolic appearance of color and numerical symbols
in the history of Kazakh science, therefore we cannot
say for sure that the issue of their symbolism and
historical significance remains solved. Therefore, in
scientific articles that have been proposed, a great
deal of attention is paid to revealing the hidden
meanings of research objects.

Results

Appearance and significance of numerical
symbols.

«In the human society, numbers are considered
as religious, divine, and universal symbols, and
within them, there are hidden secrets and stories
that do not allow the human mind to comprehend
the power of numbers, as well as the good and
evil that these powers bring to humansy», said
R.A. Avakova in her work [Avakova 2003].
As the existence of powerful forces has been
acknowledged in the form of numerical symbols,
they are not only accepted as abstract numbers,
but are viewed in terms of their symbolic meaning.
Therefore, the meaning of numerical symbols in
the culture of each people can be understood only
by delving deeply into their philosophical views,
beliefs, and worldviews, as well as their material
culture. In other words, the symbols that convey
faith and belief are formed in accordance with
the particularities of each people’s worldview.
Accordingly, these symbols play an important role
in people’s lives as decisive factors. For example,
in the Turkic worldview, numbers such as three,
seven, nine, and forty are considered sacred.
Moreover, ancient Turkic people attributed special
symbolic meanings to numbers such as 1, 2, 3, 4,
5,7,9, 12, 30, 33, 40, 60, 99, 100, 180, and 360.
According to the research of A. Nysanbayev and
N. Ayupov, for example:
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«1 — «Me», «God», «Beginning».

2 — Dualism in understanding the world, «sky
father — earth mother» «good side — bad side»;

3 — unity and harmony of the world;

4 — «four corners», horizontal division of the
world;

5 — «five-day world» — the human life cycle,
symbolizing both birth and death, and the cyclical
nature of time;

7 — symbolic number representing harmony and
balance.

9 — unity;

12 — a lunar cycle;

30 — agreement, («thirty sonsy);

33 — boundless and infinite world;

40 — the beginning of a new cycle;

60 — a complete cycle;

77 — infinity;

99 — the value of infinity in the world;

180 — cycle, great cycle.

360 — eternity» (Nysanbaeyv, et. al., 2006).

Let us now discuss the significance and
characteristics of the number «three» that hold a
high value in Turkic cultures. As mentioned above,
the number «three» signify unity and coherence.
Researchers indicate that in Turkic culture, the
number «three» represent a sense of completeness
and integrity. «The rich nature and diversity of
climatic conditions allowed for the creation of
a rich culture, based on the triad: «charvuchlik»
(nomadic culture), «bostanlik» (oasis culture), and
«yailak» (mixed pastoral-agricultural culture). To
a certain extent, this triad is the material basis for
the universality, integrity, self-sufficiency, and, as
a consequence, openness of the spiritual culture and
worldview of the Turkic peoples» [Nysanbaev, et.
al. 2006: 142].

Generally we can obtain information relating
to the number «three» from both written sources
and folklore materials. When we conduct a
comparative analysis of them, we can see that they
do not contradict each other, but rather complement
each other, providing a more comprehensive
understanding of the information at hand. For
example, in Kazakh legends and myths, there are
connections between three worlds, namely, the sky
— the Creator, the earth’s surface — humans, and
the underworld — the metaphysical realm. In plots
built on the struggle and cooperation between these
worlds, there are many references to the travels of
the main character to sky and underworld and at
the end of the story, the hero usually comes back to
earth and reaches happiness and lives a prosperous

life (such as in «Golden Saka» and «Er Targyny).
Respectfully, it was also influenced by religious
beliefs and preserved in some forms of the Turkic
peoples’ traditions. Moreover, the traditional culture
of the Kazakh people is based on the triad of the
universe, which consists of three levels: the upper
world, which belongs to the Creator, the middle
world, where humanity resides, and the lower world,
which represents the kingdom of the dead.

Claude Levi-Strauss laid the foundation for the
idea of coming to the symbol through the myth. He
examines the symbol in the context of paradigmatic
associations,  possessing  logical  meaning.
«Therefore, mythology is understood as one of the
semiotic codes used to identify the universal images
and ideas» (Roshal 2006).

«For nomads the myth was the form of
transmission of life experiences that were collected
by people. The ancient Turkic mythology provides
information necessary to study the idea of the
ecosystem unity of nature, as well as to explore
the spiritual connections of nomads with nature»
[Gasyrlar togysyndagy... 2020]. In other words,
we can see that in the process of discovering,
understanding, and accepting the world, the
formation of their beliefs through cultural and
numerical meanings and symbols is a significant
factor that enables people to explore and understand
the connection between them and nature, and to
conduct significant research into their relationships
with nature.

And we can read the following lines from the
specific inscriptions dedicated to Kultegin and Bilge
Khan, «When above is the blue sky, below is the
dark earth, but in the middle, humans were created»
[Kultegin..., 2001]. This text indicates worldview
and understanding of the cosmology of the Turkic
peoples and the temporal-spatial attribution of the
ancient Turkic world. It also provides evidence of
the spatial distribution of the Turkic peoples, with
their lands located in the middle of the world and
their enemies situated around them. In this context,
it is necessary to mention complexity of the Turkic
temporal-spatial worldview, which cannot be
discussed in this context without precise information
about the universality of the objects in the world
[Gasyrlar togysyndagy... 2020].

In Turkic tradition, the wvertical structure
consisting of three levels is accompanied by a
horizontal division of the world, that is, towards
the east, right and left. The central part of this is
considered to be a tree. In other words, the tree is
the unifier of the three worlds shown above. In the
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mythological and symbolic beliefs of the Turkic
peoples, the tree that unites these three worlds
is often depicted in various forms. This is also a
significant symbol of understanding and perception.

In the traditional worldview of the people,
the world is perceived as a quadrangular space,
enemies being located around it. The term «bulu»
(meaning «four corners» in Kazakh) was used in
written records to designate the world borders.
S.G. Klyashtorny wrote the following in his work
about these four directions: «The peoples of the
world’s four directions are enemies to the Turkic
Kagans. Yshbara kagan wrote in his recording «four
seas» about the absolute boundary of the world.
The World Center of «Sacred Utugen Horde» was
resided by Turkic people who invaded «front»
and «back», «rihty» and «left», «four corners of the
world» [Kliawtornyi, 2006]. In one of the letters
of Yshbara Kagan, he used the term «four seas»
to denote the vast expanse of land where people
live. The four seas lie behind the horizontal extent
of the world, meaning they represent the absolute
limit of the world’s expanse. The sea is considered
as the world’s vast expanse of uninhabited space.
The «Sacred Turkic Earth» was recognized as the
center of the world, where the Turks lived. From
this center of the Turkic Khaganate, the Turks
spread out to the four corners of the world. In the
Kultegin Inscription the following information can
be gleaned on the description about the horizontal
model of the ancient Turkic world: «...People lived
in all four corners of the world by marching with the
army. They had the power to conquer and subdue.
They conquered as far as Kadyrkan land on the east
and the Iron Gate on the west». In the word «tort
biirtish» found in the texts, it either indicates that the
Turkish world is divided into four parts or represents
a square shape. Regarding this, Serikbol Kondybay
wrote in his work «Mythology of the Ancient
Kazakhs» as follows: «The horizontal model of the
mythological world is based on the opposition of the
central and peripheral parts (center and periphery)».
In this model, the main indicators are the center
(core, center) and four sides (directions): «right» —
«lefty, «fronty — «back», «north» — «southy, «west»
— «east». Therefore, the horizontal model is mostly
depicted as a square (rectangle, quadrilateral) or a
circle. The structure of the universe is represented
by a square or rectangular plane, with a four-point
marking. In many cases, the model of the universe
is shown as a model of the world of people, as the
center of the world, but we should keep in mind that
it is also the model of the universe [Kondybai 2004].
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In other words, what we have seen here is the
three-tiered worldview of the Turkic peoples, which
consists of the celestial realm, the earth, and the
underworld. Dividing the world into three parts is
common among the Kazakh people too. The phrase
«ush gat» (three lines) has the same meaning as
abovemnetioned «three», where «qat» is a shortened
form of «gabat» (line). The top line represents the
celestial realm (the sky), the middle line represents the
earth, and the bottom line represents the underworld
(the sea). [Dsipova, 2001]. Thus, according to the
understanding and perception of the Turkic peoples
of ancient time, the underground world itself was
divided into three horizontal layers. It was called the
«underground». If we were to describe the colors
that characterized the lower world, they would be
black, colorless, and yellow. The black color was
associated with darkness, the earth, and the negative
initiation.

Such a understanding is not unique to the Turkic
peoples only, but it also has a special meaning for
the Chinese, who live nearby. The three lights — the
moon, the sun, and the stars, four seasons in a year
are divided into three winters, three springs, three
summers, and three autumns. That is to say, the
number three has been used in complete action.

One of the numbers considered most significant
among the Kazakh people is «jeti» which means
«seven». Olzhas Suleimenov emphasized the
high respect for history among the Kazakhs and
described how in every Kazakh household, a special
tree trunk, called «sheshire», which indicates the
lineage of ancestors up to the seventh generation, is
carefully preserved [Suleimenov 2011]. In addition,
the significance of the number seven in the customs
and culture of the Kazakh people, and its association
with the world perception, can be seen through the
words and phrases derived from it that are used at
various levels of importance: «jeti qazyna» (seven
treasures), «jeti atay (seven ancestors), «jeti qat kok»
(seven-colored sky), «jeti juldyz» (seven stars), «jeti
kiin» (seven days), etc.

In addition, the number «seven» has been
considered one of the sacred number from ancient
times. The mystical significance of the number
seven is also related to cosmogonic beliefs. In fact,
we can see from the inscriptions of the Orkhon-
Yenisei that the ancient Turkic religious and
mythological system attached special significance to
the number seven. (Linking to the Orkhon-Yenisei
inscriptions). According to I.V. Stebleva, the reason
for the special significance of the number 7 in the
Orkhon inscriptions is related to its sacred meaning



Aknur Koshymova, Mendigul Nogaibaeva

in the religious-philosophical beliefs of ancient
Turks. Tonykok gives this number an even greater
meaning, stating that it corresponds to the number of
the original army of Qutlug, which was 700.

«In the forest-mountain (area)

Seven hundred gathered together.

Two parts had horses

One part walked on foot»

Seven hundred soldiers followed them»
[Kultegin... 2001: 144].

As we can see, the Kazakh people have a special
place for the numbers «3», «4», and «7» in their un-
derstanding, and this belief has been passed down
through generations until today.

Appearance of color and numerical symbols.

To understand the meaning of the language, it is
necessary to study texts that preserve the culture of
the ethnic group, primarily oral folklore and literary
works reflecting the people’s mentality and world-
view. Therefore, the material for this work consists
of literary works in Kazakh language — poetic, prose,
and folklore works.

Traditional art and literary expressions, sci-
entific knowledge and religious treatises presents
valuable information that reflects the worldview
of the people. Among them are works such as M.
Kashgari’s «Old Turkic Dictionary» and Zh. Bala-
saguni’s poem «Kutadghu bilik» which is of great
linguistic and scientific importance and highlights
the customs, traditions, and methods of that period
[Drevneturkskii... 1969; Kutty bilik 2003; Kashkari
1963].

According to the opinions of scholars, literary
works of the Middle Ages described the fundamental
principles and concepts of the people’s philosophy
and aesthetics, and developed through creativity,
their worldview motives animism, Islam archetypes
were in close complex and syncretic connection
[Zhaksylykov 1999; Nurlanova 1994; Segizbayev
1996; Tradisionnaia... 2002]. The distinctive fea-
tures of the way of life of ancient Kazakhs, their
unique philosophical views on naturedescribed the
color symbolism, clarifying the main characteristics
that have been preserved in modern linguistic usage.

The information of the above-mentioned monu-
ments shows that the color markers of Turkic lan-
guages have already formed a specific system of
lexical and semantic groups in the Middle Ages. In
this period, color markers have already formed in
the names of tools and weapons, animal and plant

names, astronomical terms, names of natural phe-
nomena, precious stones and jewelry, geographi-
cal names, names of material culture and artistic
objects, socio-political terms, etc. In the course of
research, it was revealed that the issue of color sym-
bolism in the worldview of the Kazakh people is
related to the cosmogonic ideas of ancient and tradi-
tional society members, indicating their commonal-
ity. For example, the word «kek» has the following
meanings according to the ancient Turkic language
dictionary: 1) sky; 2) root; 3) foundation, base; 4)
generation; 5) freedom; 6) blue, azure; 7) the dome
of heaven; 8) unity; 9) iris; 10) honorable title (kek
lyu — one of the gods); 11) title [Drevneturkskii...,
1969; Kutty bilik, 2003; Kashkari, 1963]. As we can
see, the word «kek» is used in various contexts: ani-
mistic (1), objective (2, 3, 7, 8), social (4, 5, 11), and
physiological (6, 9) perspectives. Thus, this word
represents fragments of various forms of the world.
Firstly, the word «kek» as an animistic feature is
associated with the understanding of the word as
«aspan» (sky). The concept of «kek» is also under-
stood as a spiritual category. In terms of language,
the understanding of this conceptual field is based
on classification systems and is interpreted through
differentiation and attribution [Zharkynbekov 2006:
146-148].

Color symbols are one of the common topics in
various linguistic fields, such as lexical semantics,
ethnolinguistics, linguistic anthropology, typology,
etc. It is related to the expression of human cultur-
al characteristics in language. Many scholars have
studied this issue, and several have classified Turkic
languages based on ethnic-genetic principles, such
as N.A. Baskakov [Baskakov 2010: 98]. In the clas-
sification of A.N. Samoilovich, Turkic languages are
grouped according to their phonetic and morpholog-
ical characteristics into separate groups, and Altai
and Kazakh languages are classified as belonging to
the mountain or Qypshaq group of Turkic languag-
es [Samoilovich 1922: 15]. The most valuable one
nowadays is the classification of A.M.Shcherbak,
which also takes into account the history of Turkic
peoples, and his linguistic measurements. Accord-
ing to its phonetic and morphological characteris-
tics, the southern dialects of the Altai language are
grouped together with the Kazakh and some other
languages into a single Kypchak group. [Sherbak,
1994].

The color scheme in any language not only in-
dicates the linguistic aspect of the world, but also
conveys certain meanings, concepts, worldviews,
emotions, and feelings. The significance of a partic-
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ular color in different cultures varies, which is why
the identification of certain colors in a language can
have different interpretations and emotional reac-
tions. This is directly related to the social, historical,
and geographical characteristics of ethnic groups.
The associative linguo-typological-color image
of the world is an important tool for understand-
ing other cultures, and it also reflects the «code» of
the society’s perception of any changes [Alymova
2007: 77], taking into account the national culture
based on the characteristics of the lexical associa-
tions [Dmytriuk 1985: 22].

The ways of conceptualizing this mental cat-
egory represent a process of subjective reflection
of the full picture of the world. They include an-
thropomorphic, spatial, temporal, fetishistic, bio-
morphic, animalistic processes, and so on. For ex-
ample, the association between youth and the color
(with the code of time) has been preserved among
the Kazakhs from ancient times to the present day.
Information preserved in our language can serve as
evidence. In the past, the relationship between youth
and color was expressed through a common expres-
sion: «If there is any flag on the top of the yurt, it
means member of a family has passed away. If it is
a red one, the person who died was young, and if it
is black one, the dead person is middle-aged, white
colour means that an old person died».

In modern Kazakh language, the use of terms
such as «white beard» (elderly man with a white
beard), «blue beard» (man who has recently grown
a blueish beard), «black beard» (middle-aged man),
and «yellow-haired» (middle-aged woman) can be
encountered. The term «forty’s red-green» is used
by Kazakhs to denote someone who is forty years
old. This usage reflects a philosophical aspect that
emphasizes the individual’s physical and mental
strength (associated with red color), as well as the
harmony and balance of all truth, symbolized by
the color green, which is of particular importance
in this stage of life. Ethnic markers that use color
symbols reflect the cultural characteristics related
to the «identification of boundries» in relation to
ethnic identity processes, either directly or indi-
rectly.

In general, color is a symbol that provides spe-
cific information. Therefore, the importance of color
in the history and culture of each nation and in the
world heritage cannot be underestimated. Under-
standing the meaning and perception of color is
also a complex process that varies from culture to
culture. In each culture, the perception of a color is
accompanied by various information and data, de-
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pending on the interpretation of the color. Among
the main colors of the Kazakh people, white, black,
and red are indicated.

When we look at numerical symbols above,
we mentioned the three worlds. As well as we no-
tice the special place of the three colors in ancient
Turkic mythology. That is, if we summarize the
three worlds that white, black, and red colors rep-
resent: white color indicates the upper or heavenly
world. As it is considered the abode of the creator
of the sky, it represents the sign of purity and ho-
liness. Black color represents the lower world, the
underworld or the world of evil and wickedness. It
indicates the residence of the demons and the dark
underworld of ignorance and unfamiliarity. As we
see, the emergence of color symbols is related to the
mythological beliefs and perceptions of that period,
which were formed by the interpretation of knowl-
edge and perception.

The black color represents the sign of darkness,
evil, and human wickedness, and also symbolizes
the strength and courage of black power. For ex-
ample, according to A. Jaferoglu, the black epithet
in the names of the warriors in the «Korkyt ata»
epic indicates the synonym of courage and power
[Caferoglu 1968].

It is necessary to explain that in many cultures,
the color «black» is often associated with negativ-
ity and «white» with positivity. For example, in the
spiritual world, the color «black» is associated with
both evil and goodness, depending on its general
context. There are only two cases where the color
has a positive meaning: 1) a forest, a black forest
(dense, thick); 2) blackening (to become dark, to
darken). However, in phraseology, some peculiari-
ties and combinations of the «black» color com-
ponent with other words are found. In the Russian
language, for example, one of the lexical meanings
of the word «black» is «opposition to light, which
indicates blackness and white color» [Ozhegov, et.
al. 1995].

It is necessary to explain that in many cultures,
the color «black» is often considered the opposite of
the color «white», and both colors are used in a com-
parative sense in terms of their meanings. Among
European peoples, this perception of the two colors
has been comparably the same from ancient times:
white color has always been considered a symbol
of light, purity, and justice, while black color has
been seen as a symbol of darkness, death, and fear
[Utegenova 2020: 194]. Similarly, in medieval writ-
ings, angels are depicted with white wings, while
evil spirits are associated with black color, that is,
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white color is associated with goodness, and black
with evil.

However, if we say that the «black» color is
used only in a negative sense, it would be incorrect.
Because during the analysis of the meaning of the
«black» color, it can be seen that it has not only neg-
ative, but also neutral and even positive meanings.
For example, in the Russian language interpreta-
tion dictionary by S.I. Ozhegov, 11 definition of the
word «black» is given [Ozhegov, et. al. 1995: 192].

In this context, let us pay attention to the seman-
tic uniqueness of the Kazakh people’s expression
«qara shanyrag» (black yurt). The word «shanyraqg»
in this phrase indicates the peculiarities of the men-
tality of the people related to understanding of a
house where parents raise children; a house where
parents live. «My house is like the big house of this
village. It is located under the roof of this black
yurt», wrote Mukhtar Auezov [Auezov 2022].

The phrases related to «qara shangyrag» asso-
ciated with the Kazakh people’s views on a happy
life: «shangyraghyn biik bolsyn». Synonyms of the
phrase include «qara shangyrag» — a large house,
a house where one was brought up, and antonyms
include «zhas otau». The term «qara shangyrag»
has a national peculiarity. Although its meaning is
close to the Russian word «domy, it has a broader
meaning of «a large house that provides education
and where all children worship, and where the el-
der brother is always welcome to the house where
younger brother livesy.

However, if we compare the meaning of the
word «qaray» in these dictionaries, the following
pattern emerges: Kazakhs give a generally positive
evaluation to the meaning of «qara». For example,
phrases like «sainty», «wise person», «dignified rep-
resentative of the people who performs difficult du-
ties assigned to them» use idiomatic expressions
such as «qara shangyraq», «qara til», and «qara nar».
As we can see, there are contrasting meanings in
Kazakh phraseologies, but «qara» has the posititve
semantic meaning: a supporter of people’s spiritual
realm, the preserver of the father’s customs, a re-
spected and powerful house, possessing the strength
of a black horse (qara halyq, qara zher, qara oleng,
qara kush, qara domalaq, gara qyz, qara bala, qara
zhorgha, qara su, qara dau, qara ter) [Zhaksylykov
1999: 199].

However, on the contrary, there are many nega-
tive words associated with the word «qara» in the
Kazakh language. For example, expressions like
«Qara aspan ainalyp tuskir!» (May the dark sky fall
upon you!), «Qarang oshkir!» (Get out of here, dark

one!), «Kozden aulaq!» (Stay away from my sight!)
are used to express dissatisfaction or to distance
someone. These negative expressions are used pri-
marily in moments of anger or conflict, especially
within the family, and they reflect the nature of the
language.

The linguistic representation of the Russian and
Kazakh peoples reflects their national and cultural
characteristics, including religion, national symbols,
and beliefs. In Russian culture, the word «qara»
(dark) carries a negative connotation (such as evil,
deception, darkness, power, magic, struggle, soul,
etc.). In Turkic languages, the word «qara» (black)
also carries the meaning of «great», «mighty», or
«unconquerable» (as seen in names like the Kara-
khan, Karakum, Karabulak, Karakalpak, etc.).

Based on the survey conducted in 2011, the pur-
pose of which was to identify the attitudes of the
Kazakh and Russian populations towards the color
«qaray (black), the following results can be ob-
served. The study aimed to compare the reactions in
language and culture to understand the significance
attributed to the color «qara» [Dsipova 2001: 203].

Reaction Black (russian) | Black (Kazakh)
Participants of the survey 111 90
Neutral 50 51,1
Positive 0 18
Negative 45,1 2

As we can see from the table, Kazakh
phraseological expressions include variations of
«qara» (black) that carry significant meanings rooted
in its semantic associations: representing the spiritual
essence of the people, preserving ancestral customs,
symbolizing power and strength (qara halyq — black
people, gara zher — black land, qara oleng — black
poem, gara kush — black power, qara domalaq —
black attire, qara qyz — dark-skinned girl, qara bala
— dark-skinned child, qara zhorgha — black horse,
gara su — black water, qara dau — black giant, qara
ter — black sweat). In Russian linguistic culture, the
color black is associated with negative connotations,
symbolizing sadness, death, unhappiness, and
despair. However, it should be noted that the word
«qara/qara» (black) can have different meanings
in both languages. For example, it can refer to the
color black (qara aiu — black bear, qara koz — black
eyes), describe people of lower society group (qara
hakyq, qara zhaiau — black people), or signify loss or
unhappines («zhernyi den, hodit v chernom» — black
day, to dress in black).
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Each color signifies specific meanings in the
cultural context of nomadic nations. For example,
in Kazakh culture, the color white represents purity,
justice, the color red symbolizes courage, and the
color green signifies renewal and growth. In written
and oral literature, there are references to the white
flag of Qarakerey Qabanbay batyr and the green flag
of Abilai [Abylai khan 2013: 132]. In the poem «Er
Qabanbayy, it is mentioned that the white flag of
Qabanbay batyr is entrusted to Daulet and carried
as a symbol, saying, «Be the owner of your land,
protect it with your soul, do not let Qabanbay die»
[Abylai khan 2013: 197].

The color white has also been considered
a symbol of bravery and nobility. Therefore,
historical leaders, national heads, and warriors
would raise a white flag before going into battle. For
example, Baqytbek Bémshiuly describes the flag
of the Shingiz Khan as «a white flag made of the
thousand moonlight rays and adorned with eighty-
one feathersy.

«Temujin moved from the Kemirgi and settled
along the blue lake near the Qara mountain close to
the Sengir River. In the new realm, Altyn Qushar,
Sheshen bek, endowed with wisdom, approached
Temujin and said, «We will make you a khan!».
They raised him as a khan saying the following
lines:

To the fierce battle
Let’s go together.
...When charging —
If there is no fear,
Declare it as courage,
You are fearless
from the nation!

On the bloody land,
If there is no defense,
Declare it as mighty
from the ancestors,
You are the leader with a black head!

Taking a vow, looking up to the blue sky,
stepping onto the black land, he plunged into the
embrace of the nine-rayed white banner. Shyngys
Khan, in such a brave manner, at the age of forty-
five, sitting on the thrown along the Onon River, set
his nine-rayed white flag».

Raising white flag had its continuationduring
late Kazakh Khanate. For example, Kazakh Khan
Shygai had white flag also. «...Esim Khan brought
to Kultobe red flag he heritade from his ancestor
Orys Khan and white flag his father Shygai Khan
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owned calling people for unity» [Omarbekov 2015].

Apart from that, «Abilai’s white flag» refers
to Abilai Khan’s military flag. It was used as a
symbolic representation associated with the name of
the entire Kazakh people. In the early 20th century,
the Kazakh intelligentsia and Alash leaders called
for unity among the people and rallied around
Abilai’s white flag. In essence, Abilai’s white flag
symbolizes a historical emblem and a manifestation
of resistance against Jungar aggression. In the work
«Five Histories (Tauarikh Khamse)» by historian
Qurbanghali Khalid, it is mentioned that Khan
Onan, had a white white [Khalid 1992].

The poet Ongar Mausym described it as follows:
«This white banner is a symbol of purity. [ unfolded
and examined it carefully. It had acquired a slight
yellow tint over time, and its edges were frayed. It
had a length of 150 cm and a width of 70 cm, a flag
made of white fabric...» [Dala Diplomacy 2018].

There is a poem by poet Kulketai:

Seven times the color of pure gold,

To the shining white flag that has flown.
Radiant as the sun, a prophet has emerged,
To my hero, the white flag of Khozhabergen.

During the time of Abul Khair Khan, the revered
white flag, which led the warriors from victory to
victory, is currently preserved in the house of
Mukhataiuly Zhumashty in the Bugyty summer
pasture of Bayan-Olgii region. [Dala Diplomacy
2018].

The primary name given to the white flag among
the people is «The White Flag of Justice». Wherever
the white flag is raised, there is no room for injustice.

The color «white» signifies the culmination
of all goodness and the manifestation of a better
world. For example, Agqsaqal (elderly wise
person), Agbulak (white spring), Aqtau (white
mountain), Ananyn aq siiti (mother’s white milk),
aq jirek (pure heart), aq neke (clean conscience),
aq niyet (pure intention), aq tilek (white prayer
cap), aq bata (white blessing), aq adal mal (white
righteous wealth), aq oramal (white pasture), aq
jaulyk (white robe), agsha (the value of justice),
agsha qar (white snow), aqsha bult (white cloud),
agbas (white horse), agbozat (white swan), aqgiil
(white flower), aqzhelek (white carpet), aqzhelen
(white sail), aqiyq (white dawn), aqqayyn (white
bird), agqu (white lamb), aqtyq (white happiness),
aq sunqar (white falcon), aqjol, etc. all represent
the positive connotations associated with the color
white.
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However, if we consider the place of the white
color in Kazakh history, it represents the symbol
of the nation’s language, religion, and noble spirit.
«Tu» refers to the religious aspect and is associated
with spiritual purity. It is closely connected to the
sacred realm.

The white color is the symbol of righteousness,
justice, nobility, purity, and humanity, representing
the highest virtues of a person. This concept is
recognized throughout the world. It has been used
historically in times of peace, signifying the cessation
of conflicts and the call for reconciliation. It is not
only applicable to individuals who have achieved
spiritual enlightenment but also to the military, as
a sign of peace and non-aggression. It is considered
sacred and not to be violated, even during times of
war. It is extended to include innocent children and
is regarded as a shield against misfortune.

According to B. Uteshova, the prominent Kazakh
scholar, the prevalence of the white color in Kazakh
society reflects its association with righteousness,
justice, and a high social status. It signifies the
qualities of fairness and integrity. [Uteshova 2001].

Furthermore, we know from history that the
descendants of Genghis Khan were referred to as
«white bones» or «white descendantsy.

In Turkic cultures, the color blue represents
stability, height, and depth. The term «blue» can
have several meanings. They include the sky,
blue grass, the creator, the deity, and the freedom
[Uteshova 2001]. The Blue Sky Creator is associated
with the Turkic mythological deity who created and
supported the Turkic people, providing them with
strength and prosperity. The deity has been revered
and used in Turkic culture until our time, and later,
it became associated with the name of the Islamic
deity Allah among Turkic-Muslim populations.

The names of land and water bodies are often
closely related to colors. The perception of the
environment has been expressed through the use

of words such as white, black, red, blue, yellow,
and green to describe various features. Toponyms
indicating colors are frequently associated with the
color of mountain ranges, the soil on the surface
of the earth, and the color of sand. They provide
information about the natural characteristics of the
land in the composition of geographical names,
such as Boztau (Gray Mountain), Sarytau (Yellow
Mountain), Koktau (Blue Mountain), Qizilkesek
(Red Cliff), Agjar (White Cliff), Agsay (White
River), Qizilqudyq (Red Will), Aqqudyq (White
Will), and so on.

Conclusion

The study of numerical and color symbols
mentioned above holds significant importance in
the exploration of cultural, spiritual, philosophical,
and cosmological aspects of historical periods
among different peoples. Analyzing the descriptions
reflected in the names of land and water bodies
provides valuable insights into their perception and
understanding of the world.

Examining the relationships between different
cultures’ interpretations of colors and numbers not
only provides personal insights but also allows
for comparative analysis, highlighting various
distinctions and characteristics.  Furthermore,
considering the specific historical contexts in
which these interpretations have evolved over time
can contribute to the understanding of additional
nuances and supplementary descriptions associated
with the given period.

We observe that the unique worldview of the
Kazakh people, constructed around the interplay of
colors and numbers, is closely intertwined with its
spirituality. Moreover, this worldview, which has
been passed down from generation to generation,
holds significant importance in various scholarly
and academic studies conducted to this day.
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often overlook the deep historical and cultural experience of a person who constantly strives to name
the objects and phenomena that surround him. This article examines the conceptual features of flow-
ers in proverbs and sayings. The article examines from a historical point of view the poetic features of
anthropocentric proverbs with black and white colors and concludes that they form the basis of a stable
antonymy that helps to understand the features of the artistic image of the world, as well as clarify philo-
sophical and aesthetic points of view.

The relevance of the study lies in the fact that black and white colors are little studied in proverbs
and sayings. To continue and complement these studies, the authors focus on the color palette of prov-
erbs when conducting the study. The color scheme is ideological and thematic, attracts characteristic
sharp contrasts, and most importantly performs certain functions. It is proved that the values «black» and
«white» can have both positive and negative characteristics.
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AHTPONOLLEHTPAIK MaKaA-MITeAAEpAeri
TYP MEeH TYCTi TapUXMU TYPFbIAQH TaAAQy

AHaaTna. bisai KopwaraH aaem apkatuaH 6ip Hemece Gacka >KOAMeH BosIAFaH, coaaH KeliH 6izae
8pUHe, TYC aHbIKTay TEPMUHAEPIH KOAAAHY KaXKeTTIAIr TyblHAQMAbI. Ke3-keAreH TiAAiH ce3airiHae
8pAaibIM TYC aTayAapblHbiH, LIEKTEYAI caHbl 60Aaabl (8aeTTe 100-150). byA xxaraanAa apaMHbIH, Ke3i
GipHelle ece Ken TyCcTepAi axkbipaTta araabl (100000 peHkke AeriH). Tyc Kasipri aaamHbIH eMipiHAe
YAKeH MaHbi3fa re. KebiHece apamaapAbIH KOHIA-KY#i, SMOLMSICbI >)KOHE TinTi (OM3MKaAbIK, 9A-ayKaTbl Ad
cofaH Tikeaen 6arAaHbICTbl. OcblaaH Gapbim-ak, MCMXOAOITAp apacbiHAA TYC CaAaCbliHAAFbl 3epTTEyAep
Here COHLLIAAbIKTbI TaHbIMAA eKeHi TYCIHIKTI. AAaiiaa, GeAriai 6ip acrnekTiAepAi KapacTbipa OTbIpbIr,
MamaHAap kebiHece OHbl Kopliarm TyprFaH 3aTtTap MeH KyObIAbICTapAbl atayFa YHeMmi YMTbIAQTbIH
AAAMHbIH TepeH Tapuxu >KOHE MOAEHM TaxipubeciH eaemenai. ByA makanapa TyCTEpAiH MakaA-
MOTEAAEPAETi TY>KbIpbIMAAMAAbIK, epeKLIEAIKTePI KapacTblpblAaAbl. Makarasa ak-Kapa TycTepimeH
KEAETiH aHTPOMOLEHTPUKAABIK MaKaA-MOTEAAEPAIH MO3TUKAAbIK, epeKLLeAIKTepi Tapuxu TypFblAaH
3ePTTeAIrN, OAAP SAEMHIH KOPKEMAIK BeMHeCiHiH epeKkLIeAiKTepiH TyCiHyre, CoHAaM-aK, (PUAOCOUSABIK,
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JKOHE 3CTETUMKAAbIK, Ke3KapacTapAbl HaKTblAAyFa KOMEKTECETIH TypaKTbl aHTOHUMMSHbIH, Heri3iH

K,ypal7I,A,bl AereH KOPbITbIHAbI >)KaCaAaAbl.

3epTTeyAiH 63€eKTiAIr — Kapa KaHe aK, TYCTep MakaA-MaTeApepAe a3 3epTTeAreH. Ocbl 3epTTeyAepA|
JKQAFaCTbIpy XK8He TOAbIKTbIPY YLUiH aBTOPAAP 3epTTey XKYPri3reH Kesae MakaA-MaTeAAEPAIH TycTep
MaAMTpacbiHa Ha3ap ayAapaAbl. TyC cxemachl MAESIAbIK-TaKbIPbINTbIK, ©3iHe TOH aliKblH KOHTPACTTapAbI
TapTaAbl, eH 6acTbiCbl 6eAriAi 6ip yHKUMSIAAPABI OpPbIHAAMABL. “Kapa” xeHe “aKk” MOHAEpPiHiH OH XXoHe
Tepic cunaTTaMasapbl GOAYbI MYMKIH EKEHAITT ADAEAAEHAI.

TyiHiH ce3aep: MaKaA-MOTEAAEP, aK, Kapa, 9AEM CypeTi, TYCTep MaAMTpachl, KOPKEMAIK PyHKLMS,

AHTOHMMA K MaFblHa.

Ciateme ywin: AameBa C.A., LUamuwmesa I.C., KaakabaeBa I.Y. AHTPOMOLEHTPAIK MakKaA-
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Introduction

In both Kazakh and Kyrgyz, which belong to
the Turkic languages, appearance and color are
concepts that have two different meanings. In the
course of the origin, the words are close, related to
each other in meaning. The reason we say this is
because some monosyllabic and two-syllable roots
correspond to the last consonants (p/z/sh) according
to the law of rotationism in the Turkic language. In
this regard, the roots «kind» and «color» are likely
to become one word and, as a result of development,
will turn into two independent words. The meaning
of the root «kind» is interpreted by the «explanatory
dictionary of the Kazakh language» as «light,
form, expression» and «a different expression
superimposed on the surface of the same object»,
and the meaning of the root of color is «kind,
variant, tone». From these definitions, it seems that
mutual closeness is felt more than the difference
between appearance and color. While «view» often
orients the appearance of an object, phenomenon,
its diverse shape and form, the word «color» often
expresses the tone, coloring, art of the same object
and phenomenon [Akhmetzhanova, 2001: 22].

The purpose of the article is to identify and
analyze the historical semantic features of the names
of white and black colors in proverbs and sayings.

The relevance of such studies is due to the
fact that «black» and «white» primary colors are
included in the archaic layer of vocabulary and
are the most important component of the linguistic
manifestation of a certain folk world. The famous
architect V.N.Tkachev very accurately noted the
role of color among the peoples of Turkic origin,
especially among nomads: «color is not only the
physical quality of objects and space, but also the
sensory system was the source of social symbols
and aesthetic outlook of the steppe» [Tkachev,
1984: 107]
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Literature review

Species and color names in the Kazakh
language are a well-studied category. Questions
about how humanity recognizes the image of
the Universe in the world around it, how mental
cognition arises based on the attitude of a
nation to the world, are asked in linguistics by
M.M. Kopylenko, E.Zhanpeisov, J.Mankeeva,
A.Kaidar, K.Zhamanbayeva, S.Akaev, N.Ualiev,
B.Dina, B.Akberdieva. In their works were
considered research scientists S.Zhapakov,
S.Zhirenov, G. Snasapova and others. In the
Kyrgyz language, these are studies conducted by
candidate of philological science Samatov on the
topic «Phraseological units with color components
in various languages», A.Beksultanova, «Lexemes
expressing achromatic colors ak «white», kara
«black» and gray in the Kyrgyz language»

Studies on the history of the origin and linguistic
nature of some flower names can often also be found
in works on the Orkhon-Issey and medieval written
monuments. Bekesheva R.E. defined the article
«conceptual foundations of names of species and
colors in proverbs and sayings» the concept of color
in relation to proverbs. About the uniqueness of the
species-color, the history of study, semantics, usage,
etc. Kaidar, Z. Akhtamberdieva, B. Omirbekov also
talked about the works «Form and color are full
of mystery», «The kind of color on the tongue.
This work also talked about the symbolic meaning
of color. Then the authors ask themselves: What
was the reason for the appearance of symbols of
different degrees, different types «depending on
the colory, «to the question: first of all, the attitude
of individuals to the various natural colors and
shades that surround them, their perception and
perception» [Kaidarov, 1992: 74]. Therefore, only
when the color of the paint is intentionally given
meaning, it becomes a symbol: a white enemy, a
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black flag, a red child, a brown kui, a scarlet thread,
etc. And next to the Kazakh people, the desired
color is white. By itself, this can also be explained
by the physical nature of white, since white tends
to cover and absorb all other colors and stands out
in the eyes more than other colors. The common
white color has a sacred meaning in the culture of
all continents [Zhukovskaya, 1988: p. 158]. LV.
Stebleva, a researcher of the artistic features of the
ancient heritage common to the Turkic-speaking
peoples, noting that the meaning of white color is
also found in the monument to Kultegin, in such
songs as «Korkyt ata», «Manasy», notes that this is
a symbol of goodness in the beliefs of the ancient
Turks.

Research methods

When writing a scientific article, methods
of logical comparison were used, which help to
analyze, group, compare and generalize proverbs
and sayings in the Kazakh language from a historical
point of view and are widely used in research works,
a descriptive method based on historical, linguistic,
cultural, ethnolinguistic aspects, that is, descriptive,
typological, analytical methods.

An ethnolinguistic and ethnocultural view of
the interrelationship, specificity of Kazakh proverbs
and sayings based on linguistic and historical and
cultural data. The main purpose of the article is the
historical analysis of similarities and differences
in proverbs and sayings of Kazakh and Turkic-
speaking peoples, their content, comparison and
study of national and cultural semantics.

Discussion

Having highlighted 15 values associated with
the white color, let’s list some of them, if not all,
and give examples.

1. Black and white color in its opposite meaning
to the name, i.e. in its main nominative meaning:
like a peeled white egg; «the white goat begins the
journey, the poet begins the feast»

2. White — milk, dairy food; «the poor man had a
runny nose when his mouth touched milk»

3. White — honest, pure, sinless, chaste «God in
whitey; «from now on, firewood cannot be erased
by a fool»,

4. White — description of good wishes, good
intentions: white tablecloth, white house, white
handkerchief, white doorstep, etc.

5. White is a monotonous, uniform, long-lasting,
constant, repetitive phenomenon: white rain, white
downpour, etc.

6. White — wide, endless: white plain, white
steppe, white grass; «brother’s house-white grass».

White is wide, without borders, endless: white
plain, white steppe, white zhailau; «Uncle’s House
is white grass».The word «white» is used in other
Turkic languages in the form of ak (Tatar), AG
(Azerbaijani), ak (Turkmen), ok (Tuvan), juring
(Yakut), ak (Kyrgyz) and has three group meanings
close to each other [1;32]: the main form of «white»
is color value («white»). Its surroundings include: —
whitish («whiteness», whites of the eyes («eyesore»,
egg whites («proteiny»), light color («light», hair,
beard («gray», «gray»), white color («gray»), fading
(«paley, dairy products («dairy products»), colored
time («white clothy), etc.;

- interchangeable meanings of the word
«whitey: spotlessly clean («pure», «unblemishedy),
impersonal («innocent», «sinless»), ak zhurek,
honest («honesty, «cleany).

- in the sense of wonderful, [Akhmetzhanova,
2001: 32].

There is no single opinion the word «Ak» its
material or color basis among Turkologists on the
etymology. Some scientists, such as M.Menges,
M.Xianen and others, consider the word «white»
as borrowed from the Chinese language. We do not
agree with this opinion. Because it is hard to believe
that in ancient times the ancient nomadic peoples did
not know colors, could not give them names, and,
on the other hand, the limits of the spread of words
that entered the Turkic languages from Chinese
were limited to certain regions. This is an ancient
and indigenous Turkic word [Akhmetzhanova,
2001: 33]. The words borrowed from the Chinese
language are very difficult for the Turkic peoples to
assimilate.

The word «white» has a rich, so subtle,
multifaceted meaning in both Kazakh and Kyrgyz
languages. In general, our people called sacred
things and sacred objects «white» and called
them white. This is because it is the most sacred
Kazakh food — the color of milk. In March, we
said to each other: «Let there be a lot of white!»-
we also make a wish. Therefore, the color of milk
has become a symbol of many positive concepts
in the Kazakh understanding. The word «White»,
which is a symbol of this goodness, honesty, and
justice, acquires a different meaning in proverbs
and sayings.
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«White is a symbol of truth, joy, happiness» —
says A. Margulan. Kazakhs have «Ak» as a symbol
of chastity and whiteness, a symbol of joy and
kindness, a symbol of good feelings-love, hope,
mercy. Because this is the most sacred Kazakh food
— the color of milk. Whatever the quality and quality
of things and phenomena in life, the definition of
their number as white indicates great mercy, good
mood, great hope, desire for life, a sense of Shalkar,
a noble dream of the nation [Margulan, 1986: 20].

«Brother’s house- white grass, brother’s
house-inshikek» /exchange/. The older brother-the
younger brother who went to the daughter-in-law’s
house usually has a parched back and holds his arms
and legs freely, and the older brother who went to
the daughter-in-law’s house-shrinks in his sleeve,
not feeling such freedom. Because in the brother’s
house, the brother and daughter-in-law are greeted
with the same attention and generosity as in the
brother’s house. Consequently, this suggests that
«the breadth and generosity of attention inherent in a
brother are not always present in a brother» [Kaidar,
2004: 165], A.Kaidar comments in the folk wisdom
book. In this proverb, the «white» color changes,
which indicates the breadth of a person’s attention.
In Kyrgyz «Abiyir uchun ak zhur, alysh-berishke
tak zhur»; «Adamga oylum ak, ungp zhalgan oylum
ak», «ak-kara birdei zhurut». In all the examples
given, the word «white» is used figuratively. They
decorate the proverbs, clarify and convey it in
understandable language.

«The name of the good, the coat does not wear
out» /change/. Since a person with a broad outlook
and direct intentions is blessed, generous in the
media and generous in his soul, he does not get tired
and does not get tired of serving the people, does
not get tired, does not bear either a name or a coat
[Kaidar, 2004: 184].

«The name cannot be erased by a fool» / change/.
Those who have worked conscientiously all their
lives, ignited the fuel of goodness, walked cleanly
and stood cleanly, cannot deny the positive things
that a person did, because «he could always give a
fair assessment to the positive and negative work
of a person» [Kaidar, 2004:185]. «Ak iyilet, birok
synbayt»; «Ak kobuldunin arybayt, tonu tozboyt».
The word «white» is used here instead of the human
meaning. He tried to convey the good qualities of a
person through the word «white».

«The white, black color of the body is known
when it gets into the bath». This proverb can be
understood both literally and figuratively. 1. Since
a person constantly wears clothes, the color of the
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body is not known to others. He can only be seen
by undressing and getting into the bath; 2. the
secret of a person cannot be found out by looking
at his appearance and complexion, he can only
be found out in order when you have a heart-to-
heart conversation with him [Kaidar, 2004: 273].
«If you find white, then you can find black» — this
Kyrgyz proverb seems to be able to be used both
literally and figuratively. It will depend on the place
where the proverb is used. Probably, many people
disagree with me. It depends on how we perceive
the environment.

In contrast to the white color, which has become
in the Kazakh language a symbol of joy, loyalty,
luxury, goodness, a symbol of sadness, evil-black.
Proverbs associated with the color black probably
refer to the bad qualities of a person. In other Turkic
languages: Kara (Tatar), Gora (Azerbaijani), Gora
(Turkmen), Kora (Uzbek), Kara (Kyrgyz),/Kara
(Tuvan), Khara (Yakut).

«Black» is the most widely developed meaning
is the name among the names of species and colors.
Firstly, is related to a broad perception of nature,
its visibility and a tendency to combine with other
names of species and colors, i.e. to a mixed color
expression, and secondly, with how it relates to
nature in color, image, outlines, suffering, sorrows,
gloomy moments of many phenomena of public life,
such as because of their belonging to the dark sides.
Based on them, more than 30 derived meanings
have been formed in the Kazakh language. Of these,
an example can be given:

1. Black and white, expressing the opposite
meaning, has its main nominative meaning: for
example: «If the raven knows blackness, do not let
the swany;

2. Black is the name of cattle such as cow,
horse and camel, of the four foxes: black cattle; for
example: «out of a thousand sheep of the rich, he
sees the only black lamb of the poor»

3. “If justice leaves the khan, shame will leave
the poor man”; Kara Khan, Torah, Khoja, etc.
aristocratic, simple people who do not belong to the
representatives of the ruling class;

4. Black — guilty, criminal (person). For example:
«who are you married, be happy»

5. Black — demonic, hostile towards man, horror,
arrogance. For example: black devil! Black devil;

6. The Black — death, an orphan, grief, sadness.
For example: black eclipse, black wveil, black
elevation, black paper (death notice);

7. Black — simple, For example: black word,
black poem, etc
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8. Blacken — write-draw, letter, and letter
characters. For example: Black recognition,
blackening-forgetting what you read, etc.

9. Black — strong, accentuated, pompous, dumb.
For example: black blizzard, black wind, black cold,
etc

10. Black is a curse, a negative blessing. For
example: «White is gratitude, black is a curse» For
example:

In the proverb «The intention of the rich is
white, the poor’s hand is black»; the difference in
the concept of «rich and poor» is well given by
comparing black and white.

«There is a stallion who was born you can’t
believe, there is a guy born of black»; [Kaidar,
2004: 57]. «Black» is given here in the sense of a
guy born of the common people. «Do not warm the
enemy from the outside, everything is black inside».
Despite the fact that the enemy is externally friends
with you, he does evil to you from the inside, he
conveys the meaning of caution, using the word
«black» in a figurative sense.

According to the tradition established in
Turkology, each branch of phraseology can be
classified into thematic groups that are crowded
within it.

According to this principle, proverbs and sayings
related to color can be divided into the following
groups. They:

1. Nature, the heavenly world, phenomena,
«The wind will open the black cloud, money will
open the black lock»; «White bread is born from
the black earth»; «There will be more white bread
from the white snow»; «White wheat will sprout
from the black earth»; «The bird needs a black
branch, not a golden cagey. In the Kyrgyz language
«An equal brother is evil, be the straw of a white
Budai»; «Another from the earth is a blue sky, to see
black on his land cloud»; «One evil-one good-twin,
one darkness-one light-after midnight the sun will
come»; «Companion of the moon-light, companion
of darkness»

2. It depends on the person. This group refers to
the psychophysiological characteristics of a person,
moral posture, actions, the ability to think, speak,
family relationships, external personality, interaction
between people, characteristic and mental needs;

«Black and white will race, the god will help to
the whitey, «If you look carefully you’ll find black
in milk»

3. Regarding social, customs, beliefs: «A man
will get lots of horses in front when he will get
rich»; «A white dog, a black dog, all one dog»; A

white armor left by his Grandfather cannot look like
a shirt if it rotsy;

«Black»: «The enemy is a black mule, the
hero stayed in Barak»; «The wise will come from
suitable, the poor will come from a runner»; «The
black guard takes care of the heads»; «A bad man is
a black boar, a good one man is loyalty»; in Kyrgyz:
«Kara echkige zhan kaigi, kasapchyga mal kaigi»,
«Adal zhetip kun butso, kimdi sorboit kara zher»;
«Ayagan-ranuu University, Katyn karaluuy, «Erdin
ichine eer tokumdu at batat, katyndyn ichine kara
bashyl er bataty; «Ayildy alalyk buzat, dostuktu
karalyk buzat»;

4. Gratitude is a curse, desire is a proverb
associated with desire and praise. «Curiosity,
kindness and honesty»; a person has many good
qualities. Among them, the height of the pedestal
is honesty. An honest man contains all the good
things. A vivid image that differs from others is
good-naturedness. These two concepts are unique,
like a flower and a stem. «Don’t give me water, give
me milk, to know your intentions», «Look at your
grandfather’s white beard and the proverb», «A
white word would be bitter, an evil word would be
sweet», «The beard was white, and the mood was
spotted»; «White is gratitude, black is a curse» was
what he said, was an emir, there were two words that
he said [Akhmetzhanova; 2001: 40].

«Black»: «Who he praises the old horse, will
stay without the horse»; «Black does not owe the
debt»; «Do not speak badly of the black earth — go
back there, do not speak about the community you
will get -cursed»; «do not hurt your neighbor, do
not look into the distance» In the Kyrgyz language:
«Ak-Saydyn bashi zhosho bol, atyn oylup kaliptyr,
emne bolsun osho bol», «Kaigy zhok kara suuga
semirety, «Kara zhylgily as jargon-kalys»; «Kara
kyzdyn agdan emes, bagtan»; «Karga bala appagym
deidi»;

5. Appearance-depends on the color. The
proverbs below also contain historical phrases such
as white armor, white goat, white camel, white
word. At first glance, it seems that they give a
color value. Now let’s look at them in the notorious
composition, for example: «The white goat begins
the sheep, the poet begins the feast», «The white
armor has a collar, without sleeves»; «Ashamai nar
jarasar, the white camel jarasar bar» etc. Then we
discovered that the white camel and the yellow goat
have a special meaning not only because of their
whiteness, but also because they are «cattle heads,
saints» or «cattle chiefsy in folk beliefs. In addition,
white armor and white phrases also do not mean
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color. White armor is armor made of the purest and
strongest steel or noble iron. The white word is an
honest word that reveals the truth, without cover
[Kaidarov, 1992: 145].

«Black»: «Woe to the butcher, woe to the soul
of the black goat»; «The spider’s web is the nipple
of a black fly»; «The light from the black eye of the
tice, a step to the snow the earth will be sady;

Therefore, color is deeply rooted and intertwined
with the mythical understanding of our ancestors. As
in other countries, for the Kazakh people, the world
is divided into two colors — white and black. One of
them is the white color — all good, good eyebrows,
and the black color is trouble. This understanding is
deeply ingrained in people’s minds and came about
because of his language and thinking. Therefore,
white is still a good start to this day. Because it
makes up a single set of the world of beauty and
moral qualities [Kanapin, 2006: 102].

About the symbolic meaning of the species-
color. «Blue is a symbol of worship of heaven, red is
a symbol of fire, sun, white is a symbol of truth, joy,
happiness, yellow is a symbol of reason, black is
earth, green is a symbol of spring, youth» Margulan
writes [Margulan, 1986, p. 87].

And in nature, in human society, black, like
other types of colors, has alternating, conditional,
symbolic meanings that are overflowing. This is
a common phenomenon not only in the Kazakh
language, but also throughout the Turkic world.
Academician A.N.Kononov, who has specially
studied the meaning of names of species and colors in
the Turkic languages, warns that only the adjectives
«black» have about 20 additional, auxiliary,
figurative meanings. They are used in Russian as the
equivalent of words such as: 1) «dark», «gloomy»;
2) «harsh»; 3) «sad», «unhappy»; 4) «cattle»; 5)
«the crowdy, etc.

According to Sh.Ualikhanov, I.Altynsarin, the
famous Kazakh ethnographer U.Zhanibekov, in the
past, the Kazakh people, when the famous people
of the country died, raised a black flag with a black
spotted fringe from shanyrak, loved ones mourned
under a black cloak, rode it for up to a year, covered
its saddle with a black cloak and accompanied it
during migration. The black tailoring of the black
house took into account the age characteristics of
the deceased. If the deceased was young, he was
red, a middle-aged man was black, and if the old
man was white, he was wearing a headscarf. This
sign indicated which person died in the black house.
It is known that this was reflected in the works of
art of historical content. There are two reasons why
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the color black matters: one is the sign of asbeck,
the second is a sign that everyone sees black and
knows that doing Fatiha is good, let him read the
Koran if he is hungry, let him eat if he is thirsty,
and the reward is the spirit of the dead. According to
A.Divaev, in the past, Kazakh women suffered from
grief, a black and red handkerchief covered with
jelly. In this regard, it is noted that in addition to the
black veil in connection with the death, there is also
a rite of black veil [Kaidar, 2004: 82]. The black
cloak is mentioned in connection with the fact that
a middle-aged man died, and his wife and children
were orphaned. Because Kazakhs deliberately did
not sew black clothes. A middle-aged man, dying,
took off a woman’s jewelry and threw a black one
over his shoulders. The men wrapped their arms
around their waists and held a stick in their hands.
According to the Kazakh custom, the husband of
the deceased woman dresses in black, the daughter
wears white clothes on top and a red cap on her
head. A woman whose husband died put a black
dislike on her head, and a mother mourning her son
pulled a white handkerchief over her head. Despite
the fact that such syncretic usage occurs from time
to time, the use of black color, a symbol of sadness,
is widespread for Kazakhs [Kanapina, 2006: 107].

Proverbs are folk wisdom. They represent a set of
centuries-old practices for assessing the worldview
of a particular people, natural phenomena, society
from its point of view, determining social relations,
customs, customs, beliefs. Therefore, there is no
sphere of proverbs and sayings that are not related
to our cultural and spiritual life. It is a treasure
that is constantly being replenished and constantly
evolving, making the most of the language
possibilities.

However, there are cases when it can be said that
proverbs refer to the color world. One of them is that
most expressions related to the notorious type-color
are not used in their color meaning. If we reveal any
such phrase, we will see that it is not immediately
noticeable, and in principle, the path to birth even
begins with economic, social, ethnographic customs
and concepts.

Conclusion

Thus, proverbs and stable expressions represent
a set of centuries-old practices for assessing the
worldview ofa particular people, natural phenomena,
society from its point of view, defining social
relations, customs, customs, beliefs. Therefore,
their sphere has nothing to do with our cultural and



Salima Aliyeva et al.

spiritual life. It is a treasure that is constantly being
replenished and constantly evolving, making the
most of the language possibilities. In color, reality
is embodied perfectly, processed in accordance
with people’s ideas about the universe, intertwined
with another tone. That is why color has a special
content in consolidating and consolidating the
spiritual values of the nation. Color is an integral
part of human existence, with great potential in the
real embodiment of truth. It is not only conscious
knowledge, but also the psychological state of
a person, the criterion of taste, requirements,
needs and attitudes and its manifestation. While
conducting research on proverbs about species and
color specificity, we noticed that, firstly, white color
is quantitatively less common in both languages
than «black» color, secondly, both colors occur
more interchangeably than literally, and, thirdly,
the similarity of the statements in the proverbs and
sayings of both peoples. No translator is needed,
everything is clear. This is another manifestation
of the fact that life, habitat, are very similar to two
fraternal countries, which are joined by «head in
bed, cattle in task»

We found out in the thematic grouping of
proverbs and sayings related to appearance and color,
depending on a person, there are a lot of proverbs
that determine his appearance, psychophysiological
characteristics, moral posture, actions, thinking,
speech, kinship, relationships between people, the

needs of body and soul. White and black continue
to occur in proverbs both literally and figuratively.
In some cases, it is difficult to distinguish in what
sense it stands.

Another thing to note in terms of color is that
other colors are found very little or not at all in
proverbs.

The vocabulary of the Kazakh language,
expressing colors, is a certain lexico-semantic
group in which the patterns of the language manifest
themselves as a system. This lexico-semantic field
is characterized by paradigmatic, syntagmatic
and epidigmatic relations, in other words, this
lexico-semantic paradigm is a kind of system,
the elements of which, being in communication
and contact with each other, ensure its integrity.
This system includes adjectives of color, verbs
indicating color, formed from adjectives of color
and reference nouns.

The set of permanent connections that ensure the
internal organization and consistency of this system
forms the structure of the system.

Kazakh scientist Sh. Ualikhanov, who visited
Kyrgyzstan in the 19th century, wrote about the
role of whites in Kyrgyz life: «Women dressed very
cleanly: whites belong to them. Everything from a
headband to a change of shirt and underwear is made
of white fabric. This custom protects their spouses
from excessive dirt and uncleanness, drowned from
their knees» [Valikhanov, 1985: 37].
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Kipicme

1917 xwutb1 TypkicTan aymarbiHAa OOJBLIEBUK-
TepIiH OWIiri opHAABL. bombIIeBUKTEpre Kapchl KOTe-
plicirisiep/iiH Heri3ri KapChUIbIFBIH OaCKaHHAH KeWiH
Typxicran Kenec exiMeti ammpiaaa OpTaibik A3us
ayMarblH OJIaH 91 FhUILIMHU 3€PTTEY MOCENEC] TYbIH-
nanel. by Typkicran enkeciniy KeHec eximMeTiHIH YIT-
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KEH KOpereHIriH kepcerTi. FeutbiMu sxcneauuusiap
OOJIBICTBIH OPTYPJI aymaHmapbIHa Kidepisie 6acTabl,
OH/Ia J)KYMBIC iCTEy YILIH XaHaiaH Kypbuiran Typkic-
TaH YHUBEPCHUTETIHIH FaJIBIMIAphI J1a TapThula OacTa-
11, 1923 xputel misigene Opra A3usi MEMIIGKETTIK
yauepcureti (CAI'Y) Gombi e3repTini.

3epTTeyi KaXeT eTeTiH NepCreKTUBAbI, Oipak
COHBIMEH Oipre IIajFail )KoHe a3 3epTTereH aiMak-

https://journal.historyculture.kz/index.php/journals
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TapabiH apackiaaa [lamup e 6omabl. 1922 xbIabH
kaspiHaa [lamup skep KoHHAyBIHBIH TAOUFH OaMIIbI-
FBIH TaiilanaHy/blH MaHbI3IbUIBIFEI MEH Oosamia-
FBI Typasibl TypkictaH mainanbiHbIH LIBIFEICTaRY
JKoHe Oapray KypcTapblHbIH OacThirbl, 1914-1916
Kpiaaps! [lamup otpsanasineie 6acteirsl WM. /1 Sren-
1o, Typxkictan Komnaprusicer Opransik Komureri-
HiH >kayanTtbl xaTmbickl H.T.TepexynoBka Obutaid
Oasuganel: «[lamMup KbITail )KOHE aFbUIIIBIH IEPEK-
Ke3aepi OoibIHIIA Aa, KEPTITIKTI TYPFBIHAAPIBIH
MoJIiMeTTepl OOHBIHINA, MHHEpaagap MEH MeTall-
JIapJIbIH OapJIbIK, TypIiepiHe Oaid... KbICKalla alTKaH-
na, [TaMmupie keHaep MeH MUHEpaIIap/IbIH OapIIbIK
TYypJiepi 6ap (aJIThIH, KyMic, KOPFAChIH, MBIC, TEMIp,
KeMip, KYKipT, cenurpa sxoHe T .0.)» (HAVY3, P-25 k.
1 om, 805 Ic, 72, 73 mm.).

MarepuaJijzap MeH aicTep

923 xbutel [lamMupre FBUTBIMEA SKCTICAMITHS Ki-
Oepy Typajbl miemimM Kaobliaansl, o [lamup aii-
MaFblH JKOHE OFaH iprejec aiMaxkTapapl KyHemni
JKOHE JKaH-)KaKThl 3epTreyai Oactamsl. [lammpre
SKCIICAUIMSIHbI OYFaH JEHiH oJ1 kepie OipHele
per 6onran mpogeccop Jacran H.JI.Kopkenesc-
KHIATE JKeTEKIIUTIK €Ty YCBIHBILABI. DKCIEeIUITUSHBI
YHBIMIACTBIPYIbIH Oactamambickl TypkicTan AB-
tonomustIbIK Kenectik Conmanuctik PecryOnmka-
ceraplH (TAKCP) Xameik Komwmccapmaper Keneci
Oonapl. COBHApK JKEPTUTIKTI JKepJep/eH allbIHFaH
MOJIIMETTEPMEH, COHAal-ak Oipkarap MaMmaHzuap-
IeIH Ycol yiiamici apkpiisl Cape3 KemiHiH O0y3bI-
Jy Kayimi Typaibl mikipiMeH adHanbicTbl. On Pe-
ceit ['eorpadusiiblk KOFaMBIHBIH (cayna-caTThIK)
TypkicTan OeJliMiHE SKCIICIUITUSHBI TTEPCOHATIMEH
KaMTaMachl3 €Ty Typalibl, COHmai-ak TypkicTaH
Maiinaneiabiy  lTa0-noTepine Kok Kypaagapbl
MEH 9CKepH Ky3eT Oepy Typaibl eTiHim Oummipmi
(bapanos, 1935.274).

TajakbLiay

H.JIL. KopkeHeBCKMiAIH aWTybIHIIA, «KYpIe-
7 icTi uaesIslk, Oackapyra menik etkern» TOPI'O
SKCIICUIUSHBIH FHUIBIMH YHBIMBIMEH aliHAJIBICTHI.
Consiven katap, TAKCP Xaneixk Komuccapnaps
KeHeci skcrieIMIASHBIH «MaTepHAaJIbIK KOMETIHE»
KATBICHIII, «OP KATBICYIIbIFA XKbUIbI KHIMIEP Oepyre
skoHe [lamupreri sxcneauusaa Kyprizuires Qoo
JKOHE KWHO TYCIpUTIMIIEpiH eHIeyTe Kapaxat Oery-
re» bIKNan erTi. TypkicTaH MalJaHbIHBIH IITa0bI
AKCIEAUIUSHBI KBUDKBITY YIIH § MiHETIH JKBUIKBI
J)KOHE 6 JKETIreH KbUIKBIHBI, COHma-aK 4 KpI3bL1
ApMusiiaH TypaThlH KOJIOHHAHbI YChIH/IbI. MYHBIH

Oopi DepraHa TOOBIHBIH OCKEpJepiHEH OOiHiIl,
AHIMKaHAAFEl dKCIIETUITHsAFa Oepinmi. by ockep-
Jep TOOBI AKCHEIUIUSIIApFa «aymaHiapia oJije
KOWBUIMaraH OacMalusi KO3FaJIbICTapbl» Ke3iHIe-
Ti, SIFHA OOJBIIICBUKTEPIe Kapchl KOTEPUIICIILIECp
OPEKET eTY/I1 JKaIFACThIPFaH aliMaKTa Kayirci3aiKTi
KamTamachi3 eTTi. Kelibip KapaxaTThl 3KCTIe UM -
nap meH TypKkicTaH METEOpOJIOTHUSIIBIK, HHCTUTYTHI
KIOepiI, SKCIeUIHsIIapFa «0acMauTapy KUpaTKaH
[Mamup OexeTiHAeri METEOPOIOTHSUIBIK, CTAHIIHSHBI
JKETKI3iI, KaJdmblHa KenTipyai Tarnceipasl. CoHmaii-
aK, MHCTUTYT MYMKIHAITIHIIE METEOPOJIOTHSIIBIK,
0akpLIay JKOHE KYPY OarbIThl OOWBIHIIA ITyHKTTEP-
IiH OWIKTIriH aHBIKTAy YIIiH Kypangap Oemmi. Te-
MIpXKOJJIBI DPO3USIIAaH KOPFAy KOHIHIETI KYMBIC
Oackapmacel (Ypa0typken) Cape3 KeniHiH KaFaa-
Wbl Typaslbl akmapaT XKHHayFa a3 KapaxaT Oemii
(Kopxenesckwuii, 1924.87).

OkcnenunusiFa KaTbICyIIbliap YIIiH ae Oenrini
Oip Kayim O0N/IbI, OUTKEHI altMaKTaFbl OOJBIICBHK-
Tepre Kapchl KAPCHUIBIK, )KaKbIH 1A FaHA OaCHUTFaHbIH
YMBITIIaybIMBI3 Kepek (Maxmymnos, 2020. 451-464),
Oyl peTTe JKEeKeJereH IMHENICHIC OIMaKTaphl MEH
Kayin cakrana Oepai. ConbiMeH Karap, TypkictaH
KeHnec exiMeTiHIH alTapiablKTail Kap>KbUIBIK MPOO-
nmemManapbl 0oasl. bipak ochIHBIH OopiHEe KapaMac-
TaH, [TaMupre FBUTBIMHU YKCIICUIINS KiOepy Typaibl
HICTIIM MaKCaTThl )KOHE MYKHSAT JKYPTi3iIIi.

1923 xbuel 19 maycsimaa TAKCP XKK Tepa-
raceIHbIH opbiHOacapel C.Achenausapos! Typkic-
TaH MaiJaHBIHBIH PEeBOIOIMAIIBIK OCKEPH COBETIHE
SKCTICIUIINS aIbIHa KOWBIIFAH HET13T1 MaKcaTTap-
JIbl JKAPUSLITA]IbL:

1) [Tamup OekeTiHae SIAEMIIIK MaHBI3BI Oap Me-
TEOPOJIOTHSIIBIK CTAHIIMSHBI KAJIBIHA KENTIpPY;

2) TanbiMac e3eHi OOWBIHIAFBI MY3JBIKTAPIbI
3epTTey XOHE Oenrici3 ailMaKTapbIHBIH TOIOTpa-
(DHUSITBIK TYCIpiTiMI;

3) DTHOrpadusUIbIK, 300J0THSIIBIK KOHE 00Ta-
HUKAJIBIK 3€pTTEYIIED;

4) dortorpadusmelk kyMbeicTap» (HAVY3, .
P-25, om. 1, n. 1334, n. 8).

[Tamup TOPT'O skcneaunusicel 1923 sxpuinbig
JKaspIHAA €63 COMNeni. DKCICTUITUSIHBI KOFAPHI-
na adteirrangain H. JI KopskeHeBckuii Oackap-
Ibl, o1 TypkicTaH MEMJICKETTIK YHUBEPCHUTETIMEH
xoHe TOPI'Omen kericiM OOMBIHIIA YHUBEPCUTET

! Camxap (Camxap, Ceiin) Ceitimxadapyns (CeitiTkamna-
pyasl) Acenanapos (1889-1938) — ackepu gopirep, MeMIIeKeT
Kaiipatkepi (/leHcaynbIK caKkTay XallblK KOMUCCApbl, TypKicTaH
AKCP Aypin mapyammsiisiFsl Xaiblk komuccapsl, Kazak AKCP
JleHcaymbIK caKTay XaJbIK KOMUCCApHI), FabIM, mpodeccop. On
Typxicran AKCP, ©36ex KCP xone Kazak KCP-ge Gipkarap
MAPTHSIIBIK JKOHE KCHECTIK KbI3METTEep aTKap/ibl.
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XX ¥. 20-mms1 xputnapaars! [Tamup meH TorkiKCTaHHBIH Tayibl aiMaKTapbIHa FEUIBIMU SKCIICTUIUSIIAp

OKBITYHIBUIApEl — OoTanuk W.A.PaiikoBa, reomor
N.N.be3nekanbl JKCMEOUITNS KypaMblHA EHTI3-
Ji. DKCHEeMUIUSHBIH TOPTIHII Myleci Tonorpad
C.A.Ilono30B 00aBIL.

Okenenunus Keneci OaFrbIT OOHBIHILIA 3EPTTEY
Kyprizyi kepek eni: Om — ynken [lamup sxounbl-
HaH kuuuiaka Myprad — Ajaudyp ©3eHiHiH aHFapbl
— Sumnekyns keni — bypoman acysl sxone JIsH-
rap-Kyrans — Cape3 kemine neiiH. DKcreanmus-
HBIH Kepi kKoJbl yikeH [lamMup KOJNbIMEH KHIIaK
Myprab apKpUIbl OTTi. DKCHEIUIH OapbIChl )KOHE
OHBIH FBUIBIMH HOTWIXKEJEPl Typajbl KbICKAllla Mo-
nimertep H.JI.KopikeHeBckuiiliH €Ki MaKalachlHIa
xoHe «M3sectun TOPT'O» (Kop:xeneBckwii, 1924.
) 6achUIBIMBIHBIH X V] TOMBIHIA JKa3blIFaH MAFBIH
kaz0aa KeATipiIreH .

XKapusuianran wmarepuangapaan  Oacka, 013
O30ekcTanHblH ~ YATTHIK MyparaTeiHga (HAY3)
1923 xbutrsl «[lamupre skcnenumus KyHICTITIHY»
(HAYVY3, ¢. P-2273, om. 1, 1. 59, 1. 1-2106) TanTsIk,
. OHzma ochbl 3KCIeANIUS Typasibl HEri3ri MoIiMeT-
Tep Oap. . Xorapeina aiteurFangait, 1923 KbUTFBI
[Mamup sKcreaAMUUACHIHBIH Oapbichl Typansl 1924
KbUTBI «1923 >xpuTnbIH KasbiHAa llamupre camap
TypaJsibl KbICKaIlla €cem» JKapblK Kephi, Oipak 0i3
alTKaH SKCIEAUITS KYHICTIT 63 MarblHACKIH Oip-
maMa sKkoranTmaiabl. Exi nepekke3 e HerisiHeH
KadTamanOan b, SKCTICAUIIHS OapBICBIHBIH aHAFYP-
JBIM TOJBIK OciiHeCiH Oepe OTBIPHIN, Oip-OipiHiH
MOJIIMETTEPIH TOIBIKTHIPA/IbI.

XKypHannarel anraiksl skaz0anapabiH OipiHae
skcmenuuus mymrenepi 17 rameizga [lamupre Tran-
Fbl 10.30-1a mbiFeim, JITHrapra Kemki 7-1e Keqmi»
nen xabapiaHabl, coaH KeWiH Keneci jka3ba Oap:
«Kynnenaplas]. Tynek. XKan xok. Pabar Tosbl-
FBIMCH JKOWBUIIBI, ©3CHACTI TUIpMEHAC Ty3ap Oap.
Omnap HpxemTke xiOepinreHreH BeTepuHap A9pi-
repmer Oipre xypai» (HAY3, ¢. P-2273, om. 1, m.
59, n. 3.).

Byn ke3ye OoOJbIIEBHKTEPre Kapchl KApCHUIBIK
OJIi asKTaJIFaH JKOK JkoHe OacMIIbuIap madybul Kay-
mi cakTaael. 19 Tambi3ga ['ymaure sKeTKeH dKcIie-
qunust Pabarra TyHeyre TOKTaabl. Opi Kapal, KyH-
TIETIKTE «TYHAC OCKIHICTe KEHETTeH aifikail OOJIIbI,
Bacmaurtap nen oitnaapl, Oipak >KaTTBIFy OOJIBII
meIkTe (HAY3, ¢. P-2273, om. 1, 1. 59, 1. 300).

OKCNeINIUSIHBIH MaKcaTTapbIHBIH 0ipi 00JbIT
TabbutaThiH [laMup OexeTiHe MeTeopOJIOTHSITBIK
CTaHUMSIHBI JKETKi3y KOITereH npoodyemManapasl Ty-
nmeipael (HAY3, ¢. P-2273, om. 1, 1. 59, n. 500). 24
TambI3fa caraT 5-Te skcneannus bop-mpadara kenui.
«Coum em Pabarra[oTo]pom 6ip ke3mepi meH (Kop-
xeneckuii-H.K.) Tokrame». Keneci kyHi akcrenu-
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LS TAaHFBI CaFaT 7-J1¢ YKOJIFa LIBIFBIIN, KEIIKi caFatr
9-na xapa-ke: keiine kenmi (1.600). MyHza sKkcrre-
s mymienepi Padar Tykyp Oaifra TokTamsl. 26
TaMmbI3a TaHepTeH Kapaken keiHe kehOip 3epT-
teynep xyprizinai (HAY3, ¢. P-2273, on. 1, n.59,
1. 6-7).

Kenge emmeyni askraraHHaH KeHiH SKCIEIH-
s pabarran Kapa — kynne «ranrs! carat 8.30-ma»
ce3 ceineni (7-706 n.). Kapa-KynaslH KaracblHIa
KYPIN, SKCIETUIHS «MaM|[UPCKUN] OTpPSIIBIHBIH
0ip OeuiriH AopirepMeH koHe HayKacTapMeH Kapchl
anapl. AnpicTaH [onapmasl], (koHe omap 6i31i) Oac-
Maum yuriH Kaoeuaane»y (HAVY3, ¢. P-2273, om. 1,
. 59, 1. 700.).

28 TambI3na sxcneannus Mys3-Komana Gommapl.
Opi Kapaii 12.45-te Ak-OaiiTam acybiHma OOJIIHI.
Aya paiibl OYATTHI 0OJIBI, a3Aall KaHOBIP KayIbl.
Tynri carat 7-n¢ Ak-0aiitan pabaThIHIA TOKTAIBI.
Oxcneaunus [lamup mocteiHa 29 TaMbI3ga caraT
6-1a Kemnmi.

Onap SKCHEIUIMSHBI (GKAKCHI»KAPChI  aJljibl,
oliTKeHI, OacKamapMeH KaTap, OJ JKacak Kypambl-
HBIH TE€3 e3repyl Typajbl KaHaJbIKTap okenmi. 30
tambizna H.JI. KopskereBckuii KyHi OOHBI OKETIHTCH
METEOCTAaHIMAHBI OpHATThL. JKypHanma on Obuiait
IIeT ska3ael:»MeH Ka3ip 9CKepu KOMUTETTIH OaKbI-
naynapbinga KocTHHHIH MOCTBIHA HYCKAY OepeMiH.
Men 6yn cranmusias! [[lamup nocTeiHa] anmapraHbl-
Ma oTe KyaHslITeiMbIH» (HAY3, ¢. P-2273, om. 1,
. 59, m. 8-800).

Canap angeiaga H.JI.Kopkenesckuii ['ocknno-
HbIH'® Tamkenr OomiMmecinme 1923 JKBUIFBI DKC-
neaunust kesinaeriaen, [laMup sKcreuIHsChIHBIH
TYCipiUTiM Ke3iHae ne OelceHii maimanaHFaH KH-
Hoarmapar ajujsl.

Hoatuxenep.

[lamup moOCThIHA KENreHHEH KEeWiH ayJaH[bl
3epTTey Oactanmapl. 11 KeIpKyiekTe SKCIequIus
aybUIaH INBIFBIN YJIKeH MapikaHail eseHine Oa-
phIn, SMPIBKYITs KOJIHIH OH jKarajayblHa Kapal
skplDkbLBL. H.JI. Kopxenesckuii A.B.MyxaHOBTBIH
«ITamup aymaHsD» )KYMBICBIHA KOca OepinreH Kap-
Taja 931pJCHICH TOHFAJIAKThI KOJIBIH OOJTYBI KOp-
CeTINTeHIMEH, «0ipaK ic JKY3iHIIE TeK TOHFaIaKThI
FaHa eMec, COHBIMEH Karap jkail FaHa MOpPTaTHUBTI
COKIIaK, JKOK»aer atan oTTi. COHOBIKTaH dKCIIEIH-
musiiap Kimi Mapskanaii kenze sxapractap/sl aifHa-
JIBITT OTIM, OipHEeIIe PeT Kypyre MoKOYp 60116l Opi
Kapai KYHAETIKTe SKCIEANIHs OTETiH XKepiep MeH
KeJAep iy O0ipi CUTIATTaIFaH:

Kimi xone YnkeH Map:kaH IIaTKaJIBIHBIH apa-
ChIHAH YJIKCH MOpEHa IIBIFBIN TYP; OHBIH Kapama-
Kapchl JKaFblHAA WIATKAJAApIAbIH IIBIPIIACHIHAH
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HIBIKKaH MOopeHaiap aa kepineni. Kenre kapaii 6et-
Keit ynken Heracleum’men?, paymian 6yTagapsl MEH
KapakartapmeH (momci3) ecti. Tas3 skepiepperi
0aJbIK YPBIKTAPBIHBIH KOJIEMiHE Kapacak, oJap.biH
KeJlJle KOl eKeHJIrl aHblK. KemnTereH »oHmIKTep —
KeOenekTep, meriptkenep. Keir e3¢H CHIKTH aifHa-
naibl, Bypomai acybiHaH aHBIK, KOpIHEII.

BereT nieH NTyHKBIP/BIH 631 KyJIaraH KepJIeH Ke-
pemer kepiHei. O3¢H OOUBIHIAFBI 0OTETTIH KAIIIBI
Y3BIHJIBIFBI BEPCTa, OMIKTIK IIaMallbl.

Kynnemikreri kejeci oI Kelecijiel cunarraia-
1el: «Bbypomar ketepinyi eTe Tik, Oipak agamaap YIIiH
KHUBIH eMec. MyHIa KHBIHIBIKCBI3 €MeC KOTEpiIIiK
KOHE TyHenepimi3 keriren. Tycy Oipmama TemeH,
Oipak JIsHrap e3eHiHiH ay3bIHIaFbl TOFAlFa y3aFbIpaK
okeneni. MyHia KillTkeHTal ToKiK JKalbUTBIMBI OipaK
KaHpIpan 0oc Typ. ['panut acysHna... lllaTkammbia
apFbl JKaFbIHIA KATThl COKMAK Oap... ©3¢H >Karachl
JIstHTap MY3IBIFBIHBIH €XKENTT MOPEHAIAPBIHBIH, KaJll-
JIBIKTAPBIH KECIIT aJIbIT OTel. 2-111i PeTTEe 2 IIaKbIPhIM-
HaH OTe... KSIIKYPhIM KaparaiblM Kopara TeH TOXIK
JKaiaybslHa TOKTaabl. bizmi Oyl skepie KepeMeT Kap-
cbl anibl. «I1ait**» YCBIHABI, KBIIIKBLUT CYT, KO3bI CATTHI
xoHe T.0. Kereci kyHi TaHepTeH OipHEeIie KHHOMATOT-
padusuIblk OipHemre kepiHicTep Tycipai. Kalbuibiv-
HBIH apThIHIA ©KENrl MOpEHAIapra KeTepimiM Oap.
Con >kaKTa THpamMua TOPI3AeC IIBIHHBIH JKaHBIHIA
MYy3IbIK. TaHFBI carar 9-map mamachIHIa MOIIIMET-
Tepi ajibli, 1-11i KyHI HIAFBIH KOJIEpACH KypalFaH
acyJIbIH KeH OMBIFhIHA JKETTIK. bapiibik *Kepae rpaHuT.
[laTkanmeiH OpTACHIHIAFBl acyra JEHiH 2 MHUIIbre
JKETIIEH, alfiKbIH MY3/IBIK, KOJICHKEC] Oap KecuIreH rpa-
HUTTEp LIOJII TOTBIFYJa €peKile KopiHeai. ACyAbIH
aCTBIH/IA, COJ XKAKTa, KOJI OOWBIHAA 2 1Ty MY3IBIK
Oap cekingi ecenrteyre Oonanpl. Acyna Kap OojiraH
KOK >KOHE OJ1 TeK KapaMa-Kapchl JKaKTa, COJIaH KeiiH
KilkeHe Aakrapaa Ooinel. ExiHIm OeTTte OH jkakka
KaparaHia kemnaep kebipek. Tik emec Tycy MopeHa
HIOTIHALIEPIHIH KAIbIKTaph! 0ap KeH IMPKKE OKEI.
MyHa 1a TOMEH/IE aliKBIH KOJICHKECI 0ap TpaHUTTEp
Oap.» TyH/e, MIaFbIH KOJICH OTill, 3KCIICTUIINS TOKIK
*)aitmaysraaa Toktaasl (HAVY3, ¢. P-2273, om. 1, 1. 59,
1. 13-14006.).

2 Xorsup (nar. Heracléum) — keiiGip MomiMerTep OOMBIH-
ma HIbIFbIc KapThl MIAPABIH KOHBIP)KAW OenieyiHae TapairaH
52 typnai kamtutsH (0ip TYpi Conrycrik AMepukana) Anusiap
TYKBIM/IAChIHA YKATAThIH ©CIMAIKTEp TYKbIMIAchl. [ITomKaHbIH
SPTYPIL TYpJiepi COHIIK OCIMIIKTep peTiHAe ecipineni, Kerloi-
peyrepi Mall a3pIFbIHA CYPIIEM PETIHIE, all KeiHbipeynepi TaMak-
Ka xapamapl. Keii6ip Typnepae (Pubescentia Manden Geximine
JKaTaTblH) agaMaap MEH jkaHyapiapaa ¢urodoTogepMuT, Ka-
TEepIi icik %oHe Tya OiTKeH AedopManus TyabIpaTeiH GOTOCCH-
cubunuzarop 3arrap (hypaHokymapusaep) oap.

VYcoii yitianici meH Cape3 KelliHiH KaFIalblH
Tekcepy Oosmkanabl. 10 KpIpKyHeKTe TaHFbI caraT
8.30-1a sxcneaunust UpXT KUIIIAKTaH 5KOJIFA HIBIK-
TI. Texkcepy koHe MYMKIHJITIHIIE cayalHaMa Mo-
JTIMETTepiH KUHAY apKbUIbl 3KCIIEAULUSIHBIH JKOC-
Tapibl JKYMBICTAPBIHBIH HET13T1 Oeiri asKTajibl.
11 xpIpKYyiieKTe, )KOFapblia alThUIFaH A, SKCIIeIU-
1M Kepi carapra aTTaHabl.

JIstHTap ’KOTaChIHBIH OHTYCTIK OeTKeHinaeri To-
KIK )KaWbUTBIMHJIA TYHeT, 12 KbIpKYHEeKTe SKCTeIu-
1y opi kapai xxenenai. Carar 10.30-ga JIsarap-xy-
TaJ aCybIHBIH IIBIHBIHAH OTTiK. OmaH Kelin JIsarap
IATKAJBIHAAFEl aCyJaFbl JKailjlayFa TOKTAIbIK. 13
KbIpKYy#ekTe JIssHrap e3eHiH/Ier] ToFaiiia KeiaeHicis-
niktep opbiH anapl. CocslH BypoMai acybl apKbLIbI
IKCTIenUIUs SIMTb-KyJlib ©3€HIHE KeTTi. 14 KbIp-
KYHekTe yikeH MapskaH/ia KbIPFbI3ap IbIH KOIlIe-
mi xepinge Oonasl. Kemeci xyni. 15 Kpipkyiiexre,
skcnenuus byson skepine (Toraii) xoHe Annayp
O3¢HIHIH aHFapabIpeiHa XKeTTi. Carar 4-Te omap
Bomr rymbasfa kemim, kemmeni AMHMHHIH JKepiHe
ToKTaabl. KyH TyMaHIbl OOJJIBI, KOTAHBIH YCTIiH-
ne kapa Oyntrap. KyHaenikre alThuIFaHaai, aFbIH
Cyla, «Macca MapuHKH>%», COHIai-aK «KaHmai n1a
0ip kimkeHTai keMiprim Oap». 16 KbIpkyiiek 4 ca-
FaT )KYpPreHHEeH KeiiH kermmeni Mama-3anp-Oynak-
Ka TOKTaJIbIK.

Heitza-tai acybl apkbUibl skcneauus 17 Kbip-
ky#ekre [lamup mocteina xetti. 20 KpIpKYiiek, AK-
OaifTas pabaTbIHIa TYHETI, dKCIICIUIIN AK-OaiTalt,
Mys3-kon (21 kpipkyiiek), Kokyii-6enp (22 KbIpKY-
1ieK) acyJIaphl apKbUIBI CONTYCTIKKE Kapai KBIUTKBI-
Ibl. 23w KpipkyiekTe skeneaunus xypyit (My3-
KoJ1) e3eHiHeH, Kapa-kynb kenineH (24 KpIpKyiiek),
Bapnoba (25 kpipkyliek) xxoHe Ak-Oocaru (27 KbIp-
KyHek) otimn, Omka Kapaii 6eT anapl. 29 KpIpKyHek-
Te sKkcnenuus ['ynpunre xerTi. 2 KazaHga dKCIe-
muug Onr-Ka KeJml.

W.A.PaiikoBaHbIH KYHAETITiHAE 3KCICAULIHUS-
HBIH KaWTy YKOJBIHJAFbl KUBIHIBIKTAp TYpalbl Jia
aitrpmanpl. JKbpUIKbUTAp IAPIIAAbI, aCTHIK TayChUI-
ITbI, )KaWBUTBIMIA TIIOIT a3 OOJIIBI J)KOHE KeUOip Kep-
nepae onapabl Kap Oackin KanmraH. Ox opi Kapail
Obmmait mem xasmel: «1923 xeuthl 18 KBIpKYHEKTE
Kokyiibenscyna tyney. KyH KarTel cybll KeTTi,
aFbIH CyJIap MY3 OOIIBINT KATThI, KbIIKBLIAPIBI Cya-
paTbIH Kep KoK. bisre 4 KpI3pU1 apMUSIIBIKTAp OII-
TaMEH KOCBUIIBL...

20 xwipkytiex, mayepmen. Oui-Ka Kapai dcoli-
orcy ywin Iamup sconvina katimmulx. Kapakyn sca-
2a1aybiHbIY OH Jicak 60timblH J1cypoik. Kewke xapail
Hebopi 20 waxblpsvim JHCypin Omin, HCbLIKbLIAD WAp-
Waowl: JKHcaIbiMOa2vl wonmep minmen Hawap, au
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0i30e acmuvir, Kaamaowl... JKolixvliap opey dcypoi,
0i30¢e JHCHLIKBLIAPObIH AHCAHBIHOA JHCASLY HCYPOIK.

Tynei cazam 3-ke wapaii Capeimawixa sHcemm-
MIK, JHCHLIKBLIAPObL OCLIHHAH WONKe HCAAMbI3 0en
ounaovIK, Oipax bapavlk Jicepoe Kap o2an Koca 60-
pan 60a0vl. Ompso botivinuia OYUpslK. «Opi Kapati
wabandozoap dconza acvlkcwviny. (biz oncviz0a
Kenmen oepi «acwvizvicy 6010b1K). Kapanevioa, Oip-
OIpIMi30iy  apmuIMbI30aH  JHCYPOIK.  «AOAM-JICLLIL-
Kbl, a0am-sicoliKsly, bopan oa moxmaowl. Tanovix
HCOMACHIHBIY ACYbledd ACNAH AuUbLIA COll AUUbLIA
bacmaowi. Amaxmol Tanodvik cepnanmuniner mycy
omip Ootivina ecme Kanovl. bopi acvievic, monvix
YHCI30IKmMe, JHCbLIKbLIAPLIH JcemeKkmell Jcypoi, bap-
JbIK dicepoe Kap bap exeni kepindi. Ak Tanrdvlk acyvl
JHcoHe CEPRAHmMUN — JHCAPKbIPAean ACNAaH ACmblHOA
aoamoap mem HCbLIKbLIAPObLY MizDeel.

bi3z aneapoviy 6acvina, cepnenmunmiy coyblHa
Kapai ompsionen Oipee mycmik, Oipax myHoa Kap
bapvlk dcepoi Heayvln mypean Hok, Oymanapovly
alcanvinoa (0is3 apuosnuk bendeyine Kipoik) coKnax
KOpIHIin mypovl JicoHe 0i3 00aH aul HCLLIKLLIAPOb
mapma armaovlx.

bi30iy mon y30ixciz 100 wakvlpuimobl dacypin
KeJin moKkmaosi.

Axbocaza ea scakwin dicepoe dcasy, amnen 3
moynix acypin, I-xazanoa Owr Kanacvlna dcemin
aKcneouyusiea  00niHeeH OAPILIK  JHCHLIKBLIAPObI
amamn mancoelpovlk OIpaK «autmulKMoly We2iH0e
6on0vl ([lontoBa, 1924. 43-44).

«Kpickara ecem OOMBIHIIA SKCIICIUIIHS MYIIIC-
nepi 5 kazanaa TamkenTtke kenmi. HerizineH skcre-
nuis 6araapaaMachkl OpPBIHAANABL. ATalm alTKaH/a,
AKCIIEAMIIUSHBIH HET13T'1 HOTHKEIIEPi:

1) IlamMup TICTBIHA METEPEOTOTHSIIBIK, CTAHIIHS
JKETKI3UTIN, KaJIbIHA KSATIPIIII.

2) XKana Capes kemine Oapiay >XYMBICTapbl
xKyprizinmi, Kapaken kesi Typaibl kaHa MoIiMeET-
Tep KETKI3ULII XKOHE aiFail peT ockl ipi [lamup ke-
JiHIH CybIHA TaJJAy >Kacalbl.

3) [Mamup aitmMarbIHAAFBI 25 IIapIIsl METPACH
1 mapmsl Metpre JeiiHri xepaeri 52 y4acTKTeri
eciMAIKTepIiH caHbIH eckepe oTbIpbin 2.000-Fa ae-
i repOapuii maparbl, 200-Te XyBIK TYKBIM, TYH-
HEKTEep MEH OajjaHajap MaKeTi KUHAJbL AJIFall
per Mypoma acyeiHan Cape3 kemine, bazap-mapa
JKOTACBIHBIH KECIHICIHE OTyAiH OOTaHWKaJbIK-
reorpausIIbIK, CHIIATTaMAChI Kacasabl (COaT. AJu-
uyp) (PaiikoBa, 1924, 80-87).

4) ITamup KeImeni XanKbIHBIH, COHIal-aK Tay-
JIBI TOIKIKTEPJIIH TYPMBICBIH CHIIATTAUTBIH 24 KUHE-
MaTorpadusIbIK CypeT TYCIpLLIi...

Conbmen Oipre [lamMupmiH mei3akaapeiH KeHi-
HeH cyperTenTin 50 KapanaiibiM (JOTOCYPET TYCIpUIL.
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5) MapupyTTeiH 31 MyHKTiHIH OMIKTIri aHBIK-
Tajbll, TaFbl KalTa aHBIKTaJbIN koHe [lammp cy-
JIApbIHBIH TemrepaTypacbiHa 14 myHKTTe Oakbuiay
JKYPri3ifai...

6) Conpiana JIsHrap-KyTams acysl apkbuibl Ca-
pe3 keriHe SNMIb-KyJIb KOITHEH dKCIEIHUIINS KO-
JIBIHBIH, MApIIPYTTHIK, TYCIPLTiMi JKYPIi3iiii.

JKorapbima alTeUTFaHIapaaH Oacka, yKOJI OOMBI
KeJIell METEOPOJIOTHSUIBIK, OaKbuIayap sKypriziiai»
(Kopsxenesckuii, 1924.95).

Ocpuraiima, 1923 xwurrsl [lamMup sxcmieguims-
cbl con ke3zeri skymbOak [lamupain TaburaThiH Oi-
Jyre aWTapiblKTail yjiec KOCTBI KoHE alMaKThIH
reorpadusIIBIK, OMipIHICTI MAHBI3IBI OKUFA OOJIIIBI.

1924 xpuer xazga TOPI'O Ilamupre sxana
sKcHeauuus  yibmMpacTeipAsl. OHBI  TaFbel  Ja
H.JI.KopxeneBckuii  Oackapasl. COHBIMEH Ka-
tap, skcrnemuiusira CAIY OKbITyIIBICH Teo(u-
suk P.P.llummepman sxone Ouomor M. I'. [lomos
Katblcybl Kepek eni. OfaH LLBIFBIC MHCTHTYTBI-
HeIH cTyAeHTi D.A. IIMuAT Te KaThICThl. OTKEH
JKpULIAFbIgal  Oactamamibichl TypkicTaH Xasblk
Komuccapmap Keneci, am KCIeTUIIASHBIH YHBIM-
nmacteipytibickl TOPT'O Gosnpel. CoHpaii-ak omap-
Fa DKCIEeIUIMS LIBIFBIHAAPBIH Kaly YIIiH a3iaraH
akmranai kapaxar xkioepinni. Conmait ak Typikmer
neH TypKOMCTapUCTiH THIPOMETEOPOTIOTUSIIBIK 06-
JIMIHEH a3/laFaH Kapaxart OeiHIi.

Xanbik Komuccapmapsr Keneci TOPT'O3-npin
oriHimn OoiibiHina TypikdpoHT PeBBOeHCBETiHEH 6
JKBUIKBIHBI OOJTYZl Cypazbl, OHBIH YIIEYi SKCIEIu-
LUSIHBIH «KYPaJAAPbIH JKbUDKBITY XKOHE TachIMall-
Jlay» YIIiH, SKCIeTUIHSFa KaThICYIIbUIapFa KOMEK-
TEeCy YLIIH OHE KbUIKbIIapbIHA KYTIM >Kacay YIIiH
4 KBpIBBUTAPMUSUIBIKTEI OHBIH KeM JereHnae Oipeyi
030€K TLIIH OUTyl KaXKeT, COHIaN-aK 3KCICTUIIHSI-
Hbl Deprana — ANTBHIH-Ma3ap >KOJBIHBIH €H KayinTi
Y4acKeCiH/Ie aiiJayblT allbIl XYPY1 THIC eIi.

TypxictanKCP XKK Gepren manmatra sKcre-
munusiaelH, «[lamupain conrtycrik-6aTeic  Oemirin
3epTTeyre» xidepinreni, OymaH opi «IKCIEAUIHS
anjaplHa KOWBUIFAH MIHJCTTEPIH MaHBI3Ibl FbI-
JBIMH  MaHBI3IBUIBIFBIH  eckepe oTbipei, C.H.K.
OapiblK Jlaya3bIMIbl TYJFalap MEH MeKeMelep-
re aTallFaH FBUIBIMU DKCIICIHIINSAFA TOJBIK KOMEK
KepceTyal ychlHaap» aen kepcerinren (HAY3. @.
P-25.0m. 1. A. 1527.J1. 103.).

Okcnepuiusi Mykcy e3eHi OaccelHiHIH Tay-
MY3/bl aliMaFblHA JKOJIFa IOBIKTHL. Byn aiimMaxThl
H.JI. Kopxenesckuii 1904, 1910 xone 1914 xbii-
napel 3eprrereH. HotmkeciHae ipi My3IbIKTap
(artan aiitkannma, MymkeToB My3ablFsl — 1904),
Tay HIBIHAAPBl MEH acyJjap amlbUIbIN, CHIATTAJIbL.
1924 xpinFer canap 6apeiceinaa H. JI. Kopxenesc-
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KU MyKCy ©3€HiHIH >KOFapbl arbICBIHIAFbI aHFa-
PBIH BIH 3€pTTEYMEH koHe MyIikeToB, @eaueHKo,
TanpiMac sxoHe OlpKaTap KILITipiM MYy3ABIKTapbl
cunarraymMeH aifHasibicanbl. CoHBIMEH Oipre, OChI
aliMaKkTarbl MY3JBIKTAPAbIH JKaFdalblH 3epTTei
OTBIPHI, 01 1914 >KBUTFBI MY3ABIKTapIBIH aKBIH
HIeriHyiHe Hazap aynapaibl. MyKCy MY3IBIKTaphl
MEH OJIapFa iprejiec ayMaKTap/ibl 3epTTey METeopo-
JOTHAJIBIK OaKbuIayjap MEH TUIICOMETPHSIIBIK -
meyJep JKyprisyMeH Katap >kKypai. OnapasiH HeTi-
3iH1e My3Kuira MIbIHBIHBIH OWIKTIr HAKThIIAH]IbI
(Kopxenesckwuii, 1924a. 50-57).

JKorapeima adiTeurFaHmapaan  Oacka, CAI'Y
IerFeic haxynpTeTi YHBIMAACTRIPFAH OacKa J1a mia-
FbIH 9kcnieaunuusiiap [Tamup men Ipunamupbere xi-
Oepinmi, oFaH (haKyIbTET CTYIEHTTEp] Je KAThICTHI.
ConbiMeH, 1924/25 oky xbutbiHga J. A. LIIMunTTiH
KETEKIILTIriMeH (haKkyJIbTeTTiH IIBIFICTaHyIIBIIAp
y#ipMeciHiH MyIenepi 00JibI TaObUIAThIH LIBIFBIC
(hakyIbTeTiHIH CTyAEHTTEpPl dTHOTPAHUSIBIK JKOHE
JMHTBUCTUKANIBIK MaTepuaaapsl skuHay yurid [la-
mupre sxcneaunmsimer 6apast (LICATT., ¢. 38, om.
1, n. 42, 1. 56).

1925 sxpute [lamMupre exi aKCrieUITus xKidepi-
I, OHBIH YHBIMAACTBHIPYIIBICH 1925 kbuTbl 9 KaH-
Tapna KypsurFaH Texxikctan men MpaH xanbIKTa-
pbIH 3epTTey Korambl 6ol (ILlaranos, 1966.10).

DKcneAuIusuIap A Oipinmrici anram pet Ila-
MUDJIIH ©H KOJ JKETHEHUTIH ayJaHAapbIHBIH Oipi
— TanpiMac e3¢HIHIH KOFApPFBl aFBICHIHIAFBI Tay-
JBI-MY3IBIK alMakTbl 3epTTeyl Kepek eni. OHbl
KOoFaMHBIH Oencenni mymeci 6onran H. JI. Kopike-
HeBckuii 6ackapabl (LITALT., ¢. 38., om. 3. 1. 823,
1. 21). Dxcnenunusira Koram Toxkikctan MeH Mpan
XaNbIKTapbIH koHe Cpena3koMCTapucTi 3epTTeyre
Kapaxar Oeymi. DKCIeIuIns KO3Falabic Kypayaa-
PBIMEH KoHE Ky3eTiieH Typik MaliJZaHbIHBIH INTa-
ObIMeH KamTamachkl3 eTinmi. OChbl yakbITKa ACHiH
ToxikcTaH ayMarblHAa KOTEPUIICIIIIEpAiH KeKe-
JIETE€H TONTapbIHBIH OOJIBIIEBHKTEPTe KapChl Kypeci
xanFacTbl. COHOBIKTaH SKCHEIULHUSIHBIH KO3Falbl-
ChIHA Kayill TOH]I.

Kayincizaik yonH SKCHeIUIHUSHBIH KO3FaJIbIC
OarpITTaphl JKEPTUTIKTI OMITIK OpraHaapbIMeH JKOHE
9CKepu OemiMIepliH KOJIOACHIBUIBIFEIMEH KeJli-
cimmi. 1925 KBUTBI )KYMBIC iICTETeH KOFAaMHBIH €Ki
SKCIEAUIIUSACHIHBIH, Oactibuiapsl KeHec eKkiMeTiHiH
OKINIZICpiHe, OCKepH OONMIMISPdiH, IeKapa Ky3eTi-
HiH 0acTBIKTapbl MEH KOMaHIUpJEPiHe 3epTTeyLi-
Jiep TONTAPBIHBIH KO3FaJIbIChIHA JKOPJEMJIECY Typa-
JIB1 ©TiHII Olnipren amblk xartap anisl ([laranos,
1966.11-12). Conpimen, 1925 xputer 17 Mayceimaa
oepinren  H.JI.KopkeHeBCKMIIH alIbIK XaTbIHA

Typkicran MaiiaHbl OCKEpIEPiHIH KOJIOACHIBICHI
M.K.JIeBanmoBckuii, Opransik Asusmarer OI'TTY
okinerti ok JI.H.Benbckuii ;xone ©O30ekcTangarsl
KCPO YKWN /] yoximi A.A.3HaMEHCKUH KOJ KOUIBI.
Onpna « ©36ex CC Kenec exkiMeTiHIH OapibIK OKiJ-
nepine, Toxik aproHOMUsITBIK C.C.Pecmy6imkacsr,
Kpipre13 aBToHOMUSIIBIK, 00JBICHI, PKKA OacThik-
Tapbl MEH KOMHCCapIapblHa, IeKapa Ky3eTi 0eiiM-
JiepiHe >KOHE JKEKEJereH afaMJapra SKCIETULNs
6acterrel H.JI.KopskeHeBckuiire >koHe OHBIH Oac-
Ka MylIenepiHe o3/AepiHe JKYKTEIreH MiHAeTTep.i
OpBIHJIay A )KaH-)KAKTHI )KOHE HAKTHl KOMEK Kopce-
Ty yeenbans» (HAY3. @. P-2273. Om. 1. 1. 58.
JL.5).

DKCIeqUIUMAHBIH HEri3ri OarbIThl  Kejeciaen
oonaer: Omr, Tanmeikopran acynapsl, KeReiui-Apr,
Kapaken oitnartsl, Kexskap anrapsl, Tansimac. Oxc-
MEIMIUSIHBIH  COHFBI TYHKTI TaHbIMac MY3JIbIFbI
oomnnbl (Kopxenesckuit, 1924.8). H.JI.KopxeHeBc-
KHUIH ayblp aypyblHa KapamacTaH, OHbIH Oac-
WBUIBIFBIMEH dKcnenunus Kapaken, SAmmibkynb
skoHe Capes KeJuepiH 3epTTel, XKaHa MOIIMETTEep
JKUHAIbl. ATan aiTkanna, anram pet Kapaken ke-
JHIH CybIHA Tajjaay >Kacajbll, OChl eH YikeH lla-
MHD KOJIHIH Cy TeMIIepaTypachl Typajibl MaTepua
aneraapl. H.JL.KopkeneBckuii OTKeH KBUIMEH ca-
apIcThIpFanaarsl Kapakes kesiHeri ¢y JeHreiinin
KypT ketepinmyin Oenrinenmi. H.JI.KopxeneBckwii
Cape3 Keusi Typajbl ©T€ MaHBI3Ibl TYXKBIPBIMAAP
skacaiapl. OHBIH KOPBITBIHABICH OoiibrHa, Capes
KOJIHIH TaFabIpbl MUIBKYIh CHSIKTHI O0Jaabl; S0-
re KybIK (paToMm KanFaH YHIHAUIEpIiH TOMEHT1 HYK-
TeJIepiHe KETKEHAE, KONl YHIHII apKbUIbl THIHBIII
arbpIn OacTalIbl )KOHE CY31IyMeH Oipre CyabIH Kemyi
MEH aFbIHHBIH apachIHAAFbl TENe-TeHIIKTI Te3 OpHa-
TaJIbl.

Conpaii-ak, >kaHgaHFaH bapranr spo3usFa
YIIBIPATHIN, MIBIHBIH YHIHIIHIH KOTachlHA Kapai
UTEpiN, OHBI KECil, KOJNAIH CYbIH TEpeH IIaTKaJIbl-
HaH Tycipe Oacraiiapl gen Oomkayra 6omansl. Ka-
naii OonraHma na, Oi37iH OWBIMBI3ING, YHIHAIHIH
KCHETTEH OY3BUTYBIH, TeMeK, Kemmin Ka3ipri KyhiH-
JIeTi anaTThl aFbIHBIH KYTYTe 91 Heri3 kok» (Kop-
KeHeBckuit, 1924a. 85)%.

Okcnenunust SAmWIbKyJIb Kesli Typansl Oipa3s
YakbpITTaH KeiHiH apHalbl KYMBICTA JKapHsIaH-
FaH YJIKeH marepuai xuHaran oonap eni (Kopxe-
HeBckuH, 1928). Dxcreaumus OarpIT OoiipramIa 31
MyHKTTIH OwikTirin anbiktansl, an C.A.Ilomo3os
Smmnekynaen JIsarapkytan apkputel Capes KeJiHe
JeHIHT1 JKOJABIH MapIIPYTTHIK TYCIPUTIMIH KYPTi3-
ni. H.JI.KopskeHeBckuii oCchl Tayibl aliMaKTaFbl Ta-
Ouru naHamadTTap MEH XaNBIKTBIH OMIPIHIH IIbI-
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Halbl OeliHeciH OeHHeNeHTIH anFamKel QUIBMIED
MeH (oTocypeTTep Tycipai, Oyi 63 yaKbIThIHIA YII-
KEeH MaHbI3Fa Me 00J1bl. YJIKeH repbapuii MaTepua-
JIBI JKUHAIIBII, ©CIMJIIK KaMBUIFBICHIHBIH MaHBI3]IbI
camaJiblK JKOHE CaH/BIK CHITaTTamaliapbl aJbIHIIbI,
TanpiMacThlH OacTaybIHIaFbl MY3BIK TONTTapbI-
HBIH erKeh-Terkeii cumarramacel oepinmi. H.JL
KopskeHeBCkuiiH exenri My3aaHy Typalibl KaHa
MaTepUaIapbl €PEKIe MaHbI3Ibl.

CasixaT HOTIKEJICPIH KOPBITBIHIBLUIAH Kelle,
FaJgeIM OBLTal >ka3adwl: «...bi3 3eprTrereH aimMax
MY3IaHyAbIH €Ki Heri3ri JoyipiH 0actaH eTkep-
I, oHbIH OipiHmrici kapa-ken, Kexxkap, Taneimac
koHe exenri KekyiOen cijieMiH TOJTBIFEIMEH TOJI-
TBIPFAH €PEKIIe KyaTThl MY3/bIK aFbIHIaPbIHBIH
JaMybIMeH KaTtap kypai. Exinmn goyipae atanran
aHFapjap €HJI MY3IbIKTapMEH TOJTHIPBUIMA/IBI,
aJl COHFBUIAPBI OJlapFa TEeK OYHIpJiK maTKaiaap-
nan tycin, Kexkap ankaOblHIa TEHi3 ACHTeHiHEH
3890 MeTp OMIKTIKTE asKTAIATBIH MY3IBIK Taiga
oonnel. Kasipri Tanbimac mysneirel 3660 metp
OMiKTiKTEe asKTaynaapl. TaHbBIMAC ©3€HIHIH KyaTThl
€XKeJIT1 MY3JBIFBIHBIH KaJJIBIFbI 00JIa OTHIPHIT, CO-
HbIMeH Oipre OpTanbiK A3USIarbl €H YJIKEH JKOHE
KepeMeT MY3JBIKTapAblH Oipi OOJBINT TaOBLIAIBI»
(KopxxeneBckuid, 1926.27).

Okcneauiys MaTepuaiaapbl OolibiHIa [Tlamup
MeH JlapBas miekapachiHia MY3bIKTapAbIH OpHa-
J1acy CcXeMachl JKacajabl, OyJT OYpBIH 3epTTEIMETCH
aliMaKTBIH MY3/[aHy CYpPEeTiH aHBIKTayFa MYMKIHIIK
Oepai. DKkcreauuus exi My3AbIK TOparThl Oenrine-
Ii — Oipeyi IIBIHHBIH aifHaJIachIH/a MIOFBIPIIaHFaH
["apmo 1IBIHBI A€ CaHaJIbl, a1 EKIHIIICI OHTYCTIK-
Te OpHajackKaH, Oipaed KyaTTbl. ExiHII My3abIK
TopabbiHaH deTIeHKO MY3IBIFBIHBIH OacTaybl, AO-
IyKarop My3JbIKTapbIHbIH Oipi TaHbIMac My3/bIFbI
Oacrayaipl.

3eprreynepre cyilene otwipbin, H JI.Kopixe-
HEBCKUI DJKCHENHULIUS 3€PTTETeH aliMaKk My3JaHy-
JIBIH €Ki HeTi3Ti JI9yipiH 0acTaH eTKep/i JereH Ko-
puITBIHABIFA Kenmi. bipinmrici Kexkap, Tamwsimac
aHrapyapbl MeH Kapa ken 0OaccelHiH TOJTBIpFaH
KyaTThl MY3[IbIK aFbIHIApPBIHBIH JTAMYBIMEH KaTap
Kypai. ExiHin ke3eHme My3abIKTap OChl aHFapiap-
Fa Tek OyHiplik markangapaaH Tycin kerti. 1925
KbUTBI 3660 M OuWikTiKTe askTayiFaH TaHbBIMac My3-
IBIFBI- TaHBIMAC ©3CHIHIH KyaTThI €KEIT1 MY3IbIFbI-
HBIH KaJIFaH OOJIiri.

Conpaii-ak, 1925 KBUIFBI 3KCITEIUIINS SKETEK-
mrici H.JI.Kop:xeneBckwuii exenri my3many ¢opma-
JapbIH cUNartTayra ken keHin 6enni. Onap [Tamup-
JIH OCBI OYPBIIIBIHAAFEl MY3/IBIKTAPbIH ATFAIIKbI
CXEMAaChIH Kaca/ibl )KOHE MY3JIBIKTap/IbIH KOIITETeH
(dorocypeTTepiH TycipIi.
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1925 sxputel yilbIMAacTbIpran ToxkIKCTaH MEH
Wpan xanpIKTapblH 3epTTeY YIIiH KOFAMHBIH €KiH-
i axcnenuiusicel M.C.AHpeeB OacKapraH 3THOT-
padusUIIBIK SKCTIe U 00IbL. 9 alaMHaH TYpaThiH
skcrieunus 0onnbl. COHBIMEH Karap OSKCIeIu-
s Ke3iHAe Ky3eTy YIniH Kpl3bul ApMus skacarbl
(310301158

1925 XpUIIBIH MayChIM aWBIHBIH EKiHII Kap-
ThICbIHJA TalmKeHTTeH WIbIKKaH 3Kcneaunus Jly-
nran6eneri Ypa-Tro0Oe apkbuibl 0TTi. Ypa-Tiodbe MeH
danprapma (3apaBIIaHHBIH JKOFAPFBI aFBICH) IKCITe-
JUIUST MaTepraliaapibl COTTI skuHabl. JKeTy KUbIH
SAruoOran skcnenuius Jlymanoere Kapai >KbUTKbI-
IIBI. Opi Kapai dKCIEeIUIINs dTHOTPAPHUSIIBIK, MaTe-
pHaiIap/bl KUHAYIbI JKAIFACTBIP/IbI, OPTYPJl KO-
JIOHEP/i, )KEePriliKTi OHeNAepAiH OMIpiH 3epTTe .

Oxcneaumus  mymenepi Kaparerwn, Jlapsas,
Banua anrapsl, SI3rynema apKpuibl ©TTi. XOpOIrTaH
TamkenTke skcreauius Oykin [Mamupmen™ erim,
Omr apKepUTBl  OpalAbl. DKCIEIUINS OapbICBIHIA
KenTereH Marepuanniap kuHaiaabpl xoHe 1000 Han
actam 3kcnoHaT OpTaiblk A3USHBIH 0ac Mypaxa-
fibIHa Oepinmi®.

Tamkentke opanranHaH keitin M.C.AHapeeB
Taxikcran MeH Mpan xanbikTapsiH xoHe Cpemas-
KOMCTapHUCTI 3epTTey YIIiH KOFaM MYIIelepiHiH
aJIJIbIHJIA YKCIICAULUSAHBIH JKYMBICHI Typajbl OasH-
Jlama rKacarl, OHbl ()OTOCYPETTEPMEH JKOHE XaJIbIK
IIBIFAPMAIIBUTBIFBIHBIH Oiperei 3aTTapbIMEeH CypeT-
temi®. CoHpIMEH KaTap, KbIicKa mMep3imae Toxikc-
TaH MeH VpaH XalbIKTapblH 3epTTEy YIIH KOFam
OKCIIEANNUACH KMHAFaH MaTepuanjgap OOMBIHIIA
OipKkaTap *KyMbICTap kapusutanabl (Anapees, 1927.;
Amngpees, 1926).

H.JI. Kopsxenerckmii 1926 xbuiet [TamMupain eH
YJIKeH MY3JIbIFbI-DeueHKO MY3/IbIFbIHA KOTEPiTy-
Il KoJIFa anjel. byn casxar yikeH reorpadusiibk
YKaHAIBIKTapMeH Oipre xypeni. MaceneH, P.Myxkcy
Oacceiinine O0ec pet (1904, 1910, 1914, 1924 xoHe
1926 xoK.) )KMHAJIFaH FHUIBIMUA OaKbUIAyJapPBIHBIH
MaTepualIapblH Tanaay Herizinae 3eprreymi Dex-
YEHKO MEH MYIIKETOB MY3IbIKTApbIHBIH Y3/IKCI3
mierinyin airanpl. 1926 xbuiel DegueHKo My3/IbI-
FBIHA KOTEpUTy Ke3iHAE 3epTTEYIIl OChl YaKbITKA
JIeliH Oenrici3 OOJFaH JKOTAHBI TAalThI, OJ MY3JIbI
IIBIHHBIH OCBl OOJITiHJe OpHallacKaH My3xKuira
IIBIHBIHAH OHTYCTIK-0aThICKA Kapai CO3BUIBII JKa-
TeIp. Byn e H.JI. KopikeHeBCKHIIIH YCHIHBICHI
OotibiHIa KapuHCKAN MIBIHBL 1T aTallJbl, all KO-
TaHBIH 031 FBUIbIM AKaJAeMUACHIHBIH JKOTAChI JIET
aTaJIbl.

1924 >xone 1925 xpuinapaarbl SKCIEAULIUSIAD
Ke3iHge jkacairan Mykcy OacceiHiHIeri THUApO-
JIOTHSJIBIK, ’KOHE TeoMOP(OJIOTHAIBIK OaKbLIaynap
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H.JI.LKopxeneBckuiifiin «MyKcy *OHE OHBIH MY3-
JIBIKTapb»*® aTThl KBI3BIKTHI €HOCTiH/IC KUHAKTAI-
ran. Onzpa anFam per Mykcy e3eHi OacceiiHiHIH
oporuaporpaduscbiHa KEepeMeT CHIaTrTaMa, OCHI
TayJbl ©3€HHIH TaOUFATBl MEH PEXHUMI Typaibl aK-
napar Oepei, anrap penbediHiH TYpIEpiH KIKTeyTe
TBIPBICAJIBI KOHE MY3JABIKTap MEH eXenri peibed
¢dopmamapsin erkeii-rerskeim cumnarraiasr. H.JL
Kop:keneBckuiiniy Oy nepekrepi TikeJel mpakTh-
KaJIbIK, MaHBI3IbIIBIFBIHAH aibIPBUTFaH JKOK, OMTKe-
Hi FajpiMaap ToXIKCTaHABI CyMEH KXOHE SHEpPrHs-
MEeH KaMTaMachl3 eTyJe MaHBI3/Ibl POl aTKapaThIH
Baxila ©3€HIHIH Heri3ri OacTaynapblHbIH OipiHiH
OacceliHiMEH CHUITaTTalaIbl.

XX racwipabi, 20-KbUTAAPBIHAAFE] aliMaKTaFbI
IKCTICUIMSIIBIK, KBI3METTIH HETi3Ti 9ici «reorpa-
GUATBIK 3epTTey OMICinAeH aTaJaThIHIBIFBIH aTal
OTKEH JXOH. Ic XKy3iHae OapIibIK 3epTTeyiep, COHbIH
IIIHE 3epTXaHAIBIK, KYMBICTAP/bl KaXeT eTEeTiH
3epTTeyIep reorpadusuIbIK O1iC apKBIIBI JKYPTi3iIi.
1927 xputel [Tamup men lapBazaa exi FhIIBIMU JKC-
MIeANINS JKYMBIC icTeni — bykimomakTeik ['eomorus-
JIBIK KOMHUTET YHBIMAACTHIPFaH [laMup reonorusibik
akcnieuuuschl skoHe CAIY JlapBa3 aKCIeTUTTHSICH.
. A. PaiikoBa eKi 3KCIIEIUIUSIHBIH MYIIIeCi OOJIIbL.

[Tamup TeOJOTHSITBIK, IKCIIEANIINSACHIHA
J.B. HanmuBkuHHIH >keTekuriiriMen — ['eomorus-
JBIK, KOMUTETTIH OpTa A3Hs CEeKITUSACHIHBIH MEHTe-
pyuuici, connaii-ak 6apnay nmkenepi — [LI1. Uyen-
ko, CAI'YaeiH exi ctynenti — B. U. Ilomos >xoHe
I' JI. Ogun, conpaii — ak, aiTelIFangai, OOTaHHK-
-u. A. PaiikoBa.

bacranks! xocnapra coiikec, J[. B. Hanuekun
n. A. PailkoBKa »a3FaH XaTbIHJA CUIIATTaFaHJIai,
skcnequuus  «  Jroman6e-Yunpaapa-Tadu-napa
— Capser-06 acysr — Bosran acysr — Kama-u-Xymo6
— Bonua anrapsl — 'ymixan acysi(aemece [IsHmx)
— SIsrynema anraper — Oy acys! (Hemece [1sHn-
xa) — Kana-u-Bamap — [Tsamx — Xopor — Llax napa
anrapel — llsamk — AnHzmep-o6 anrapsl — Mmka-
muM — Jlsarap — Mac anrapsl — Typym-taii-Kyins
— Xoprom Anrapsl -3op-Kyns — Llyp-Oymak anra-
pbl — Ak-cy — [lamup Oeketi — Panr-kyns Oacceitni
— Kenpu-mxnnk — Kapa xyns — Keem-apt — Om
OarbITHl OOMBIHIIA KYpPYyl Kepek ezi. Banua anra-
pBIHIA XKoHEe MYMKiH f3rynema, Tapanma, Baxan-
na , I[lamup moOCTBIHBIH OHTYCTiriHzZeri Mys3-kosa
aHFapbIHa JEHiH y3areIpak 007y kepek». COHBIMEH
Karap, erep MyMKiH OoJica, SKCTIeuIusl AyFaHCTaH
aymarbiHAa banaxinanra, Baxan-Jlapes aHrapbiHa,
conpaii-ak Targymbamika 6apysl kepek efi. CoHbI-
MeH katap, Kerrait [lamupine 6apy ga 60omkamisl.
On yuriH skcneaunust Myuienepine AyFaH KoHE

KpiTaii Buzanapsl cypannel. bipak, J[. B. Hamms-
KUHHIH alTyBIHIIA, OYIT «MapIIpyTTap KYIHS KOHE
oJiap Typajbl Kynus xat anMacynap 6ap» (HAY3. ©.
P-2671. Om. 1. JI. 178. JI. 1.). Anaiina, ic xxy3iHme
SKCIIEAMIINAS OacTanKpl OarnapiaMaHbl TOJIBIFBIMCH
OpBIHIAN amMazbl, OUTKEHI KbITalt MeH AyFaHCTaH
OWJIiriHeH pyKcaT ajabIHOadbI.

1927 >XbUIFBl 3KCHEIUIUSHBIH MaHbBI3bl T€0-
norusutblK, HoTIoKenepi [L.I1.YyenkonsiH Ilamupme
OypeIH OenTici3 60FaH exenri (OpJOBHUK) KaHyap-
JapJblH  KaIIBIKTApblH TaOybl Jk0HE OHBIH lla-
MHPIIH OHTYCTIK-IIBIFBICBIHIAFRl €pTe MaNIe030i
TOHUATUTTEPIHIH KaJIJIBIKTAPbIH aJFAIIKbl TaOYBI
Oomapl. Dxcneaumust anram pet Conryctik [Tamup-
niH oHtycririane xac (FOpckue xoHE MeNoBBIC)
JKbIHBICTApAbl TanTsl, anram pet [lamupae IMmapr
reH AKCY aHFapliapblH/Ia )Kac TPAaHUTTEP — ME3030M
HEMeCe KallHO301 aHBIKTaJIBI.

Con xe3ne COI'Y crynenti 6osnran B.U.IMo-
IMOBTa MUHEPAIIABI-TIETPOTPAISUIBIK JKOHE T€O-
MOpGOJOTHsIIBIK OaKplIaynap xuHaabl . Keltinipex
B.M.ITomoBTBIH OCHI 3€pTTEYNEPiHIH HOTHXKENIEepi
OipkaTap OachuTBIMIAPABIH HeTi31H Kanabl ([Tomos,
1932).

N.A. PaiikoBtel JI. B. HanuBkuH oFaH KOJIJIEK-
TOp JKOHE METEOPOJOTHSUIBIK OaKbIIayIIbl peTiH-
Je KyMbIC icreyre maksipasl (7 mameip 1927 x.).
CoHbIMEH KaTap, OJ OWIKTIKTepAl aHBIKTAYIbI
©3 MOWHBIHA aJJibl, OJIAPJbIH JICPEKTEepi Kol y3a-
Maif eHJCNTeHHEH KeWin >xapusitanmbl (Paitkosa,
1928.196-221). bipak, opune, u. A. PaiikoBaHbIH
0acThl MiHJIETI OOTAaHUKAIBIK 3epTTEYJIEep MEH Tep-
Oapuii kmHay OOJJBI, OJN 3KCICTUIMsIIA OOJFaH
ke3inge (1927 x.21 mamelp — 14 KpIpKyiiek) Oen-
ceni Oonapl. 30 MaychIMFa JISHIH AKCIICUITUSHBIH
Oapieik Mymenepi Oipre xxypmai. Coman keriin Marg
©3eHIH/Ie dKCIeaunns exi Tonka Oemnmi: J1.B. Ha-
nuBkuH xkoHe U. A. PaiikoBa [lamup e3eHiMeH To-
MeH Tycin, cojan Kelin [IaumKy e3eHiMeH Kypai;
[LIT1.Yyenko Gactaran Tarbl Oip Ton Marr acybiHa,
cox xkepaeH llaxnapaHbiH OacTayblHA KOHE OHBIH
aHFapbl apKBUTBI XOPOTKa Kapail OeT aimapl. 2 TIIii-
nene /1. B. Hanmukun men U. A. Paiikosa [Tanmkara
OapeIm, 3epTTeyiepin >kamracteipabl. J[.B.Hamus-
KWHHIH 3epTTey HOTIKenepl OipHemie OachbLIbIM-
napna xepinic tantel (Hamuskun, 1932.104).

W.A.PaiikoBa MoJeHH eciMaiKTepre ware-
pranmgap >KWHAyMEH alHaJIBICThI; OHBIH MIHJICTiHE
)abalbl KY3IMHIH erKeH-TerKelsIl CHUIaTTaMachl
Ia Kipai. AWTa KeTy KepeK, OChl YaKbITTa KaOaibl
JKY3IMJII 3epTTEY OCHI KbUIIAPHI amIiesorpadus Ma-
tepuanbid xuHaran CAI'Y OuosnorTapblHBIH Ha3a-
pBIHA OOJIIBL.
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J.B.Hanuskunmen Gipre sxypren 1. A.Paiikosa
ocIMJIIKTep MeH >kabaifbl Ky3IMHIH OipKarap KbI-
3BIKTHI KaHAJIBIKTAphIH *Kacanpl. Oayau acyblHaH
W.A.PaiikoBa kemeci MapmpyT OOWBIHINIA KYPIi:
kunak Martpayn — kunuiak JDxamanak — ['ymxon
acysl — kunuiak Bamu — [IgHIK ©3¢HIHEH TOMEH,
Bucxapsure kipin, YixapBara IeHiH.

bacrankeina 1.A.PaiikoBa reonor [[.B.Hamug-
KMHMeH Oipre kypai, Oipak xunutak Bany-Texaps-
TaH TEOJIOTTap MEH OOTaHWUKTEPAiH OaFbITHl MEH
KYMBIC KapKbIHBI coiikec kenmeni. I1.A. bapanos
OarmapmaMacel OoWbIHIIA OakplIayiap >KapThbUIai
CTaLMOHAPJIBIK KYMBICTBI KakeT eTTi. M.A. Paiiko-
Ba /[.B. HanuBkuaHEH O6ITiHIN, HETI3IHEH XXY3IM-
JIKTepAi 3epTTeyMeH aitHambIChI, [IaH1Ka aHFaphI-
Ha Oasty Tyce O6actansl. Kunmak Kyprosan apKbuisl
on Kanait-XymOe manpmHnarbl kunuiak lllxapora
keTTi, oana 13 Tameraa JapBazmsuteik CAI'Y aske-
MEANIUSICHIHBIH KaJlFaH MYILEJIepiIMEH Ke3/1eCTi.

CAT'Y [lapBa3 dKCHEeIUIUSCHIHBIH MYIIEIEpi ,
OHBIH YHBIMIACTBIPYIIBICHl YHUBEPCUTETIICH Oipre
ToxikcTan MeH VpaH XaiapIKTapblH 3€pPTTEy KOFa-
MBI 00717161, OHBIH OacTeiFsl 11.A.bapanoBran Oacka
H.[l. JleonoB nen U. A. PalikoBa, cOH1aii-aK TeXHHU-
KaJIBIK TIepCOHal O0Iabl. DKcneIuus OacTankbiia
kabaitel [lapBaza *Ky3iMiH 3epTTEy MaKCaThIH KO3-
nenmi. Anaiiia, SKCTIEeIUIUs COHbIMEH Oipre OoTa-
HUKaJBIK-TeorpadusasIbIK, 3epTTeyiep MeH OOTaHU-
KaJIBIK KUbIHIAPMEH aNHAaJBICTBI SKCIEIUIMSIHBIH
6ipinmi 6emimi (I1.A. bapanos xene H.Jl. JleoHoB)
Hyman6enen, Kaparerun apkpuibl otin, lapsasra
Tobu-mapa apksuts! Kipai. KockliFanHaH KeiiH 9Kc-
neaunust mymenepi 12 kyn iminzge (17-29 tambiz)
Banu e3eniniH exi xaranaybsIHIaFbl 0apIIBIK eTriCTiK-
Tep MEH ekmenepai OacraynapbiHa aeiin, Karman-
asK MY3IBIFBIHA JIEHIH eTrKeH-TerKenii 3epTTe/i.
[IsamKanan TOMEH TYCKCHHEH KEHiH SKCTIeTULHMs
Tarbl a BucxapBm eseHiMeH acyra jaeiiH Oapnpl,
cofaH keiin O0unapaxrax e3eHiHiH aHFapblHa OTTi.

Onbl TexcepreHHeH KediH OOWXHHTOY ©3€Hi-
HiH >KOFaprbl arbichl 3eprrenin, [apmanu-Kadrap
acysl apKkputbl [lynu-canrun TpakTarsl oTTi. bipin-
i Iletp >xoTacblHaH OTIMN, dKCIEAUNIMS MYyLIenepi
Myxkcy e3eHAepiHiH aHFapbiHa O0ap/bl, COAaH KeHiH
Anmnaii anrapsinat JlapayT-Kypransiaa te3 xerti (11
Keipkyiiek). Tenrus-6aii acysl apkputel DepraHa
KanacbiHa 14 KpIpKYHEK KeIi.

Tamkentke opanranHaH keilin JlapBa3 skcrme-
JULUSCBIHBIH  MymIenepi Oipkatap OasHzamanap
skacagpl. JKeprimikTi 00TaHUKAIBIK KOFAMHBIH OTBI-
peiceina I1. A. bapanoB /lapBa3 skcrequuusichbl
MapIIPyTHIHBIH JIAHATA( TTAPBIH KAPBIK TAHIBIPHIIT,
JapBa3abIH MOJICHH ©CIMIIKTepi Typajsl OasHaaMa
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skacanbl. M.A. PaiikoBa reorpadusibik Koramaa
«/lapBa3npiH eciMzik mei3axmape» xabapiama-
CBIH YCBHIHJIbI, OHBIH CyHeMelJieyiMeH, 3KCIIOHAT-
Tap MeH porocypeTrTep kopcerinai. Conmai-ak, o
Ooranumkanblk Koramaa «l[lamup eciMaikTepiHiH
cumarramacelHayOasHaamMa kacaapl. CoHmal ak
SKCIEAUIUSHBIH KOPBITHIHABUIAPHI OOTaHUKTEP/IiH
III cwre3inme xabapitaHbIT OHBIH €HOSKTEepi MeH Oac-
Ka Ja OacwkuibIMaapeiHa skapustianabl (PaiikoBa,
1928. 196-221).

JlapBa3 SKCIeAWIHUACHIHBIH COHFbI HOTHXKEIe-
pi I1.A.bapanoB men U.A.PaiikoBaHbIH OipieckeH
JKYMBICBIHA Heri3 Oonabl. OHnma onap Obutall Jen
wa3apl: «1. JlapBa3, ©3iHiH JaHIIIa(QTHIHBIH TayJIbI
CUTIATBIMEH CHUMATTANATHIH TaOUFHU-TeOTpaUsIIbIK
aliMak peTiHe, AaybUIIIApYaIlbUIbIK MOICHUCTIH
JAMBITY YIIiH TaOUFU ayMaKTap[blH ©Te IIEKTeyi
0oybIHA KapamMacTaH, MOJICHH OCIMIIKTePIiH Koll-
TEreH TYPJIEPiHiH MIOFbIpiIaHysl Oonabl. 2. lapsas-
JTaFel MOJICHU OMIpJIi MaMBITYIBIH HETI3Ti OpbIHIa-
pBI-Tay ©3CHJICPiH bl TACTAy JKOHE illiHapa ycak
JKEPMEH JKaObUTFaH ©3¢H Teppacanapsl. 3. Jlapsas
MOJICHH OCIMJIKTepiHiH OipKaTap CHUIaTTaMaJbIK
Oenrinepi OHBI MOJICHU OCIMIIKTEPIIH OHTYCTIK-0a-
TBIC A3USIIBIK, IIIBIFY OPTAIBIFBIHBIH TUITIK OKLJI pe-
TiHIIE aHBIKTANAbI. 4.boTaHUKANTBIK-TeOTpadUsITBIK
JKOHE MOJICHH ©CIMIiKTep TYprbIchiHaH [lapBa3 e3i-
HIH oporpadusuIbIK OKIIayJTaHyblHA KapamacTaH,
KepIlijiec ayJaniapian KypT mekrenmeiini» (bapa-
HoB I1.A., PaitkoB 1.A, 1928.1-101).

KopbIThIHABI

DKCTIEANITUSIHBI 3€PTTEY HOTIDKECIHIE, €H ajl-
neiMed u. A. PaiixoBa, lIeireic [lamupne xyprax
TIPIIIJIIK €Ty OPTachl KaybIMAACTHIKTAPbIH/IA, XKel-
Il MOpeHanapIbIH OCTiHJEe, TaKbIp TOPI3Il Kepiep-
JIe TOIBIPAK KbIHAJIAPBIHBIH KEH Tapaybl TaObLIIbI,
oJlap YJIKEH peil aTKapajsl, oylap eciMaikrep OyTa-
Japel apachkIHIAFel OApJIBIK ACpiIik OeTTepi xaba-
IIBT.

Typxkictan GO0TaHUKANBIK OAFBIHBIH €CEeNTepiH-
ne O0acka OakTapMEH TYKbIM alMacyjbl CHUIATTay
Ke3iHJe JKcneauumsi, eH anasiMed M.A.Paiikosa,
[NamupeH okenreH TYKbIMIAAPABIH SPEKIe KYH/IbI-
neIFel atan otieni. CoHpgali-ak, Oakiara dKCICIU-
nusigaH okenreH [lamup eciMaikTepiHiH ydvackeci
CaJBIHFAaHBI Typajbl XabapmaHmbl. OKCIEIUITUS
JKUHAFaH Te000TaHHMKAIIBIK MaTepuaniap eCiMIiK-
TepaiH TaburaTel koHE OHBIH IIIbFeic [lamup MeH
JlapBa3 apachlHAaFbl allbIPMANIBLIBIKTAPI TYPaJIbl
uaesapasl eaoyip keHeutrti. 1927 xeurrer CATY
Hapeaz skcneaunuscel [ISHIK e©3¢HIHIE TEHI3
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nexreviner 3200 M OuMikTiKTE X0HE BaHue MeH
Bumrapsune teni3 aerediinen 2600 M OHIKTIKTE
STIHIIUTIKTIH JaMyblH aHBIKTalbl. Jloa ockl xepe
I1.A.bapanoB ner W.A.PaiikoBa €TIHIIUTIKTIH KO-
FapFBI MIETiHE KBI3BIFYIIBUIBIK, TaHBITTHL. OcChlIal-
na oyiap: «..TaOWFW IKaFjaiiaplpl CalbICTBIPY,
kabalbl ©CIMIIIKTEPre JKEKeJereH (aKTopJapablH
9CepiH MapHIPYTTHIK 3€pTTey, ETIHIIIIIKTIH >XO-
FapFbl OMIAKTAPBIHAAFBI MOJICHU JKaraaiiapabsl Oa-
KbIJIay, OCBI KOFAPFHI OIMaKTapJaFbl ©CIMIIKTEpIi
0akpUIay EriHLIUIIKTIH ILIeKapachblH OFapbUIaTy,
monenn ecimaikti LleiFeic [lamMupain xaram skar-
JaiapeiHa eHrizy OOHBIHINA XKYMBICTBI OacTay Ty-
pasiel oiabl Taburu Typae urepmeneni» (bapanos,
PaiikoBa, 1935.275) nem atan eTTi.

Kammer, 1927 xeurer CAI'Y [lapBa3 skcnenu-
IUSCHIHBIH KOPBITBIHIBUIAPBIH KelleCl CaHIapMeH
cunarrayra 6omansl: 1. 120 myHKTTIH OUIKTIT aHBIK-
tanael; 2. [ymai ecimaikrepaiy 5000 nanackiHaH
TypatbiH TepOapuil xuHanasl; 3. 153 Tipmrinik ety
oprackl Oap KblHaap WHIWKanwsianran; 4. bai-
neipapmer 200 cerHaMa gaibrHaanaer; S. Ko nei-
3aIapbIHBIH, JKEKeJlereH (PUTOLCHO3dap/AbIH KOHE
STHOTpaUANIBIK cUnaTTarsl cyperrepain 400 cyperi
Tycipingi; 6. 100 GoTaHUKaIBIK y4acKe (ChIHAK aaH-
Jlapbl) cUNaTTaiarad; 7. MoeHu jxoHe xKabalbl oCiM-
TIKTEepIiH KONTereH TYKbIMAAphl, OagaHamap MeH
TyiiHekTep kuHanae! (PaiikoBa, 1927.145-150).

1927 bl ka3blHAa M. C. AHIpeeB SIrHOO-
TapJIbIH TUTIH KOHE OJAPABIH OMIpiH 3epTTey YIIIiH
SrnoOKa sKcneanus kacaabl. DKCIEUIUS KaTbl-

CYWIBUIAPBIHBIH, apacbliHaa O0ip OYpBIHFBI koHE Oip
OKYBIH OITIpreH CTyIEHTTEp OOJABI. DKCIICHUIIHS
TorkikcTaH MEH OHBIH CHIPTHIHAAFBI MpaH xanbiKTa-
phIH, cornmai-ak, Cpea3KoOMCTapUCTi 3epTTey YIIiH
KOFaMHBIH Kapa)KaTbIMEH KaMTaMachl3 eTUIl. DKc-
MEIAIST ©T€ KeH MaTephall OKeljli, OHbI OHJeyTe
Oipnerre xbu1 KaxkeT 6onel (LICALT., ¢. 38, om. 1,
. 207, 1. 107.).

Tarpl Oip 3KCIEAUIUS TEONOTHSIIBIK, KOMHTET-
nen Oipre Ilammp CoBkuHOFa xibepinmi. Dkcme-
JIMSTHBIH MiHICTTepiHiH KatapbeiHaa «[lamup yc-
TIPTiHIH TaOWFaTHl MEH OMIpiH KOHE OFaH iprejiec
FBUIBIMU KBI3BIFYIIBUIBIK TYABIPATBIH ayIaHIap.Ibl
Tycipy»6omanel. Tycipinim sxereknrinepi B.Epodeen
oongsl. Kenecminep stHorpag M.C.AHapeeB xoHe
reosior JI.B.HanuBkuH Goael. Dkcreaunus 00Ta-
HUKTEp MEH TeoJiorTap apacelHaa Oomasl. Exenri
MY3IIaHyAbIH 13/Iepi 3epTTEN/i, OHBIH KaJIBIKTAPHI
Kapaken keimiHiH jKarachlHAA TOIBIPAK aCTBIHIA
cakTaJFaH. AJl Kapa-KyJIbIH OHTYCTiK-0aThICHIHIA
sKcneuIusaMeH JKana 30pTalkes KOTachl albll-
1ol Lerreic [Tamupaen etin, Myprad aybuisl apKbl-
ab1 skcneannust bareic [lamMupre mbIKTEL. DKcme-
TUIHST Ke31HAe TYCIPUTIM KYPTi3iIi,HOTHKECIHAe
« OnemHiH Tebeci. [lamupre Dxcmeauuus»ereH
aTayMeH (QuiIbM MBIKTH (Okcneanmnus Ha [lammp).

[Mamupai oman opi >kaH-KakThl 3epTrey 1928
s«eurgan 6acranm KCPO FrinbiM akaneMHsICBIHBIH
kamMKopabirbiMeH xkoHe KCPO YkiMeTiHiH XKeTek-
IITiriMeH  6acTajaFaH SKCIEAUIFSUIAPMEH THIFBI3
OaitnanbicTa OOJIIBI.
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FORCED DEPORTATION OF PEOPLES
TO KAZAKHSTAN

Abstract. The totalitarian system that dominated during the Soviet period forcibly displaced many
nationalities and ethnic groups from their historical homeland, causing great damage to their unity and
integrity, cultural and social development, pursuing a policy of ideological arbitrariness (dictatorship).
Soviet leaders forcibly deported to the territory of Central Asia, accusing the Crimean people of active
cooperation with the German invaders in order to strengthen the central political power. The Crimean
Peninsula was the main tourist center of the USSR and one of the regions of high political importance.

This scientific article, written on this basis, presents historical data on the state of the population on
the Crimean Peninsula before the deportation, on the change of names of cities in Crimea, on how the
process of forced displacement was carried out, based on archival data. The detrimental consequences
of the forced displacement of peoples to the territory of Kazakhstan and the impact on the national
composition of the Kazakh people are analyzed. In the second half of the 20th century, attempts by
the peoples of Crimea to return to their homeland, the socio-economic situation of the population after
resettlement to the territory of Kazakhstan, and their contribution to the modern development of Kazakh-
stani society were considered.
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Ka3akcTaHfa KyLuTen KOHbIC ayAapfaH YATTap TapMXbl

AHpaTna: KeHecTik Ke3eHAe YCTEMAIK KypFaH TOTAAMTAPABIK, >KYle KemnTereH YATTap MeH
3THMKAAbIK, TOMTapAbl TAPUXM OTAHbIHAH KYLLUTEN KeLwipin, OAapAblH, GipAIri MeH TyTacTbIFbIHA, MOAEHM-
OAEYMETTIK AaMyblHa OpacaH 30p 3MSAHbIH TUFi3iM, MAEOAOTUSIABIK, OKTEMAIK Xacay (AMKTAT) cascaTbiH
Kyprizai. KenecTik 6aciubiaap opTaAblK, cascu OUAIKTI HbiFaiTy MakcaTbiHAQ KbIpbIM  XaAKbiHA
HeMiC 6acKbIHLIbIAAPbIMEH GEACEHA bIHTbIMAKTACTbIK, OPHATThl AereH aiibin Tafbin, OpTaAbik, A3us
TEPPUTOPMACHIHA KYLITEN AenopTaums xacaraH 6oAatbiH. Kpipbim Ty6eri KCPO-HbIH, Herisri TypucTik
OPTaAbIFbl XK8HE CasiC MaHbI3ABIAbIFbI XKOFAPbl AMMAKTAPAbIH 6ipi GOAAbI.

Ocbl Heri3Ae >kasblAFaH OYA FbiAbIMM MakaraAa KbipbiM TyGeriHAeri XaAbIK TbiH AeMOpTaLMsIAQHFaHFa
AeniHri karaarbl, KbipbiIMAaFbl KaAa aTayAapblHbIH ©3repicke YLUblpaybl, KYLITEN KOHbIC ayAapy
MPOUECiHIH KaAal >Ky3ere ackaHAbIFbl TypaAbl TapuUXM MOAIMETTEpP apXuB AepekTepi HerisiHAe
YCbiHbIAFaH. Ka3akcTaH TeppuTopmsCbiHa YATTAPAb! KYLITEN KOHbIC ayAApPYAbIH 3USHAbI TYCTapbl MeH
Ka3aK, XaAKbIHbIH YATTbIK, KypamblHa TUri3reH acepi TaAAaHFaH.

XX FacbIpAbIH eKiHLUi >KapTbICbIHAQ KbIPbIM XaAbIKTapbIHbIH OTaHbIHA KAMTbIM OPaAybl YLUiH XKacaFaH
TaAMbIHBICTAPbI, XaAbIKTbIH Ka3akcTaH ayMarblHa KOHbIC 2y AApFaHHaH KeMiHr i 9AeyMEeTTiK SKOHOMMKAABIK,
>KaFAanbl, oAapAbiH KazakcTaH KOFamMblHbIH, OYTiHI AaMyblHA KOCKAH YAECH KApaCTbIPbIAFAH.

MakanaHbl AepeKTiK TYpFblAa 3epTTey 6apbiCbiHAA APXMB AepeKTepi 6ACLLbIAbIKKA aAbiHAbI. COHAAN-
aK, FbIAbIMM AEPEKTEPAI TaAAQY XKBHE CUHTE3AEY, TapUXM-CAAbICTbIPMAAbI TAAAQY, KAACCUMKaLMsIAay
(TonTay), xyreaey T.6. Tapuxm FbIAbIMU BAICTEPI KOAAQHBIAADI.
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Introduction

The totalitarian system, that dominated the So-
viet era, forcibly evicted many nations and ethnic
groups from their historical homeland, pursued a
policy of ideological dictatorship and caused a great
damage to their unity and integrity, as well as cul-
tural and social development. At that time, Soviet
leaders sought to consolidate political power in the
central and regional regions, forcing more than 50
nations to flee. Public figures and oppressed nations
have been subjected to unfounded accusations and
repressive policies. Deported nationalities in the
Soviet Republics were also banned from follow-
ing their centuries-old traditions. Nations separated
from their relatives and could no longer speak their
mother tongue. This, firstly, paralysed their use of
language, religion and culture, and secondly, had a
great impact on their development as a nation. The
forced relocation operation took place during World
War II. In 1946, the total number of deportees in
the Union of Soviet Socialist Republics reached
2,463,940 (compared to 2,826,419 in other sourc-
es) (Kozhakhanova, 2007: 27). Their deportation to
the Republic of Kazakhstan amounted to 1,200,000
people (ibid).

The history of political persecutions and the is-
sue of innocent deportations have been kept in se-
cret during the Soviet era. Furthermore, conducting
a research on these problems was censored; it was
forbidden to mention them in the press. Only in the
late 1980s, after the collapse of the USSR, as a result
of large-scale democratic processes, previously for-
bidden facts were studied and historically important
issues were raised. It was possible to conduct re-
search on the deported peoples and their fate, and to
open long-secret archival documents. During these
years, scientific conferences on the irreplaceable
consequences of the Soviet policy of forced reset-
tlement were presented, and the first materials and
monographs were published (Kozhakhanova, 2007:
29).

One of the victims of such forced migration was
Crimean Tatars. By the decision of the Supreme
Government, on May 18, 1944, the Crimean Tatars
were severely punished by the military authorities

upon the accusations as “enemy” and so-called
“necessary measures” were used against this group.
Many historical sources show that Stalin’s heavy
sword affected the elder people, women as well as
innocent children (Almaty, 1998: 293).

The history of Tatars deportation began to be
published after the collapse of the Union. It was
connected to the political pluralism and other na-
tionalist movements in the late 1980s. One part of
the literature was connected to the reshaping of na-
tional identities of post-Soviet nations (Korosteli-
na, 2003: 141). Others concentrated on witnesses,
the archival information and memories of Tatar
victims (Campana 2008). Otto Pohl (2000) stated
that one of the reasons of deportation was Soviet
foreign policy regarding the Middle East, particu-
larly concerning Turkey. Soviet leaders feared that
historical ties between Turkic nations and Turkey
would destroy the loyalty of Soviet Turkic Repub-
lics (Pohl 2000). Thus, the Leaders wanted to pre-
vent any espionage, sabotage and diversion within
the Union. Apart from the archival and memorial
studies, some authors tried to connect the fate of
Tatars with theoretical concepts of direct, cultur-
al and structural violence and cases of categorical
violence developed by Johan Galtung (Galtung
1969). Korostelina refreshed the history of Crime-
an Tatars deportation and compared it with the re-
cent Russian occupation of Crimea. According to
her, it was a case of categorical violence where the
violence was based on social category (ethnic, re-
ligious, gender, etc.) attributed to a group (Koros-
telina 2015: 33).

This paper takes a descriptive style and reviews
archival statistics and information on Crimean Ta-
tars deportation. It is based on empirical study of
archival documents in the State Archives of the city
of Almaty. The main research question of the paper
is to reveal the trajectory of Crimean Tatars deporta-
tion to Kazakhstan and their socio-economic condi-
tion based on official documents. The initial parts of
the articles contain information of Crimean people
in the pre-deportation times, the main reasons and
process of deportation, and their resettlement in the
regions of Kazakhstan. The conclusion of the article
provides information about modern state of Tatars
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in Kazakhstan through description of their cultural
centres and overall social activities.

Materials and methods

In the course of the thematic scientific research,
Kazakh historians: K.K. Kojakhanova, Song Yee-
hun, F.Z. Rajepaeva, M.Ch. Kalybaeva’s scientif-
ic works related to the history of deportation were
used. These scientific works provide information
about the contribution to the development of Ka-
zakhstan and the socio-political history of the peo-
ples deported to the territory of Kazakhstan, and
analyze it on a scientific basis.

The monographs that helped in the in-depth
study of the research topic from a documentary
point of view: are “History of the Deported People
of Kazakhstan (1937-1956)” and “Deported People
of Kazakhstan: Time and Fate”. In this scientific
monograph written about the deported nationalities,
the people migrating to the territory of Kazakhstan
are individually addressed, information about their
condition after their arrival in Kazakhstan is analyz-
ed, their social impact on the society of Kazakhstan
is determined, and their historical importance is re-
vealed.

In the formation and development of the his-
toriography of the deportation issue, including the
policy of forced deportation of the Crimean Tatars,
based on which order the measures of forced de-
portation were carried out, N.F. We can see it from
the archive data collection “Deportation of peoples
of Crimea” by Bugai. The difference between this
scientific work from other works is that it is a col-

Table 1 — The Total Population of Crimea. (Bugai, 2002: 69)

lection of data obtained from previously secret ar-
chives. This work is a fundamental work that con-
tributed to the study of the process of deportation
of people.

During the research of the scientific article, sci-
entific monographs and articles based on archival
data were guided, and information from the statis-
tical agency, archival materials, as well as reliable
Internet resources were used.

Discussion

In 1921, the Autonomous Soviet Socialist Re-
public of Crimea was established and legally incor-
porated into the Russian Soviet Federative Socialist
Republic. In addition to Tatars, Russians, Ukrain-
ians, Greeks, Bulgarians, Armenians and other na-
tionalities lived on the territory of the republic. As
of April 1, 1940, there were 1.126,800 people in the
Republic of Crimea, including 218,000 Tatars. In
the early years of the war, 90.000 people joined the
Red Army from Crimea, including 20,000 Crime-
an Tatars (State Archive of the Russian Federation
(further SARF). f. 9401, 1. 1. c. 2191, p. 36-37).
The state languages of the territory of the Crime-
an ASSR (as part of the RSFSR) were Russian and
Tatar languages. The number of people working in
rural councils in the region was: Russians — 207, Ta-
tars — 144, Germans — 37, Jews — 14 (Bugai, 2002:
69, see Table 1).

From these data, we can see from the 1939 cen-
sus that in the pre-deportation period, only one-fifth
of the population of the Crimean Peninsula was
Crimean Tatars.

The Ukrainian 154.120 13,7%
The Armenians 12.179 1,1%
The Tatars 218.179 19,4%
The Germans 51.299 4,6%
The Jewish People 65.452 5,8%
The Bulgarians 15.353 1,4%
The Greeks 20.652 1,8%
Others 29.276 2,6%

Total 1. 126.385 100%
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As soon as Crimea was completely liberated
from German occupation in April 1944, the ques-
tion of how to eliminate German supporters became
the basis for the decision to completely deport the
nations. On this basis, the Crimean Tatars were ac-
cused of being allied with Nazi Germany during the
World War II. Resolution No. 5859 of the USSR
State Defense Committee “On Crimean Tatars”
was issued to evacuate them from their territory
and place them in Uzbekistan. On the basis of this
decree, the process of deportation of the Crimean
people began.

On May 10, 1944, Deputy People’s Commissar
of Internal Affairs of the USSR Lavrentiy Beria in
his report to Stalin described the decision to deport
the Tatar people from Crimea: “Given the betray-
al of the Crimean Tatars by the Soviet people, the
People’s Commissariat of Internal Affairs of the
USSR (PCIA -NKVD) requests, with your consent,
deportation all Tatars from Crimea to the outskirts
of the Soviet Union. It is planned to resettle Crimean
Tatars in the regions of the Uzbek SSR and involve
them in collective and state farms of the republic in
agricultural work, as well as in production and trans-
port. The issue of resettlement of the Tatar popula-
tion is planned in the Uzbek SSR with the consent of
the Secretary of the Central Committee of the Com-
munist Party of Uzbekistan Yusupov According to
official data, Crimea currently has a population of
140-160 thousand people. The resettlement opera-
tion will begin on May 20-21 and end on June 1. |
ask for your decision by submitting a project resolu-
tion” (SARF. f. 9401, 1. 1, c. 2191, p. 37).

From these data we can see that the process of
deportation of Crimean Tatars was carried out sys-
tematically and purposefully. On the basis of the
decree, the deportation of Crimean Tatars was or-
dered to be completed by June 1, 1944. However,
the USSR (NKVD)!, led by Lavrentiy Beria, carried
out such a complex operation in three days. The op-
eration began on the morning of May 18, 1944, was
completed on May 20 at 4:00 p.m. The NKVD per-
sonnel needed 70 echelons of 50 wagons to carry out
the case in 60 hours. In order to implement this meas-
ure, the People’s Commissar for Internal Affairs, the
People’s Commissariat of State Security ordered to
send 5.000 specialised personnel and 20,000 mem-
bers of the Internal Troops, 11 rifle regiments, bat-
talions and a private sniper company. Preparations

! People’s Commissariat of Internal Affairs

for the resettlement were carried out quickly and in
an organised manner. On May 7, B. Kobulov and 1.
Serov asked for 2,000 trucks to resettle the Crimean
people in the telegram to the People’s Commissari-
at of Internal Affairs (Bugai, 2002). An operational
census was conducted and the headquarters for the
operation in Simferopol started its work. On May
13, a commission of the organisation and manage-
ment of the Council of People’s Commissars of the
USSR visited and registered the livestock, agricul-
tural products and other belongings of deported
peoples. In two days, in mid-May 1944, in accord-
ance with the order of the People’s Commissariat
for Internal Affairs, the State Commission allocated
about 20,000 people, 2,000 trucks and 1,500 tons of
petrol for the deportation of the Crimean SSR in two
days (Bugai, 2002: 86). During the operation, by
the evening of May 18, 90,000 Crimean Tatars had
been mobilised along the railway and 19 echelons
had been sent. The next day, the number reached
140,000 of whom 119,424 were sent to the Eastern
region in 44 echelons. As of the evening of May 19,
the number of those sent to the Eastern region had
reached 136,412 people (Aitzhanova, 2014: 20). All
measures of the operation to resettle the Crimean
Tatars were reported directly to the State Defense
Committee. On May 19, 1944, People’s Commissar
of Internal Affairs of the USSR Lavrentiy Beria re-
ported to L. Stalin and V. Molotov as: “By the end of
May 19, 165,515 people will be delivered to railway
stations, 136,412 people were sent to destinations.
The operation is ongoing” (Bugai, 2002: 84).

In the course of three days, the nation went into
exile. The resettlement was continued on May 20,
1944. On the same day, B. Kobulov and I. Serov
informed Lavtentiy Beria as following: “According
to your order of May 18, the operation to resettle
the Crimean Tatars ended today, May 20, at 16:00.
191,044 representatives of the Tatar nation of the
Crimean SSR were expelled” (Bugai, 2002: 89).

According to the memories of those who were
among the deportees, on that day the sleeping
population in the middle of the night were forced
to resettle by Soviet government soldiers and
officers. They were loaded onto freight cars for
a total of 15-20 minutes. Many men have been
drafted into the labour force for fear of retaliation.
There were 40 people in each car. Witnesses re-
membered that protesters and those unfit to walk
were immediately shot dead. Many people died
because they were not given food and water. They
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have travelled in this condition for twenty days.
Crimean Tatar activists estimated that 46 per cent
of those deported died in the early years of depor-
tation (Babaliev, 2014: 29).

The Crimea was a resort of the USSR, and for
many years it was a touristic place. Agriculture in
the region was flourishing, and the climate condi-
tion was appropriate for any kind of production.
Therefore, Hitler planned to settle Germans there
(Almaty, 1998: 296). The German occupation of the
territory of Crimea lasted a long time: from late Oc-
tober 1941 to April-May 1944. Their separatist ef-
forts to this end have provoked animosity among the
Crimean Tatars. People in the Nazi-occupied territo-
ries were accused of “actively cooperating with the
enemy” (Bugai, 2002:70).

Resolution of the State Defense Committee of
the Kremlin Ne5859 “On Crimean Tatars” of May
11, 1944, condemned the Crimean Tatars and pro-
vided evidence of their forced relocation: “Dur-
ing the Great Patriotic War (World War II), many
Crimean Tatars betrayed the Motherland. They left
Red Army unit, and Crimean defenders sided with
the opposition. Tatar troops sided with the Germans
and fought against the Red Army. During the oc-
cupation of Crimea by Nazi troops, Crimean Tatars
participated in German punitive detachments, bru-
tally oppressed Soviet guerrillas, and helped the
German occupiers to massacre Soviet troops and or-
ganise the abduction of Soviet troops as slaves to the
Germans. Crimean Tatars actively cooperated with
the German invaders, and the “Tatar National Com-
mittee” took part in organised German intelligence.”
(Aitzhanova, 2014: 21)

One of the first historians to study the Crimean
Tatars — A. M. Nekrich described the main reasons
for the deportation of Crimean Tatars, by stating un-
reliable information were used as the main accusa-
tion of all Tatars. This unreliable information starts
with the false accusation that, during the occupation,
the Crimean Tatars collaborated with the German
invaders. The primary policy of the invaders was to
establish contacts with the Tatar nation in Crimea,
they formed a “Muslim committee”, part of the Tatar
people participated in the “self-defense detachment”
and other military structures. Second, (unreliable
information) guerrilla commanders made the main
accusations that the Crimean-led Crimean Regional
Committee of the CPSU (b) and the government of
the Crimean ASSR cooperated with the Tatars in the
guerrilla movement (Almaty, 1998: 295).
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In July 1942, the leader of the Crimean guer-
rilla. movement A.N. Mokrousov and A.V. Mar-
tynov send a written report to the Commander of the
South-Western Front — S. M. Buden, and denounced
Tatars by saying that “most of the Crimean Tatars
in the mountains and mountainous areas joined the
Nazis” (Bugai, 2002: 85).

On May 10, 1944, the People’s Commissariat of
Internal Affairs of the USSR, Lavrentiy Beria wrote
to Stalin by noting that: “The People’s Commissari-
at of Internal Affairs and the People’s Commissariat
of State Security are clearing Crimea of its enemies
and deporting traitors, deportees, accomplices of the
Nazi occupiers and anti-Soviet elements. On May
7, 5,995 people were arrested on similar charges.
5.995 illegally stored rifles, 337 machine guns, 250
submachine guns, 31 mortars and a large number of
grenades and ammunition cartridges were confiscat-
ed from the population. In 1944, more than 20,000
Tatars from the Red Army betrayed their homeland
and left others in a difficult situation. They joined
the German army and fought against the Red Army
(SARF £. 9401, 1.1, c. 65, p. 41-44).

All these accusations were the main reasons for
the forced deportation of the Crimean people. An-
other reason was the accusation that the “Muslim
Committee” was supporting the German invaders.
It was in the report of April 22, 1944, written by
B. Kobulova and I. Serova’s: “On 10th and 27th
of April, 1944, 497 agents of the Muslim Commit-
tee, including Ismailov Ayas — the chairman of the
Muslim Committee of Karasubazar district, Batalov
B. — the Head of the Muslim committee of Balak-
lav district, Ableizov B. — the head of the Muslim
committee of Simperopol district, Aliyev Musa —
the head of the Muslim committee of Lozuy district
were arrested. The main motto of all of them was that
“Crimea is only for Tatars.” In June 1943, the “Tatar
National Center” was established in Germany, and
Bekir Balik came to get acquainted with the work
of the Crimean Muslim Committee. In Sudak, the
district chairman of the Muslim Center B. Umerov
was arrested. Umerov’s volunteer detachment took
part in the war against the Red Army in Feodosiy
district, at the hands of which 12 Red Army soldiers
were killed ”(Bugai, 2002: 84) These accusations
led to the decision to expel the Tatars from Crimea.

According to Beria’s deputies, B. Kabulov and
I. Serov, Beria urged Stalin to report that the Crime-
an Tatars were traitors. It is true that they served the
Germans in the occupied territories. However, not
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only Tatars, but also Russians, Ukrainians, Belaru-
sians and others served them. The fate of the Crime-
an Tatars was decided by the words of high-ranking
officials without in-depth investigation. Accusations
that an entire nation had aided the Germans, even
if only a part of the population, or only a few, had
served the invaders, should not have been a reason
to declare the entire population a “traitor” or to evict
them completely in a short time (Son En Khun,
2010: 37).

To date, it is difficult to give a full and accu-
rate answer to these allegations. For example, in a
report sent to Beria by Kobulova and Serova, the
Deputy Minister of Internal Affairs of the People’s
Commissariat, on April 22, 1944, it was stated that
“a spy-sabotage espionage (saboteur) residency
established in 1941 was found in the Evpator sec-
tor”’(SARF. f. 9401, 1. 1, c. 2191, p. 37). However,
such definitions are one of the measures that require
very careful study. Representatives of the Crimean
Tatar public movement also deny many of the alle-
gations

Despite these accusations during the war, during
World War II, the Crimean Tatars, like other peo-
ples in the USSR, were equally active in the guerril-
la movement in the Red Army. Commander of the
8th guerrilla detachment Tatar M. Aliyev had 138
people under his command, including 48 Russians,
38 Crimean Tatars, 28 Azerbaijanis, 13 Ukrainians,
5 Armenians and others. Two commissioners of the
same three guerrilla groups in Crimea were Crimean
Tatars. Several guerrilla groups were led by com-
manders from the Crimean Tatars. For example,
the 3rd Red Army guerrilla group was led by Ably-
az Aedinov, and the Balashev guerrilla group was
commanded by Gafar Gaziev, who died in the war
in 1942. Crimean Tatars also dominated the Sudak
guerrilla group (SARF. f. 9401, 1. 2704, c. 38, p.17).
However, although the contribution of the peoples
of the Soviet Union to the guerrilla movement has
been extensively studied, the contribution of the
Crimean Tatars to the war has not been studied in
depth.

On June 30, 1945, by the order of the Presidium
of the Supreme Soviet of the Russian Soviet Fed-
erative Socialist Republic, the Crimean SSR was
renamed the Crimean Oblast, and on February 19,
1954, it became part of the Russian Soviet Federa-
tive Socialist Republic.

Crimea was a fertile region and the centre of
all-Union sanatoriums. In this case, the forcible

resettlement of Crimean Tatars from their histor-
ical territory and the cleansing of the region from
ethnic minorities such as Armenians, Bulgarians,
Greeks, etc., would turn Crimea into a mono-eth-
nic character. A similar situation occurred in the
so-called fertile regions of Meskhetia (Bugai,
2002).

After the deportation of 191,044 Tatars from
the Crimean Soviet Socialist Republic, the process
of forcible resettlement of Bulgarians, Greeks and
Armenians began in June. This is evidenced by
the report that the People’s Commissariat of Inter-
nal Affairs of the USSR Lavrentiy Beria wrote to
Stalin on May 29, 1944: “There are 12,075 Bul-
garians, 14,300 Greeks and 9,919 Armenians liv-
ing in Crimea. The vast majority of Bulgarians live
between Simferopol and Feodosei and Dzhankoy
districts. There are 80 and 100 Bulgarians in 10 vil-
lage councils. During the German occupation, the
vast majority of Bulgarians supplied bread and oth-
er foodstuffs to German troops. Together with the
German army, they fought against the Red Army
and received a “security certificate” on the orders
of the Germans”. The Germans organised a police
force from the Bulgarians. The majority of Crimean
areas are predominantly Greek. The vast majority
of Greeks had contacts with the occupiers in trade
and small industry. The German leadership assisted
them in trade and transport goods. In the Crimean
regions, the Armenian ethnic group also dominat-
ed in terms of numbers. The Armenian Committee,
together with the Germans, took part in the organi-
sation of anti-Soviet activities. In Simferopol, under
the leadership of General Dashkan Dro, there was a
German intelligence organisation called Dromedan.
Several Armenian committees have been set up to
spy on the Red Army for intelligence purposes. Ar-
menian national committees have been actively in-
volved in the “Independent Armenia” campaign for
emigrants from Berlin and Istanbul. They founded
the “Armenian Religious Association”, an organisa-
tion that deals not only with religious and political
issues, but also with trade and small industry among
Armenians. This organisation especially helped the
German army to meet its needs. Armenian organi-
sations were created at the expense of the Armeni-
an society under the name “Armenian Legion”. The
People’s Commissariat of Internal Affairs believes
that all Bulgarians, Greeks and Armenians in the
territory of Crimea should be relocated on purpose”
(SARF. f. 9401, 1. 2, c. 65, p.162-163).
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Lavrentiy Beria in a letter to Stalin of June 4,
1944, stated that the resettlement of Tatars, Bul-
garians, Greeks and Armenians from Crimea had
been completed. A total of 225,009 people were
resettled, including Tatars — 183,155, Bulgarians
— 12,242, Greeks — 15.040, Armenians — 9,621,
Germans — 11,119 people. 151,604 of Tatars were
placed in the Uzbek SSR. On May 21, 1944, in
accordance with the decision of the State Defense
Committee, 31,551 were deployed in the districts
of Russia” (Aitzhanova, 2014). Thus, the entire
Crimean population was completely expelled from
the Crimean peninsula and migrants from Ukraine
started to be attracted to this region. In June 1944,
1,096 families (4.286 people) from the Crimean
Soviet Socialist Republic were deported to the
Guryev region (Atyrau) of the Kazakh SSR. Bul-
garian, Armenian, Greek Gypsy, Tatar and Karaim
population from the Old Crimea, Ichin, Sudak, Fe-
odosiy districts were divided and settled in five dis-
tricts (Aitzhanova, 2014).

Results

In May 1944, 191,044 Tatars were expelled from
the Crimean Peninsula. The vast majority of those
persecuted were deported to the Uzbek SSR, a small
part to Tajikistan, Mari Autonomous Soviet Social-
ist Republic and to the Kostroma region, whereas
4,501 people were deported to the Kazakh SSR
(BroSevan and Tyglianc, 1994: 85). In particular,
they were settled in Ust-Kamenogorsk, Zyryanovsk,
Ayakoz, Grubokoy, Kurchum, Ulan, Urjar districts
of East Kazakhstan region, as well as in Karagan-
da region and the southern regions. Today Tatars
live in South Kazakhstan, Almaty oblast, Zhambyl
oblast and in the city of Almaty. Almost all of the
settlers were located in villages and worked in agri-

culture. Those who moved to Karaganda were em-
ployed at the Karagandaugol mine (Almaty, 2008:
40). On August 20, 1949, 21 families (37 people)
were settled in the territory of Karaganda region.
According to the documents of the Voroshilovsky
district administration, the special settlers of 1948-
1952 were replenished with Crimean Tatars. They
were released from KarLAG and registered in peni-
tentiary institutions. However, it is difficult to know
the exact number of Crimean Tatars released from
the KarLAG from the state archives (Bugai, 2002;
72).

There are almost no statistics on which regions
Crimea Tatars were actually settled in Kazakhstan.
In the post-war years, the concept of Crimean Tatars
gradually disappeared in Kazakhstan, and Crimean
Tatars were considered together with the local Tatar
ethnos (SARF f. 9401, 1.2, .65, p. 49).

After the deportation of Crimean Tatars, accord-
ing to the Decree of Supreme Council of the USSR
dated 1945 and 1948, Tatar names of all settlements
in Crimea were abolished and renamed, except for
Bakshasarai, Dzhankoi, Ishuni, Saki and Sudak.
New residents were brought to Crimea from all over
Russia. Literatures in the Crimean Tatar language
in libraries and private collections have been de-
stroyed. After the resettlement of the Tatar nation
from Crimea, special practical measures were tak-
en to rid Crimea of the remnants of Tatar culture
(Bugai, 2002: 78).

On August 21, 1945, in accordance with the
Decree of the Presidium of the Supreme Soviet of
the RSFSR (Ne619 / 3) on the reorganisation of the
Crimean rural council, 10 village councils were re-
named in Azov district, 10 in Alushtin district, 19
in Kuibyshev district, 10 in Yaltin district (Almaty
1998: 297). Below are the new names of the re-
named village councils (Table 2):

Table 2 — Changes of Names of the Crimea Cities. (Buga1 2002: 78)

Previous name New name
Korbek Izobil’noe
Kuru-Ozen’ Solnechnogorskoe
Kuchuk-Lambet Kiparisnoe
Ulu-Ozen’ General’skoe

Biuyk-Ozenbash

Schastlivoe
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The famous Russian writer Konstantin Paus-
tovsky described the situation with the renaming
of places as “disregard for the people, the nation”
(Almaty, 1998: 297). In the Crimean capital, Sim-
feropol, a street named after the first chairman of the
Central Executive Committee, Nariman Narimanov,
was renamed to Partizan Petrichenko Street. The
street named after Mustafa Subhi, a prominent fig-
ure in the international revolutionary movement,
was renamed to Krylov Street. Also, the name of the
cinema named after Mustafa Subhi was changed to
“Rodina” (ibid).

Crimean Tatars and Georgians deported to Ka-
zakhstan were in the same predicament as other
deportees. First of all, the Government had to pro-
vide the settlers with housing, food and arable land.
However, the existing lands were previously allo-
cated to deportees and settlers, and there were no
available lands (Almaty, 1998: 297). There was a
shortage of housing due to the large number of spe-
cial migrants. They also faced many difficulties in
finding employment due to their inability to adapt
to the new environment. Therefore, deportees were
used for agricultural, industrial work and housing
construction (Kozhakhanova, 2007: 34). Wherever
they went, their living conditions were poor. It was
not easy to build a house, a school or a hospital in
the desert. They lived in basements, thatched houses,
or barracks together with several families. Illnesses
were on the rise, and there were no immediate help.
6,000 Tatar youth were placed in closed, unhealthy
military enterprises in Guryev, Rybinsk and Kuib-
yshev districts (Almaty, 1998: 298). The severity
of the humiliation of those who loaded the wagons
can also be seen in the fact that the burial of those
who died of disease and starvation was not allowed.
When the Crimean Tatars were expelled from their
lands in 1944, their property worth 2, 446, 000 soms
was confiscated, 640 primary and 321 secondary
schools were closed. Of the 423 thousand people
on board the train, 192,000 died of disease and star-
vation. They were not given land to build houses
(Kozhakhanova, 2007: 43).

Legislative acts and norms of special legal
significance for special deportees were strictly ob-
served, and, conversely, issues related to their ma-
terial needs were not fully resolved. According to
the decree Ne6600 of October 25, 172 tons of flour
and 100 tons of potatoes, 8.5 tons of wool and 2,134
pieces of sheep skins were given to the settlers from
Crimea. In addition, 30,000 families lived in small

houses. However, 1672 out of 61,835 families placed
on collective farms were not admitted to collective
farms. 43.512 families could not get a plot of land.
In some oblasts and districts, flour and cereals were
sent to undesignated areas (SARF f. 9401, 1.2, ¢.65,
p- 50). As a result of food shortages, many settlers
became exhausted and weak. Some even starved to
death. Due to the lack of materials for the construc-
tion of new houses, the deportees were forced to live
in old and dilapidated houses (SARF f. 9401, 1.2,
.65, p. 50).

According to data, it is obvious that the state
was not ready to welcome the deportees and organ-
ise their lives. Food shortages were compounded by
housing problems, and the situation of the resettled
population worsened with the lapse of time. At the
end of 1944, even if the migrants accommodated in
Kyzylorda Oblast were provided with labour, they
were unable to go to work during the winter due to
food shortages and lack of clothing and footwear.
The deported people worked on collective farms,
state farms, transport, and production facilities. The
mortality rate among the peoples deported to Ka-
zakhstan was very high. For this reason, the number
of people who emigrated to Kazakhstan varies ac-
cording to various data, and is often reduced. Ac-
cording to 1945 data, the birth rate among migrants
was 8,039 people, the number of deaths was 89,659
people, and the natural increase was 81,620 people
(SARF f. 9479, 1.1, c. 436. p. 66-67). Although the
situation improved considerably after the end of the
war, the deported peoples did not reach their pre-war
level condition for a long time. The main reason for
the high number of deaths was the lack of medical
care in rural areas, and over time, people were dying
before they could get permission to leave the village
for the city. For 12 years before 1956, the Crimean
Tatars had the status of special settlers. They lived
under curfew. It is not allowed to move out of the
settlement without the written permission of the
special commandant’s office. Some were even sen-
tenced to 25 years in prison for visiting relatives in a
neighbouring village (Aitzhanova, 2014).

The Decree of the All-Union Executive Com-
mittee specified certain reasons for deportation.
The Criminal Code of the Union of Soviet So-
cialist Republics stipulates that, depending on the
crime committed, especially those recognised as
truly dangerous should be deported or relocated
from the territory of the Union by a court decision
(Almaty, 1998: 297). A large amount of land was
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allocated for the implementation of these meas-
ures. In sparsely populated Kazakhstan, efforts
were made to concentrate manpower and increase
labour resources in order to develop industrial
construction and develop its natural resources. In
1939, in order to increase agriculture and replenish
the labour force on the collective farms of Kazakh-
stan, it was decided to resume resettlement from
the land-scarce republics and regions of the USSR
to the territory of Kazakhstan. The decision once
again confirmed the abundant land resources and
low population density in Kazakhstan. In August
of that year, resettlement organisations were estab-
lished in the regions of the allied and autonomous
republics. On August 16, 1939, the Department
of Resettlement was opened under the Council of
People’s Commissars of the Kazakh SSR (Almaty,
1998:298). From August to October, subdivisions
were established under 8 regional executive com-
mittees of the Resettlement Department. In total,
there were 69 full-time staff members of the Reset-
tlement Department, two of whom had higher edu-
cation, 41 had secondary education, and 26 had pri-
mary education (SARF f. 9479, 1.1, ¢.896, p.173).

Resettlement has had serious consequences, as
it is closely linked to forced collectivisation and
forced deportation. The main consequence was the
increase in the number of European nations in the
republic, and russification process of the population.
The Kazakh nation lost its role as a leading nation in
the republic, became one of the many nations living
in the Kazakh SSR. As evidenced by the decision of
the Commission of the Presidium of the Supreme
Soviet of the Republic of Kazakhstan (December
22, 1992), the displacement of population to deserts,
excessive taxes, and various campaigns that under-
mined the national spirit harmed the national privi-
leges of Kazakh people. Percentage of ethnic groups
living in Kazakhstan during the war years: Kazakhs
— 38%, Russians — 40.2%, Ukrainians — 10.8%, Ta-
tars — 1.7%, Germans — 1.5%, Belarusians — 0.5%,
Uighurs — 0.6%, Koreans — 1.6%, other nationali-
ties — 3.2% (Almaty, 1998: 298). Thus, the predom-
inant ethnic group in the republic was the Russians.
Another reason for the resettlement policy was to
strengthen the influence of the Center, to implement
the policy necessary for the center through the set-
tlers, to prevent the national unification of the repub-
lics and to become the full owner of raw materials
(Son En Khun, 2010: 45).
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In the second half of the 1950s, the fate of indi-
viduals and entire nations, who had been innocent-
ly persecuted during the years of political struggle
have changed. In 1956, the acquittal of victims of
political repression began with accusations of other
forms of individual worship, and the fate of the de-
ported peoples changed. The Crimean Tatars were
not given such an opportunity when the former lead-
ers of the USSR granted the rights to restore and
return to homeland for other nations. Crimean Ta-
tars are not allowed to return to Crimea (Razhepova,
2008). Exactly 23 years after the “Forced Resettle-
ment” process, in accordance with the Decree dated
September 5, 1967, decision to withdraw an accusa-
tion from the Crimea Tatars was adopted (Ensenov,
2003: 54). On the basis of this decree, the Tatar na-
tion was allowed to immigrate to any territory of the
Soviet Union and return to their homeland. Howev-
er, this showed that the state decision remained only
declarative in nature. Certain groups of Crimean
Tatars have tried to resist local authorities in order
to return to their homeland. On January 9, 1974, the
Decree of the Presidium of the Supreme Soviet of
the USSR “On the Abolition of Certain Legislative
Acts of the USSR” was issued, but it did not ben-
efit the Crimean Tatars. Only after the perestroika
in 1989, under the pressure of social forces during
the democratic movement, the Supreme Soviet of
the USSR adopted the Declaration on the Rights of
Crimean Tatars and the Recognition of Illegal and
Criminal Repressions against the Population on No-
vember 14, 1989, and accused the political repres-
sion of these people (Razhepaeva, 2008: 38). The
decision of March 7, 1991 established measures to
ensure the observance of the rights of peoples for-
cibly deported and the repeal of state legislation
that led to the dissolution of their national auton-
omy (Kalybekoba, 2005). Thus, as a result of the
constant and uninterrupted struggle of the Crimean
Tatars, repressed by the totalitarian system, the pro-
cess of mass return to Crimea took place. In 1967,
there were 207 Crimean people in Crimea, in 1979
there were 13,000 and the numbers increased up to
35,000 in 1989 (Kalybekova, 2005:57). Today, the
majority of Crimean Tatars (260.000) live in their
historical homeland of Crimea. At the same time,
500,000 Crimean Tatars live in Turkey, 22,000 in
Romania, 10,000 in Uzbekistan, 1,800 in Bulgaria,
and 4,100 in Russia (excluding Crimea) (Moscow,
2015) (Table 3).
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Table 3 — Total Number of Crimea Tatars Nowadays(Crimean Tatars) (Moscow, 2015: 108)

Total number | About 500 thousand — 6,5 min. People

In Ukraine — 248, 000 people

In Crimea — 243, 000

In Uzbekistan — abou 90-150, 000 people
Living area In Romania — 24,100 people
In Russia — 4,100 people

In Kazakhstan — 1,800 people
In Bulgaria — 1,800 people

In Turkey — about 500, 000 — 6, 000,000 people

Language

In former USSR — Tatar, Russian, In Turkey, Bulgaria, Romaina — Turkish

Religion Islamic-Sunnite, hanafi mazhab

Relative people | Kumyks, Karashais, Balkars, Tatars

Conclusion

Crimean Tatars have made an immeasurable
contribution to the economic, socio-cultural de-
velopment and education of Kazakhstan’s society,
interacted with the local population and settled in
Kazakhstan. Since the independence of the Repub-
lic of Kazakhstan, the peoples living in the territo-
ry of the republic have been provided with maxi-
mum conditions and assistance in the development
of their own culture and language of each nation.
Currently, there are more than twenty national
cultural centers of the Tatar people in different re-
gions of Kazakhstan. The first Tatar organisation,
registered on March 6, 1990 by the decision of the
City Council Ne5-274, was established in Semey
(Son En Khun, 2010). The founder of the center
was Mahmut Abdulkarimov. Since January 13,
1990, the newspaper “Semey Tany” has been pub-
lishing poems in the Tatar language on the page
“Galiyabanu”(?). The newspaper also published
articles on the formation and main issues of the
Tatar organisation, Tatar national cuisine and tra-
ditions, and the achievements of the organisation
(Son En Khun, 2010).

Currently, there are more than 26 Tatar and
Tatar-Bashkir national-cultural centres in the Re-
public of Kazakhstan. The main purpose of the
established Tatar society is to promote the Tatar
language, culture and traditions among young peo-
ple and to preserve their national identity. In 1995,
with the support of the Assembly of Peoples of Ka-
zakhstan?, more than twenty-eight Republican, na-

2 The Assembly of People of Kazakhstan is a national political

tional and cultural Tatar organisations were estab-
lished in Kazakhstan with the support of the Tatar
and Bashkir nations. There are 6 cultural centers
in West Kazakhstan, 5 in Almaty region, 3 in East
Kazakhstan and 2 in Almaty. The largest cultural
association of the Tatar nation in Kazakhstan is the
“Tatar association and Tatar-Bashkurt social and
cultural center “Idel / Edil” in Kazkahstan” (Al-
maty, 2010). The organisation conducts annual
scientific-practical conferences on topical issues of
preservation of Tatar culture, organises the repub-
lican Sabantui holiday and music festival “Irtysh
Music” in Ust-Kamenogorsk and Semipalatinsk.
The chairman of «Idel» Association is Murat Kari-
mov, a professor — oncologist, Deputy of Parliament.
The organiser of the festival “Irtysh Music” festival
is Gabdulkhak Akhunzyanov, head of “Vozrazhde-
nie” Tatar national association in Semey. There are
activities such as “Native language” literary -music
club, Folklore and ethnographic ensemble “Istalek”,
accordion club “Ilgam”, literary and musical club
“Tugan tel”, women’s club “Ak kalfak”, and the
newspaper “Semipalatinsk Tatars” in Semey region
((Son En Khun, 2010). The center also has depart-
ments for teaching the Tatar language. In the territo-
ry of North Kazakhstan, there are mosques, madras-
sas, and publication of many Tatar literary works for
the spiritual promotion of young people. Graduates
continue their education in the universities of Ka-
zakhstan, as well as in Kazan and Moscow, in or-
der to continue their education without any national
restrictions. There are Sunday schools teaching the

body in Kazakhstan consisting of delegates of the Regional
Assemblies of the People
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Tatar language in Petropavlovsk, Almaty, Pavlodar,  graphic situation of the Kazakhstan. To date, the
Ust-Kamenogorsk, Astana and other cities of Ka-  peoples who have taken refuge in each other during
zakhstan (Razhepaeva, 2005:48). the years of hardship, have become a single multi-

In conclusion, the resettled Crimean people  national community of Kazakhstan, building a state
have made a significant impact on the ethno-demo-  governed by the rule of law.
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KA3AKCTAHAA KOCITMKEPAIKTIH, KAABINTACYbIHbIH,
OAEYMETTIK-TAPUXU AATBILLUAPTTAPDI

AHAaTna. byA fFbiAbIMM Makaraaa 90->KbiasapAbiH 6ac kesiHae KasakcTaH e3 ToyeACi3AiriH aAbin
JKaHa MEMAEKET PETIHAE KaAbInTaca 6acTaraH Ke3eHAEr XKaHa 9AeyMEeTTIK KYObIAbIC — KOCIMKEPAIKTIH
KAABINTACYbIHbIH aAFbILLIAPTbl BOAFAH BAEYMETTIK-DKOHOMMKAABIK, >KaHe cascu pedopmarap TypaAbl
KapacTblpblAaAbl. ABTOp MakaAapa COA Ke3eHAe XKYpri3iareH pedopmarapAblH >KeTicTikTepi MeH
KeMLLIAIKTepiH aTan kepceTeAi. KacinkepAik — kaHa 9AeyMeTTIK MHCTUTYT, KOCIMKEPAIKTIH KaAbINTacybl
6i3AiH KOFaMFa KenTereH e3repictep aAbin KeAai. XKaHa aAeyMeTTIK TonTap MeH KikTep nainaa 60AAbI,
KOFAMHbIH, 8AEYMETTIK KYPbIAbIMbl ©3repicke ylblpaAbl. OKIMLLIA-OMIPLLIA >KYneAeri 3KOHOMWKAHbIH,
KyMpeyi, HapblK 3AEMEHTTepiHiH nanaa GOAYbl GYpPbIHFbI KOFAMAAFb! LLIAPYALLbIAbIK, CyObeKTiAepiHeH
dAAEKAMAQ e3relle, O3iHIH MHHOBAUMSAbIK, MiHE3-KYAKbIMEH epeKLlUeAeHeTIH >aHa LapyallblAbIK,
cybbekTiAepiH akeAreH 60AaTbiH. Kasipri yakbiTTa eAimMisae opTa TanTbiH 6ip Xiri peTiHAE KaAbInTackaH
KacinkepAep ToObl KOFaMHbIH AaMybl MEH 9AEYMETTIK-CasiCU TYPaKThIAbIKKA, DAEYMETTIK XiKTeAyre,
SAEYMETTIK MOOMABAIKKE A€ ©3 8CepiH TUri3in Keaeai. HapbIKTbiK, 5KOHOMMKA MEH AEMOKPaTHSAbIK,
AamyFra GarbiTTasrad KasakcraHHbiH ocbiaaH 30 >KbIA OGYpbIHFbI TapyMXM TaHAQYbl KOFAMHbIH, Casicy,
KOHOMMKAABIK, XOHE BAEYMETTIK OeMipiHiH, 6aPAbIK, XakTapblH pedpopMasayFa MyMKIHAIK 6epA.
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Tan, Kkacinkep.
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Socio-historical prerequisites of the formation
of entrepreneurship in Kazakhstan

Abstract. This scientific article examines the issue of socio-economic and political reforms, which
served as a prerequisite for the formation of entrepreneurship — a new social phenomenon in the early
1990s, when Kazakhstan began to gain independence and form as a new state. In the article, the author
notes the achievements and shortcomings of the reforms carried out at that time. Entrepreneurship is a
new social institution, the formation of entrepreneurship has led to numerous changes in our society.
New social groups and strata appeared, the social structure of society changed. The collapse of the
economy in the administrative and management system, the emergence of market elements led to new
economic entities that differ in their innovative behavior than the economic entities of the former soci-
ety. Currently, a group of entrepreneurs, formed in the country as one of the middle class groups, influ-
ences the development of society and socio-political stability, social classification, social mobility. The
historical choice of Kazakhstan 30 years ago, aimed at a market economy and democratic development,
made it possible to reform all aspects of the political, economic and social life of society.
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KazakcTanma KocimKepiIiKTiH KaJIbINTacybIHBIH OJI€YMETTIK-TapUXH aJFbIIIapTTaphl

Kipicne

Kacinkepiik — oJIeyMeTTIK yjaepic, OFaH oJiey-
METTaHyJBIK TaljIay ’acay, COHFBI Ke3lepi ©3eKTi
Mocenenepiiy OipiHe aifHaIbl. OJIeyMETTaHy FbI-
JIBIMBI KOFaM >KOHIHJIET] FBUIBIM PETiHAe KOFaMHBIH
TYPaKTBUIBIFBI MEH YKOHOMHUKAJIBIK, TOYEJCI3IrHIH
HBIFAIObIHA 30p 9CEpiH TUTI3eTiH SIEYMEeTTIK YIe-
picrepre epekiiie KOHT OeJesi.

KorambIMBI3aFsl - peopManay — casicaThIHBIH
KOJI JKETKI3T€H KOMAKThl TaOBICTApPBIHBIH Oipi —
opTa TanThIH KajbllTaca OacTtaybl. byriari Tanma
naiina OoiFaH KocimKepsiep TOObI OChI KOFaM[Ibl
TYpPaKTaHIBIPYIIBl — OpTa TaNTBIH Oip Kiri peTiH-
ne KanbinTackin Keneai. COHIBIKTaH J1a KOFaMHBIH
9JIEyMETTIK-OKOHOMUKAJIBIK, TAMYBIHBIH KONTEreH
TYXKBIpbIMJIaMallapblHAa [IAFbIH KOHE OpTa KOCII-
KepIIKTiH AaMyblHa Oaca Ha3ap ayJapblUiFaH, ceOe-
01, OYJ1 YpJIic MCHIIIK UECIH KaJIBIITACThIPAIbI.

OKIMIII-oMIpIIia  KyHeaeri SKOHOMUKaHBIH
KyHpeyi, JKeKellereH HapblK JIeMEHTTEpiHiH naiina
0O0JTyBI — DKOHOMHKAJBIK eMipre OYpBIHFHI Mapya-
HIBUTBIK CyOBEKTUIEpiHEH ©3rele, o3iHiH WHHOBA-
IUSUIBIK - MIHE3-KYJIKBIMEH EpeKIIeNICHETIH KaHa
apyanbUIblK, CyObeKTUIepiH anbin keyji. COHbI-
MeH 0ipre, KOFaMbIMBI3[Ia “MEHIIIK Heci”, “Kocim-
Kep” JIEreH JKaHa OJICYyMETTIK TOI KaJbIITACTHI.
[HapyambUTBIKTEI KYPTI3YAiH *KaHa (opMarapbiH
KOJJIaHOal, Toyelnci3 eNiMi3/liH SKOHOMHUKACHIH
KaH/IAQHJIBIPY, XAJIKBIMBI3JIBIH Xal-aXyaJlblH KeTe-
py MmymMmKiH emec eni. Con cebenti ne Kazakcranaa
KOCITIKEPIIIKTIH SJIeyMETTIK MopTeOeciH KeTepi,
OHBIH KAaJIBINITACYbIHBIH OJCYMETTIK-TAPUXH AJIFbl-
MIapPTTApbIH TaJAAyIbIH MaHbBI3B 30p. HakTel aifr-
KaH[a, JKYMBICCBI3IBIKTBI a3alTy/a, *Kajlakbl MEH
3eHHETaKBbIHBl YaKTBUIBI TeOJICyAe, HAPBIKTHI Xa-
JBIKKA KaXETTi TayapiapMeH KaMTamachl3 eTy[e,
XaJBIKKA KBI3MET KOpPCETy asChlH KEHEUTYyIe, JKeKe
OHJIIPYIIIEP IIH MOHOTIOIHSCHIH MICKTEY/IE, TOKbI-
payael OacTaH Kemnipinm OTBIPFaH OHIpIep.i, aybll
MEH CEJIOHBI KaJllIbIHA KeNTipy/ie IaFbIH )KOHE OpTa
KoCimKepiik mmemrynli (akTop OOJBIT TaOBLTAIbI.
JKyMBICCBI3IIBIK MOCeIIeCi peciyOJIMKaMbI3ia ocipe-
ce oHenyiep MEH jKacTap apachlH/la KeH €TeK ajIbIll
otbiprabl Oenrimi. COHIBIKTaH, €H aJIJIBIMEH OCHI
MoceJie TOHIpEeriHje KOCIMKePIiK OeNCeHIITIKTI
apTTHIPYIbIH MaHbI3/IBUTBIFBI €PEKIIIE.

Xorappima aram KepceTKeHIMi3hen, Kazipri
yakpITTa eJiMi3/ie OpTa TamlThIH Oip XKiri periHjae
KAJIBINITAChIN KeJie JKaTKaH Kocimkepriep ToOBl KO-
FAMHBIH JIJaMybl MEH OJIEyMETTIK-CasiC TYPaKThI-
JIBIKKA, DIICYMETTIK CTapTH(HUKAIHIFA, SICyMETTIK
KOHE DKOHOMHUKAIBIK MOOWIBIIKKE Jie 63 dCepiH
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turizyne. COHABIKTaH J1a, KOCIMKEPTIK KbI3MET —
KBI3METTIH epeKIne Typi PeTiHe dIIeyMEeTTIK-9KO-
HOMUKANBIK peQopMaHbl KYprizyae OacThl poib
aTKapa OTBIPHII, aaM/Iap/IbIH )KaHa IKOHOMHUKAIBIK
MiHE3-KYJIKbI MEH KOCyJa.

3epTTey aaicTepi MeH MaTepHaAap

3epTTeyiep Kyprizy OapbICbIHIA TapuXH OJiC,
CaNBICTBIPMAJIBl DJTIC, HOPMATUBTIK BJIIC, dICyMET-
TaHYJBIK OJICTEp XKOHE KYHENiK Tanjgay oicrepi
KOJTAaHBUIABI. ATaJFaH 3€pTTEy d/ICTepl TaKbIPHII
OoiibIHIIA KMHAKTAIFaH IEPEKTEp MEH aKmaparrap-
IIel Oip JKyiiere KemnTipir, MOCEJeHIH MOHIH allyFa
MYMKIHIIK Oepni. 3eprreyiep OapbIChIHIA TaKbl-
pBITT OOUBIHITA SACONETTEPAl TaNIay MEH iIpIKTey,
oNlappl CHIHM TallJjay MEH TepMUHJCPAl HaKThLIaY,
aKmaparTapasl Oip JKylere KenTipy MEH MOJIMeT-
TEpIi CaTBICTBIPMAIIBI TaJAy KYMBICTaphl XKy3ere
ACBIPBUIIBI.

Kazipri Kaszakcran — Oy >kaHa casicu XoHE
SKOHOMUKAJIBIK, JKyieci 0ap, TyHHex y31 MOHBIHIA-
FaH ereMeHi MemsiekeT. MyHaa afaMabIK KYHJIbI-
JBIKTAPABIH 1MIiHE OOCTAHIBIKTHI KOFAPHl KOSTHIH
KONTEreH XaJbIK OKinuepi 0eiOiT koHe TaTy emip
cypyZzie. Aca JKOFapbl PyXaHHAT TIEH OH-epic KOoFa-
PBUIBIFBI YiiJIeciM TallKaH aJaMaapIblH Kyll-Kaipa-
TBI OMipiMi3ai 0aThUT ma TyOereinm Kaita Kypyaa
nrenryi pakTop 00BN TaObIIa b

TankpLiay

Byriari Tanma 0613 e©3iMI3iH HAKThI MYKTaX-
IBIKTapBIMBI3 OCH KaXCTTUTIKTEPIMI3Ii XOHE 63
KaOineTTepimi3ai eckepe OTBIPBII, DIEMIIK HapbIK
KYHeciHe TOJBIFBIMEH eHJIK. Toyenci3mik amybl-
MBI3JIBIH HOTIDKECIHAE OI3/[iH OTaHIacTapbIMbI3
ojieMre OaThUl KajgaMm Oachln, FajaM KYMHSChIHA
JICHJICTI, FAPBIII KeMeJIepiHEe OThIPIbI.

Eremenni, Toyenciz memieker perinme Kazak-
crad PecrryOimkachl KeH KeJeMIli CasiCH, dIeyMeT-
TiK-DKOHOMHUKAJIBIK, ©3TepicTepi JKy3ere achIpIIbl.
OMIPIIT )KOHE TOYEINII YKOHOMUKAJIAH HAPBIKTHIK
9pi TOyeci3 SKOHOMHKAFA OTY yJIepici Ky3ere achl-
pbUIIBL. MEHIIIKTI MEMJICKET HENiriHeH any KoHe
JKEKCIEICHIIPY YPAiCi iCKe achIPBUIABL. Y ITTHIK
Kap Kbl THCTUTYTTApPbI, TYPAKTHI KOC JICHI€iITi OaHK
XKyHeci, TeH KYKBIKTBI MEHIIIK TYpJiepl KYpBUIbII,
JKaHa TamnTap, SJIEYyMETTIK TOINTap KAaJbINTacy/a.
Omap, 3 Ke3eriHme, agaMIapIblH €HOCKKE JeTeH
KBI3BIFYIIBUIBIFBI MEH BIHTACHIH KOTEP/IL.

Kasipri ke3me 6i31iH eniMi3ie MeMJIeKeT MCH-
IITIHIH HETi3Ti 06JIiri )KeKeleIeH ipiATreH, OHIM-
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HiH, KbI3MeTTepaiH 80%-1aH acTaMbIH JKEKE CeK-
TOp OHIIpeli, PKOHOMHKA KOIl cajara OeIiHiI,
KOMNIIIJIIK XaJblK NCUXOJOTUSUIBIK TYPFbIIaH Ha-
pBIKKa OeiMaermin, xaHa Kocil TypJepiH MeHTepe
OacTanbl.

HapbIKTBIK 9KOHOMHKA JKOHE JIEMOKPATHSIIBIK
namyra OakpiTTanFaH KaszakcraHHBIH OChiIaH 29
KBUT OYPBIHFBI TAPUXH TaHJIAybl KOFAMHBIH CasiCH,
SKOHOMUKAJIBIK, )KOHE DIICYMETTIK OMipiHiH 0apIIbIK
KaKTapbIH pedopManayFa TOJIBIK MYMKIHIIK Oepi.

Casicu, 91eyMeTTIK-3KOHOMHKAIBIK, pedopma —
Ttapuxu yaepic. COHIbIKTaH, KOFaM MeH OWJIiK Ta-
pux annueiHaa Oipieil skayanTel. DKCTEHCHBTI JlaMy
KE3eHIHJIC Ke3 KeJTeH COIMYM MaTPHOTH3MI OHBIH
03 MEKEH-OPHBIH KCHEUTY1 apKbUIbl KOPIiHIC Tarca,
WHTEHCUBTI JlaMy Ke3eHiH/Ie OHbI (MEKEH-OPTACHIH)
OapbIHIIA THIMIII J9pEXKe]e UTEPYyiHEH KOpiHce Ke-
pek. O ymriH opbip yAT meH opbip MEMIIEKEeT Ka-
31ipri TIpLITIK-OPEKETiHIH Ke3 KelreH cauacsl 00-
HBIHIIIA O9CeKere Tyce alnaTbIHIal qeHreiae 6omyra
OapbIHILIA THIPBICYBI KakeT. byran opOip MeMiekeT
KOJI JKEeTKi3e ajajipl, erep OFaH op azamar, MeMiie-
KeTTiH opOip Mylleci YMTBUIBIN, ©3 YJECiH Kocap
Oomca. Pedopma, kocimkepITik i13TUTIKTI CUTIATKA He
OonMaiiblHIIa, ©37epiHe JereH KbI3BIFYIIBUIBIK TY-
FBI3aThIH/Ial TAPTHIMJIBLIBIK KYIIIiHE He OOJIMaibIH-
Ia ’K9HE J€ COJ MakKcaTKa JKYMBIC icTeMeHiHIIe.
Byn mingerTTi icke acwIpy Ja OHal eMec.

Casicu, 9IEyMETTIK-9KOHOMUKAIBIK pedopma
— MEMJIEKETIMI3 OCH XaJIKBIMBI3 YIIIiH MaHBI3BI 30D
OacTel Mocenere alHaIIbl, OHBIH MakKcaThl — Xa-
JBIKTBIH OJ-ayKAThIH KaKcapTy MaKcaTbhIHIA YIIT-
TBIK 9KOHOMHKA MEH OHBIH Kypamac OeJiKTepiH ic
XKY3iHIE KalTa Kypy, e3repTy 0oinasl. bygan misira-
TBIHBI — OipiHIIiZeH, Oyn pedopmanapabl Kyprizy
asiChl Tap, KEKeNlK MakcaT eMec, OJ1 TeK KeI Typdi
DIICYMETTIK MIHAETTEP/I LWIeLly TOciIi OomyFa THic.
CoHpIKTaH, Y5KOHOMHKAIIBIK, pedopmanap o3 Heri-
3iHAE MIHIETTI TYpAE 9JIEYMETTIK OarbITTa OOIyBI
KaxeT. Exinmmigen, pedopma gem 6i3 Ke3 KelreH
e3repicTepAl emMec, TeK YITTBIK KOHOMHKA HeMe-
ce OHBIH Kypamaac OeJiKTepiHiH THIMIUTITIH KaM-
Tamachl3 €TETiH KOMaKThl, KypJeli KaiTa Kypyaap
MEH e3repicTepi TYCiHyiMi3 Kepek. Y IIiHIIiIeH,
pedopmainap Kyprisy, €H alIbIMeH MaKcaT-MiH/IeT-
Tep ayKbIMBIH HaKTHl OENTiieyl *KoHe olapra Kool
JKETKI3YiH YTBIM/IBI TOCUIAEPIH TaOy bl TaNmam ere-
ni: kasipri Kazakcranma — Oyl kenTereH cebentep
JKUBIHTBIFBIH TYBIHJATKAH 91 KaxkeTTimk. O ce-
OenTepiH 6acThICH — YATTHIK SKOHOMHUKA JaMYbIH
TYpPaKTaHIBIPY >KOHE XaJIbIKTBIH OackiM OeIiriHiH
KYHKOpIC, OMIp-TIpIIUTIKTepiHIH KYPT TOMEHJLY
KayTiHIH aJbIH aly.

Kazakcran men KCPO-HBIH KypambiHIa 007-
FaH 0acka pecrryoiuKamap Ja Kaszip 3KOHOMUKAHBI
Oackapyna OYpBIHFBI Oip OpTallbIKKa OarbIHFaH
JKocTapiiay >KyiieciHeH 0ac TapThIN, HAPBIKTHIK, Ka-
ThIHACTApFa 6Ty OOMBIHIIIA DICYMETTIK-DKOHOMHKA-
TBIK, peopMaHsbl Ky3ere aceipapl. Kazakcran Pec-
myOnMKacel YUIIH enfieri esrepicrep ypaici — Oy
OYKiT eHIIPICTIK KaThlHAcTap KykHeciH TyOereimi
e3repTy YpIici FaHa emec, COHbIMEH Oipre, Oyki-
JeNeMIiK OaiinaHpicTap JKyleciHe Kipy MiHIETiH
eIy, MEMJICKET TYTACTBIFBI MEH YKOHOMUKAIBIK
TOYEJCI3MIKTI KaMTaMachl3 €Ty KOJBI OONIael. XX
FaceIpabiH 80-KbUIIaphlHA Kapail HAPBIKTHIK YIITi-
JIeTi JKYHeH1 yCTaHFaH enjep apachlHia 0ail MeM-
JICKeTTep /e, Kesel MemiiekeTTep Jie OoFaH OoJca,
COIMAJIUCTIK OAFBITTaFBI CIACPIiH CIIKANCHICH 1a
0aif MeMJICKET JPpekKeCciHe KoTepiie anMaibl. JKo-
HOMUKANBIK Oocekenectikre LlpiFpic ['epmanus
Batpic I'epmanusinan, Contyctik Kopes OHTycTiK
Kopesinan aprra kanran 6osnca, [lonpmra, Yexocna-
Bakusl, Pympinus, bonrapus, BeeTHaMm e3 3KOHOMU-
KanblK JaMybiHAa ['epmanusi, Aurnus, Opanius,
Wranbs sxeHe JKanmoHusIaH KOl apTTa KaJbI KO-
11, a1 KCPO AKII-TeIH 5KOHOMHKAJIBIK, JaMy JICH-
reiine xxete anmmaabl. OCbIIaH KeJin, HapbIK, XKylie-
Cl KOFAMHBIH KOHOMHUKAJIBIK, JIaMYbIHBIH €H 0aCThI
LIapTHI JETEH TYXBIPBIM jkacayFa Oosap Oonap eni
[Kazaxcranckas mpaBmaa, 1996]

OxoHomucT FanbiM O.Co0/IcHHIH aTar, KepceT-
KCHIH/ICH, SKOHOMUKAIIBIK, peopma KOFaMIBIK JKa-
PacBIMIBLIBIK, OTKSH KE3CHHIH KaKChI KETiCTIKTEpi
MEH YPIIICTepiH caKkTay, MEMJICKETTIH KayiTCi3iriH
JKOHE XAJIBIKTBIH OapJIbIK TONTApPBIHBIH KYKBIKTa-
pPBIH KaMTaMachl3 €Tyre HeTi3JeNreH TyOerenmi
miapanapAplg 0ipTyTac >KyHeciH KaMTaMachl3 eTei
[Cabnen, 1997.].

90-xbUTIapAaFEl SKOHOMUKAHBI FAJITAMIACTBIPY-
IIBTH HET13T1 CHUIATTaphIHBIH Oipi — Oip OpTalbIKKa
OarbIHFaH JKOCTIAPIIbl SKOHOMUKA XKyieciHe pedop-
Ma KYPri3in, OHBIH OpHBIHA 1aMy MEH OWIIIKTIH Je-
MOKPATHUSIIBIK, HHCTUTYTTaPbIHBIH JKaHA, HAPBIKTHIK
HeTi3epiH Kypa 6acraraH enaepIiH XaIbIKapaIbiK
apeHara 1ibIFa 6acraybl 0oibl. byn enaepain (Oy-
peiaFel KCPO pecnyonukanapsr, lsiFeic Eypo-
na engepi skoHe KpITail) KyaTThl geMorpausuibK
JKOHE SKOHOMHUKAJIBIK DIIeyeTi Oap KoHE OJiaplIblH
KelOipeyi e3renepaeH OypbIH e3repic Ke3eHiH Oac-
TaH OTKepe/i JeTeH O0mKaM peopMabIK YpAiCTEp
JKaKbIH YaKbITTap/a, HET131HeH SIEM/TIK SKOHOMHKA
CUTIATBIHA ©3TePiC SHTI3el NeTeHTe KO31MI3Ii JKeT-
ki3e TycTi [Onenka TeHaeHnmia, 1993. 3].

Kasipri Tagma 6131111 enimi3 — Toyesci3, ereMeH-
I MemiiekeT. bipkaTap jkaHa WHITyCTPUSIIBI MeMJIe-
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KeTTepre Kaparanaa Kazakcran e3iHiH eoyip Kyat-
TBI TAOUFU peCypcTapbIMEH epeKIeNeHe .

Hoaru:kesep

KazakcTanHbIH 0JIeMTIK SKOHOMHUKAJIBIK KaybIM-
JacTBIK, KypaMblHa OeliceHIi TypAe Kipyl >Karaa-
WBIHIAaFel 0acThl MakcaT — MEMIIEKETTIH KeIIeH/Il
YATTBIK KYLI-KyaT JACHIeHiH KoTepy OOJbIN TaObLI-
IeI, Oy JereHimis, o3 keserinaeri KazakcTaHHBIH
SKOHOMUKAJIBIK, JTAMYBIHBIH YIITTHIK apPTHIKITBLIBIK-
Tapbsl MEH OCaJI TYCTAPBIH Ja Oarajmayra MYMKIHIIK
Oepai. YATTHIK 5KOHOMHKAMBI3IBIH OOJalIaKTaFsl
OcT-OciiHeci MeH Oezerni MaWbIH OHIM OHIIPICIHIH
YKOFapbl HKCIOPTTHIK OaFbITTHUIBIFBIMEH aiKbIHIA-
nmanel. bynm OGarmapasl KaszakcTtaH SKOHOMUKAIBIK
pedopmanap GapbIChIHAA YCTaHIBI.

Ierreic Eypoma, Jlatein Amepukace! sxone OH-
TYCTiK Asus engepinzeri pegopmanap toxipuodeci
KOPCETKEHIH/IEH, DKOHOMUKAJIBIK IIENIiM KaObLI-
nayna OipaybI3JbUIBIK TEH Oipi3aiumiKTiH Oommaysl
SKOHOMUKAJIBIK HOTIKEIIEPAIH YMIT C€TKEH JCH-
reiire jkeTmed, KypT TOMEHJEYiHE abIll KeJesi.
EH anneiMeH, Oy MHCTHTYIMOHABI )KOHE KYphI-
JBIMIIBIK pedopma TeTikTepiHiy Oip Me3riie koHe
Oipre icke KOochblTMaybIMeH OaimaHbIcThI. Pedopma-
Jap/bIH e3apa OaFbITTBUIBIFBI ©TE KOFAphl JCHIeH-
Jie OonraH Jkarmaiia FaHa 9KOHOMHUKAJIBIK KETICTIK,
SKOHOMHUKAJIBIK, TaObIC Kenuiairi 0oiaMak. Buimkrig
TapanblHAH KaOBUIAHATBIH IHNEIIIMACD TYPAKThI
KOHE Kayilci3 SKOHOMUKAIBIK JAaMyJbl YHEMi OaF-
Japia ycraybl KaKeT. DKOHOMHUKAHBI TYpaKTaH-
JBIPY MEH YKOHOMUKAIBIK KayIICi3IiKTI KaMTama-
CBI3 €Ty YPAICTEpi KaHa FRUIBIMHU OaFmapibl (SIFHU,
FBUIBIMMEH TBHIFBI3 OaiylaHbICKl Oap) canajapiblH,
HapbIK TETIKTEPl MEH epKiH 09CEKEeIeCTIKTiH, KO-
HOMUKAaHBIH KE€KE CEKTOPBIHBIH, CHIPTKBI SKOHOMH-
KaJIbIK OalTaHBICTAP/IBIH JJaMYbIHA JKOJT AIIBIT OThI-
PyBI THicC, conaii 00nabl aa.

Anatina, pedopmamaynsiH Kail enme KaHmai
9IiCTepl MEH YJITUIepi OpBIH ajca Ja, OHbIH HETi3-
Il SKOHOMHKAIIBIK, MaKcaThl — JaMyJblH Oocekere
KaOLTeTTiNirl CUSKTHI OipTyTac >KOHE HAKThI KOp-
CETKIIIKE KOJ JKETKi3y OOJBIN TaObLIambl. DKOHO-
MHKaJIBIK, 0oceKkere KaOUIETTIIIK JEereHiMI3 — MEM-
JIEKETTIH CHIPTKBI OPTa MEH IIIKi HAPBIK asCHIHIAFbI
ic JKY31HJeT] JKoHEe KOJ KETKi3yre OoyapiblK KyIl-
KYyaTBIHBIH ©31H/IIK KOpiHici O0IBIT TaOBLTA b

Eremenni Kazakcran PecmyOmmkacel — e3apa
THIMIII JKaFmaimapaa JYHHEKY3iHIH OapiiblK ell-
JepiMeH JIepIIiK BIHTBIMAKTHI KapbIM-KaThIHAC *Ka-
cayFa BIKBUIACTBI AalllbIK €ypasusUIbIK, MEMIICKET.
Ozapa mynae ecebi, e3apa THIMAUIIK, MaKcaTKa
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cail KuMbUI, OipiH-0ipi ©3apa TONBIKTHIPYIIBUIBIK,
eJIIH KayimCi3miri MeH TYTaCTBIFBIHA KOJI CYKIay-
IIBUTBIK, — MiHE, OCBUIAp MEMJICKETIMI3/IiH CHIPTKBI
casicaThIHBIH Ma3MYHBIH Kypaibel. Kazakcran Pec-
MyOJIMKACBIHBIH MaKCaThl — Ka3ipri XaJlbIKapasblK
KaThIHACTAPABIH OapJIbIK MYMKIHIIKTEpIH Iaima-
JlaHa OTBIPBII, AJIEMAIK KaybIMAACTBIKKA OapbIHIIIA
eHim, e3apa yitecim Taby. CoHmaii-ak, KajbIlTac-
KaH CBIPTKBI casicaT CTpaTeruschlHa ColKec, eypa-
3USITBIK, KEHICTIKTE OalIaHbICTBIPYIIBI XKOHE OipiK-
Tipy1Ii poJsib aTKapeil TypMak. Kasakcran skekeneit
aJFaH/a Jia emKaHaail MeMJIeKeTTi Oemim-xapmaii,
ananxaMail KapeIM-KaTbIHAC JKacaiIbl.

Kasipri xe3me Kazakcran ic Xy3iHae oIeMIIK
KaybIMAACTBIKIIEH OapibIK OapiiblK caia OOHbIHILA
OPKEHUETTI KapbIM-KaThIHACTAPFAa KOJ IKETKI3iM
OTBIpFaH alllbIK KoFamfa aiiHanael. Kemreren en-
IepMEH THIMII CEpIKTECTIK, JKBUIB OaillaHbICTap
OpHATHIN, MHBECTULMsIAp Kejemi yiratoma. Ca-
panTay HaTIXKecI OolbIHIa, OpTanblK A3nsira Tyc-
KeH OapnbIK Tikenedl uHBecTUIMSUIAPAbIH 80%-bI
Kazakcran »KOHOMUKACHIHBIH YJI€CiHE THEIl eKeH.
Jynuexysinik 6aHk Oi3/iH eniMi3/l dKOFapbl HHBEC-
THIHSIIAP TapTy OOMBIHIIIA AJIBIHFRI KaTapaarsl 20
MEMJICKETTIH KaTapblHa KOCKAH.

En sxoHOMHMKAchl yJeciHE THETIH IIeTeN K
WHBECTUIMAJIAD IMIKi Tayap HapbIFBIH TYpaKTaH-
JIBIPYFa, DKOHOMHKA cajlallapblH KAHFBIPTYFa KOHE
KYPBUIBIMJBIK TYPFBIAAH KaiiTa KypyFa €3 CelTiriH
Turizin oteip. llleren MHBECTHUIIUSAIAPBIH MaKpO3-
KOHOMHKAJIBIK, PETTEy KamuTal >KyMCayIblH Ha-
PBIKTBIK OJIICTEpiH KYIIEHTYyTe, IIeTe]l HHBECTUIIHS-
JIApBIHBIH CEHIMII TYpA€ KYKBIKTBIK KaMTaMachl3
eTUTyiHe >KOHE OJIapAbl SKOHOMHKAHBIH KETCKII
cayanapblHa TapTy MiHzeTiHe Heriznenexi. Llleren
KaITUTaJIbIHBIH €]l 9)KOHOMUKACHIH JIAMBITY JIAFbI POJTi
OpKalIaH J1a alpbIKIIa.

DKOHOMUKAIIBIK-TEOrpaQUsIIbIK ~ KOHE oJey-
METTIK JKaFJaiibl MeH Menirinae Oykia pecypcrap-
IIBTH Oap eKeHITiH eckepcek, Kazakcran — Oiperei
MEMJICKET, COJ ceOenTi OHBIH 3KOHOMHKACHIHJA
LIprFpIc, coHmaili-ak baThic MEMIJICKETTEpiHIH a-
MYBIHBIH Ka3ipri ic »Ky3iHAeri YJAriIepiHiH aschl
TapJBIK €TKEH 0oJIap e/li. DKOHOMHUKAJBIK TaMyIbIH
O31HJIIK YATIJIEpiH aHBIKTAya YITTHIK SKOHOMHKA-
HBIH OCBIHJIall epeKIIeNiKTepiH ecKepy MeTeN KO-
HOMUKACBIHBIH aT 3JIEMEHTTEPIH €HIi3y OpeKeTiHe
KAThICTBI KaFJaiinap/ia OpPbIHCHI3 WIBIFBIHAAD MEH
KUBIHBIKTAPAaH KYThLUTyFa MYMKIHJIIK Oepei.

Pedopmamap xyprizisieTin GapibIK KOFammaap-
Jla MeMJIEKeT OCBI TYOIpi e3repicTepaiH 0acuIbIChl
KOHE KO3FayIIbl KYIIi OOJBINT TaObIIambl. Memiie-
KETTIH HapBIKTHIK pedopMaapas! )Kyprizyaeri poii
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TypaJsibl Mocelie OHBIH OChl pedopmanap TYChIHAA
KaH/Ial oJeyMeTTIK KyITepre CyHeHeTiHIITiMeH
OaiinansicTel. Pedopmanay ypaictepine kenrereH
(aktopmap ocep ereni. COHBIH imiHae, OaKbpUTaAYIaH
TBICKAPBI JKaTaThIH CBIPTKBI KarAalnap Aa Kipesi.
Ounap eH MBIKTBI )KOCTIApJIaHFaH CasCaTThl J1a a3]IbI-
KOINTI JA9pexe/ie e3repicke TYCIpil kidepe amajbl.
Jerenmen, THIMII Opi KETUAIpIATEH OacKapy Xy-
feci — anFa KOiFaH MakcaTKa KeTyIiH OipaeH-0ip
kinti. COHBIMEH Oipre, OCBI CcascaTThl XKYPTi3y Ke-
3iHJe Kanaan fa 00JIMachlH KMBIHIBIKTAp MECH OTKIp
npobiemanapra Ke3ecirl, ayblp KeJeprijiepre yibl-
paca 1a, MEMJICKET €H aJAbIMEH, KOFaM aJJblH/a
pedopmanaynbIH TYIIKI e HOTHXKEI MaKcaTTapblHa
KOJI )KETKI3y KOJbIH/IA TaAOaHABUTBIK MIEH OAaThIIIBIK
KepceTe ainybl THiC. JlaFmaphICThI KaFaaigad IIIbl-
FYJIBIH YKOJIbI, HET131HEH, MEMJICKETTIH KOHE HAKThI
9KOHOMHUKAJIBIK BEOMOCTBONIAPBIH pedopmanap
OapbICBIH peTTeyJeri pojiH alKbH OenrineyiMeH
TBIFBI3 OAHITAHBICTHI.

«OKOHOMUKANBIK peopma — OipbIHFail HemoII0-
TSI MEH TYXKBIpPbIMJIaMaFra HETI37IeNTeH KOFaM/Iarbl
JAFAapbICTBl KYOBIIBICTApIbl KOIOFAa JKOHE OHBIH
Ka3ipri Tipmijik-Kadinetin TyOipiMeH e3repryre
OaFpITTaJFAH IIapayallbUIbIK IIapanapbl MEH 3aH
IIapanapbIHbIH KUBHTHIFED [Cobmen,1998. 21].

OJNEeYyMETTIK-9KOHOMUKAIBIK pe()OPMaHbIH MaK-
caThl — eIl FhUIBIMU-TEXHUKAJIBIK MPOTPECC JKOHE
FBUIBIMU-TCXHHUKAJIBIK ~ PEBOJIIOLUSL  JKETICTiKTe-
piH maiganaHy HeTi3iHIeri THIMAI MIapyaIibLIbIK
KYprizy Kyieci Oap, SKOHOMHKa/Ja KOJaujbl Ha-
PBIK KyHeci MEeH DPINTECTIKKE He, XaTIKBIHBIH OMip
CYPY IeHreiiHiH >KOFapbUIBIFBIMEH €pPEKILIeICHETIH
JTaMBIFaH KOFamFa aiHanaspy. JKaFeIMCBI3 KYOBI-
JIBICTAp/bIH OpPBIH aJFaHJBIFBIHA KapaMacTaH Kol
KETKI3reH HOTIKeepi ap Typ:ii 6oja Typa Kazipri
JAMbIFaH eJJep KOMaKTbI ]a HOTHKEIli 9JIeyMEeTTiK-
OKOHOMHKAJIBIK, JKETICTIKTEpTe JKETIll OTBIp. O3 Ka-
3bIHA-0aWIBIKTAPBIH YIFAUTYMEH Katap Oyi eruep
KOTIIUTIK OyKapa XaJIBIKTHIH /12 OJ-ayKATBIHBIH KO-
Faphbl )KOHE carayibl 00ybIH KAMTaMachl3 €Till OTBID.

«EHn1i TYpMBIC jKaFIaiibl MEH a1aMIap IbIH KbI3-
METIHIH YJalbl >KaKcapyblH KaMTaMacbhl3 €TETiH
JKOFapbl JIaMbIFAaH dKOHOMHUKAHBI KYpy VIIiH IIa-
PYaLIBUIBIKTBI )KYPri3ydiH HAPBIKTHIK KYHECiHE 0Ty
KaKETTITHE SMKIMHIH KYMOHI KOK Jeyre 0oaisl,
— JIen aTam KepceTkeH eni ke3inae Enbacer H.Ha-
3apbaeB, Anaiiaa, o ic XKy3iHeri HaKThI mapTTap
MEH AypbIC OWIACTBIPBUIFAH IIEIIiMAEPAl Tanamn
erexi» [Hazap6aes,2000. 11].

ConbIMeH Oipre, HapBIKTBIK KaTbIHACTapFa He-
Ti3IENTeH dKOHOMHUKAIBIK JKyiere oTy Kazakcran
xoHe TM/I-HbIH Oacka enjepiHiH SKOHOMHMKACHIH

DIIEMIIK MIapyallblIbIKIICH OaillaHbICTBIPYFa, MEM-
JICKET a3aMaTTapbIHBIH OJIEMIIK OPKCHHUETTIH Oap-
JIBIK, )KETICTIKTEpiHE KOJI )KETKi3yiHe, COHBIH IMIiHIe
KOCITIKEPIIiK KbI3METIICH 3aH/IbI TYP/E aiiHaIBICYbI-
Ha KOJI alIajbl.

Enimizne oneyMeTTiK-dDKOHOMHUKAIBIK, pedopma
KYPri3y MakcaTTapblHbIH 0ipi — YATTHIK OHAIPICTIH
JKOFaphl HOTIDKEIUTITIH, XaIBIKTBIH OJ-ayKATBIHBIH
yZaiibl apThINl OTHIPYBIH )KOHE DIICYMETTIK 9AIJIIK-
Ti KaMTaMachl3 €Te alaThIH YTBIMJBI Jla TOYEICi3
9KOHOMHMKA Kypy Oonnbl. Anaiiaa, pedopmanapast
KYpPTidy OapbhIChIHIAa HAKThl MakKcaTTap KOWBLIFa-
HBIMEH, OHBI OpPBIHAAYIBI iCKE achlpy OapbICHIHIA
eneyip KeMIIUTIKTEp KiOepireHi e Oenrimi.

En anppiMen, Oyn «pedopmanap amam YIIiH
FaHa, ajgaM ©31H epKiH /e Kayilci3 Ce3iHIN >koHe
03 KalijeTTepiH JaMbITHIIN, iCKE achlpa anaThIHAAN
opTa acay VIIH JXYpri3inyl KaxkeT. AJIaMHBIH
JKaH-)KaKTbl YHIIECIMIII JaMybl TypaJibl TE3UC O3 ya-
KBITBIHIA MApKCTIK TEOPUSHBIH HETI31H KaJIayIIbl
Te3ucTepiy Oipi 6omasl. bipak, ic xy3iHae o Ke-
MITICI3IEHIII, JIFOMIICH 1K IICUXO0JIOTHSI MEH KaKeTTi-
JIKTEpAiH TaJaObIH OpbIHAIN, KaHAFaTTaHIbIPATHIH
JIeHTelre meliH Kyiaplpam KerTi» [Tacmarambe-
TOB,1995. 4].

En emipinin Ka3ipri ke3eHi Oip KarblHAH, KO-
FaMIbl I[IApyallbUIBIK TYPFBIAAH YHBIMIACTHIPY-
JIBIH MYJIZIEM 03Te, JkaHa (hopMaliapblHa KOUTyMEH,
eKIHIUIZICH, OCBl KE3CHI'e JIalbIK agaMIbIK HOpMa-
Jap MEH KYHIBUIBIKTAPJbI, HAPBIKTBHIK SKOHOMHU-
KaJarbl aJaMHBIH POJIiH, TYJIFaHbIH OJICYMETTIK
THIH KaJBIITACTRIPYFa DKOHOMHKAIBIK pedopMma
XaJBIKTBIH E€HOCK, KOCIMKEpNiK TYpJepiH TaHaay
epKiHMITiHE Be OOJIybIHA MYMKIHIIK Oepii. Oney-
METTIK-9KOHOMHKAJIBIK pedopmanap HOTHKECIHAES
XalblK ©31H KYHJAETIKTI CypaHbIC TayapiapbIMeH
JKETKUTIKTI J9pexeie KaMTaMachl3 €Til, TYPMBIC-
TIPIIUTIK ACHTEHIH JKaKcapTyFa aliKbIH OCT aJiIbl.
«HapbIKTBIK KaTbIHACTApAbl KAJIBINITACTBIPY MO-
ceneniepi  KazakcraH JaMybIHBIH CTPaTETHSUIBIK,
MaKCcaTTapbIH/IA JKOHE OJICYMETTIK-DKOHOMHUKAIIBIK,
TYXXBIpbIMJIaMa YITICiHIE HaKTBhl KOPIHIC TamThI.
KoFambIK eMip/IiH IIENIyIni caiackl 00BN TaObI-
JIAThIH YKOHOMHKAJIAFbI CTPATET sl MEH TAKTHKAHBIH
MOHI — KYPBUIBIMBIK JKOHE TEXHOJIOTHSUIBIK, apTTa
KaJTyIIBUIBIKTBl JKEHE OTBIPBIN, HApBIK JKyHeciHe
OTYy YJIepiCiH TOKTayChI3 )KaJFacTbipa Oepyne» [Ha-
3ap0Oaes,1994. 45].

Kasipri tapmarel KazakcraH MeMIIeKeTiHJETi
pedopmanap enmiH KYUI-KyaTblH TypaKTaHIBIPYFa
KOHE HBIFalTyFa OarbITTaNbI OTHIP. Enneri nemok-
PATHSUIIBIK TOPTIIl, HAPBIKTHIK YKOHOMHKA aJJaAMHBIH
Keke KaOlIeTTepiH alibll, 03 MyMKIHIIKTEpiH XKY-
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3ere achIpyblHa YIIKCH BIKMAJIBIH THUTI3IM KeJei.
Kacinkeprnik pyx epkiH JaMblll, €3 Ke3eTiHIe, O
TaOBICKA KOJI )KETKi3e OacTaraHap bl OJjaH 1a OUiK,
JKaHa KOKKUEKTEPre KeTeley/Ie.

EniMiz oneyMmeTTik-3KOHOMUKANBIK pedopma-
Japabl JKY3eTe achlpy HOTIDKECIHIEC OJICYMETTIK
OarmapiaHraH HApBIKTBIK 3KOHOMHKA KaJIbIIITaC-
ThIpael. OHBIH 0acThl AIEMEHTTEpPl MBIHAJIAP: Op
TYpJIi MEHIIIK TYpJIEpiHiH Naiaa 601yl MEH JaMybl
JKOHE OJIApIBIH ©3apa OPEKEeTi; eJIiH OIICYMETTIK-
-3KOHOMHMKAJIBIK, ©MIpiHJIET1 TOJBIKKAH/BI OdCeKe,
aTaMIapablH ASKOHOMHUKAJIBIK TYPFBIIAH ©31H-031
AHBIKTAYBI, KOCITTKEPIIIKIICH alHAJIBICY YIIIIH KaXKeT-
Ti 3aHIBIK HETi3/IEPAiH KaJlaHybl; FEUIBIM, O1TIM, Mo-
JICHUET, ICHCAYJIBIK CaKTay JKyHeciHe, eHOCK eTyre
KaOUIeTi MeKTey i XKaHgapra MEMJICKETTIK KOaay
KOpPCEeTy; KYMBICCHI3[IapFa SICYMETTIK KeIiJICHI¢H
KopaeMakbl Oepy; KasakcTaHHBIH TaOWFU pecypc-
Tapbl HETI3IHJEC SIEeMIIK HapBhIKKA €HY, OTaHJBIK
TEXHOJIOTUSI MEH TEXHUKAaHbI KeHIHEH AaMbITy [Mc-
kanues,2000.19] .

En toyencizmirin anrannan keiin Kazakcran-
Jla JKYPri3iUireH oJeyMeTTiK-OKOHOMHUKAIBIK, cas-
CH JKOHE KYKBIKTBIK pedopmanap KOCIMKEPIiKTIH
JAMYbIHa KEH J>KOJI allThl JKOHE OHBIH MAaHBI3]IbI
DIIEYMETTIK-TApUXH aJFbIMIAPThIHA aWHanael. Ko-
CITIKEPIIIKTIH SJIEYyMETTIK-DKOHOMUKAJIBIK, MaHBI3bI
— HAPBIKTHIK dKOHOMHUKAHBIH WKEMJIUTIK KaOiIeTiH
apTTBIPYFa, XAIIBIKTBIH KapXKbl JKOHE OHIIpIC pe-
CypCTapblH 3KOHOMMKAaFa TapTyFa BbIKIAl €Tejl,
MOHOIIOJNIUSIFA KApChl KYII PETiHIE KOJIIaHBUIBII,
FBUTBIMU-TEXHUKAJIBIK TIPOTpecTiH OipHemie Oac-
ThI OarbIThl OOWBIHINA KAXETTi aJFbIIIAPTTAP.IbI
TYTbIHyFa OapbIHINA Heri3 0oia ajmajabl, XaIbIKThIH
JKYMBICTICH KAMTBUTYBI KOHE HAPBIKTHIK, IIaPyalllbl-
JIBIKTBIH ©3Te JIe SJIEYMETTIK MOCeJeNepiH mIeme
ajajbl.

Pedopmanap OGapreickiHma pecmyOnukama Ha-
PBIKTBIK, SKOHOMHUKAHBIH HETi31 KaJlaHBI, OHBIH
HETI3r1 TETIKTepi iCKe KOCBUIABI, COHBIMEH Oipre,
OHJIPICTIH KyJnablpaybiHa, OyTiHAeW Oip camanap
MEH OHJIPICTIH >XOWBUIBINT KEeTyiHE, WUMIIOPTTHIH
OTaHJIBIK HapBIKTa YCTEMIIK €TYyiHEe, YITTBHIK KO-
HOMHUKAHBIH Oip KaKThl IIHKI3aTTHIK-IKCTIOPTTHIK

OaFBITTBUIBIFBI MEH OHBIH OJIEYMETTIK 3apJarnTa-
phIHA KapaMacTaH eJiMi3 JKeTKUTIKTI Jopexeacri
KYII-KyaTKa ue OOJIJbl: HAPBIKTHIK SYKOHOMHUKAHBIH
WHQPaKYPhUIBIMBl  KAJBINTACTBI, YATTHIK BaJIIOTa
SHTI311/11, KocinKepiaep ToObl maiiaa OOJIbl JKOHE
SIIEYMETTIK TOIl PETIHETI KOCIMKEepIepAiH KaTapsl
OapraH caiiblH MOJIAbIN KeJe .

KopbIThIHABI

US News & World Report 0achIIBIMBIHBIH Mo-
mimertepi Oofibrama 2021 >xputel KazakcTan ko-
CIIKEPIIKTI AaMBITY YIIIH €H KOJaWIbl enfepaiH
perTunricinae 78 enmin imiHae HeOopi 75-0pBIHIBI
uemieHreH. AtanraH kepceTkim OoibiHmma TMJ]
ennepiniy imiage KazakctanHaH >KOFaphl TYpFaH-
nap: Peceit 22-opsinga, Ykpanna 51-opsiana, bena-
pycb 57-opwiHaa, O3ipbaiixkan 71-opeiHOa TypraH
kepiHeni. PecryOnukanarbl KOCIIKEPIIKTIH JamMy
neHreitin Oaramay 100 6ammman 0, 9 Gaymuiael Fana
KyparaH [ttps://kapital.kz/business]. byn nepextep
eNJeT]i KOCIMKEPNIKTI JAaMbITyFa aiphIKina Hazap
ayJapy KepekTirid, Oyn OareiTTa o111 1€ Ooiica yi-
KEH JKYMBICTap acally KepPeKTiriH KOpCeTil OTHIP.
KeiiiHri xe3qepi OpbIH anFaH KOPOHABUPYC IaHJIC-
MUSICBI, KAPaHTHH IIapajapbl eJl SIKOHOMHUKACHIH Oi-
pa3 TeIFBIpBIKKA Tipeai. COHBIH iMIiHAE, XaTbIKThIH
KYMBICTIEH KAaMTBUTYbl, TaOBICKI MOceJeci Herisri
OaceIMIBIKKA He OOJIBIN OTHIP. Bysl SKOHOMHKAIBIK
JaFIapbICTaH OpacaH 30p DICYMETTIK (QyHKITHsIIAp-
JIbl aTKaphIll OTBIPFaH KOCIMKEPIIiK cajachl, OHBIH
IITiHAe, MIAFRIH )KOHE OpTa OM3HEC 3ap/al Mery/e.
[aFbIH x0HE OpTa OM3HECTIH SKOHOMHKAJAFbI YiIe-
ci [2KO-nix 30,8 %-bIH Kypart, 3,3 MJIH. a1aMIbI )KY-
MBICIIEH KamTaMachI3 eTill oTelp. COHIBIKTaH, Oy
caJIaHbl KOJJIay JIAFJapbhiCKa Kapchl IapaiapIibiH
HeTi3ri OarbITTTapbIHbIH Oipi Oonbin Kama Oepeni
[http://ranking.kz/ru/a/reviews/maloe-i-srednee-
predprinimatelstvo-v-rk-2020]. Kacinkepiik — Ko-
FAMHBIH OJICyMETTIK-DKOHOMHKAIBIK ~JIAMYBIHBIH
KO3FayIibl Kymri. OHbIH aHAIBULABIFEI MEH €KOCK-
CYWTIIITIT BIIEyMETTIK JKOHE SKOHOMHKAIIBIK, caja-
JapAa >KarbIMIbl e3repicTepiH 00yblHa MYMKiH-
K JKacaIbl.
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